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FOREWORD m e em 


Man is always on a quest: either for power or 
for wealth; for peace and joy here and hereafter. 
Few achieve their real goal and a few retrace their 
beaten paths disillusioned and disheartened. The 
history of mankind is the history of man’s inner tur- 
moils and follies rather than his achievements and 
victories. The scriptures aver that there is no real 
escape from the bondage of life except through the 
grace of God. The divine bliss can be attained by 
one's absolute adherence to the Dharma and surren- 
der to the Almighty's will. 


The Bhagavata drives home these cardinal points 
of the Hindu Philosophy through episodes in the lives 
of devotees. The main purpose of this work with 344 
chapters is to instil and develop Bhakti or reverential 
devotion to Vishnu. Tt states that self-surrender is 
the highest consummation of perfect devotion. 


‘The Heart of Bhagavatam’ is almost an essence 
: of this Purana. It contains translations and expla- 
nations to 367 verses selected from Bhagavata. They 
elucidate the central theme of the scriptures in a 
simple, transparent style so that the teachings of the 
great saints could be easily imbibed by laymen. 


We hope that this book will illumine our readers 
for a spiritual living. 


Tirupati. P. V. R. K. PRASAD, 1. 4. S. 
EXECUTIVE OFFICER, 


Marchi b iem SENE Varanasi Collection. Digitized BFYASTHANAMS. 


~e > 
YN E — 
roy . 
. a 
TITRE EL 
Rey Xy utt (re i290 V <3 EES an 
* * 1 LI } cs 
VASE SM CU A uwoc ven SOV yy Wu M Vy AAD 
33 a y PX » wn xxu 1X "a cimo IPM 
LA nds oe DES AA E. ac 
riu ELS TFT LUT Ah AEA (Qu 5nd 
74 ie $ WIHA iO "UM Vous ci ANGEN Ne CONSE 
et L| ` ‘ > A x * " 
Y LRAT Y Wi AVE ZARON M Mut 
Ws Qe XX THY V WV CUM. 2X 2? RC LARGI 
1 4 1 E f * p * PERS 
M ROOT Wyse a YQ %3 haod p REVAN conma 
m 1 UNS 99 n6» SY ie Bid 9$ i; Ue we 
tes ' * i 
: SAY Ie £a) mavis CN ster Sm c3 o2. Ms 
es iu havent aik, jou 


T girit D X " 93 YAY Sy mu Xx 3t. a GUI wA oh} 


wy Pal. Bhs a SAMS ele! * ACT (ey! bud wm 
She we aM Xie Wey [nuesoisvy VEEL o be 
d ki Men cASOnH 20M i BT GM Due am 23930093 
"ew 3 VÀ Xe T à 
GAOT ST ug i} AAAA wi inu Wri OY 71.7 


E etai: IM »9 ww; VW west 


MEE 


3n uen Am FUE NEUE ees Ww s WX ^ 
i Le Xa ITAL VEGAN 23 Aye 3X jew e 
Jess ys Mus hoy yd. rd Tar. 


ry 


n t: u 
PREFACE 


* faafia: aiat eter Waray: 1 
-afaa aag at sri eat aft: t 


Of the three most popular Hindu Religious works, the Ramd- 
yaya is a Kavya i.e., a poem composed by the sage Valmiki; the 
Mahabharata is the work of Sti V&davyasa one of the direct Avatüras 
(incarnations) of Visnu; and, to the ordinary reader, this seems 
to be mainly an exposition of the duties of man in relation to this 
world. Therefore it is specifically stated that Sri Védavyasa 
produced the Bhügavata to teach man clearly his duties to God. 
Thus the special importance, on the spiritual side, of the Bhaga- 
vata arises from its distinct and pronounced feature of inculcating 
the spirit of pure devotion to the One Almighty God. 


It contains twelve sections made up of 344 Chapters with 
about 18000 granthas in all (32 syllables make a grantha). To 
instil and develop Bhakti or reverential devotion to Visnu is its 
main ‘purpose. Gnàna or spiritual, knowledge is the first part 
of bhakti, for, the more we know of God’s ‘greatness, the more 
intense grows our devotion to Him. , Again vairdgya or renunciation 
is a main and necessary condition for the steady growth of devotion; 
for, the farther our.affections are removed from worldly matters, 
the nearer we approach Him. This bhakti is both sadhya (the 
end) and: sadhana (the means). It. is sddhya, because the final 
beatitude is the enjoyment of eternal happiness in the form of 
contemplation of His lotus feet under His control and in His 
presence. . It is sadhana, because it is the only certain and safe 
path leading, to liberation from mundane bondage (sarnsdra to 
realisation of self and to final beatitude. This sadhana or means 
consists in the performance of Bhagavata dharmas or duties of a 
devotee to God... bod 
"She four attributes of God in the first half of the benedictory verse 
-«Margalacarauam) callto mind Brahma Sütras Nos. 1, 2,3 to 6 and 7. 


second half indicates the scope and purpose of tho present work, Reading the 
two halves together we recollect the text that Bhagavatam is the sense of the 
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The first thought that naturally occurs to a person who begins 
to contemplate (inquire) about the world in the midst of which 
he lives and breathes, is that it must have an original cause and 
to him who perceives the orderliness, the beauty and the grandeur 
of the universe, the next thought is that the original cause must 
be All-powerful to create, protect and destroy it, All-intelligent 
to guide it, All-knowing to bestow knowledge on others, All-inde- 
pendent to perform His self assigned work without another's 
assistance, All-kind to free its, beings from bondage,, All-pure, 
Supreme and All-bliss to confer bliss on others. This original 
cause is the Bhagavan (God) of the Bhagavata Purana and these 
attributes are the subject-matter of the first verse (No. 147 in this 
book). From this recognition of the existence of one Supreme 
Intelligent Blissful, Lord, (aq, faq, ama: smear) Paramatman, it 
follows that. there ,are lesser beings dependent on Him, the 
Jivatmans, (the intelligent beings of limited nature), as well as 
Jagat:(the material worlds); and. we readily see from our experience 
in daily life that some of the individual souls are in bondage. The 
second verse (No. 50 in this book) in the Bhagavata proceeds to 
define the scope of this work ie., (to define) and to lay down in 
detail the duties which the dependent jivas owe to the Lord. The 
sincere practice of these religious duties or Bliagavata Dharmas, 
develops Bhakti (reverential devotion) to God and leads Jiva 
to a cognition of his own Swarüpa (self) and of the particular 
form of the All-pervading God that is present in the Jiva eye to 
eye, ear'to ear, hand to hand and so on. This formi of God is 
called the Bimba, the original or principal and the Jivas are 
Pratibimbas (images or reflections). The original (Birba) is 
eternal, the images (Pratibimbas) are also eternal, as the Upadhi, 
i.e., the mirror or the-ground on which the Binba is reflected to 
produce the Pratibiriba, is the Swarüpa, the self or the very essence 
‘of the individual soul, which is also eternal. Meditation on this 
Bimba is the topmost (last) step in the course of the performance 
of religious duties and it is really the regular practice of Atma- 
samarpaga or self-surrender, i.e., the realisation that all things 
we call our own including our body and soul, all actions, and all 
things fit for our enjoyment, really belong to God and not to our- 
selves; and the effacement of the Ahamkara (*' Iness "" or egoism) 
and Mamakara (*Minenéss"). This duty is easy to define; 


but it may take several years or perhaps several lives to rise up 
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to the stage at which it can be successfully practised. The Bhágavata 
therefore ‘prescribes the performance of 29 other duties to the 
Jiva that has not risen to that stage. Those duties are enumerated, 
defined and explained in the 12th chapter of the 7th section 
(Skandha) and in the 2nd and 3rd chapters of the 11th section 
of Bhagavata: They are given in the motes under verse No. 238 
in this book. i 


The special features of Bhāgavata Dharma or religious, and 
spiritual duty of man to God may be noted as follows.. Firstly 
it is prescribed by God Himself (through scriptures) to be followed 
by His devotees for release from mundane bondage. Secondly 
it; is performed with recognition that the performer is not the 
principal or independent doer. Thirdly it is performed as service 
to God. ; ; Fourthly. God is the principal (independent) doer. These 
Dharmas give sufficient exercise and discipline or training to the 
mind to get rid of false ideas of any importance on the part of 
the Jiva, to recognise that God is all-pervading, He is doing, enjoying 
and ruling all things, Jiva’s sense organs, their activities and objects; 
thus the duties lead to direct perception of God, to emancipation 
from worldly bondage, and to final beatitude. 


. A Seeing that ordinary readers of latter days fail to grasp these 
and other central ideas of the Bhagavata owing to the magnitude 
of the work and of its commentaries and to the interspersion of 


‘stories and poetical descriptions in them. Sri Jayathirtha Swamin 


known also as Visnutirtha selected 365 verses, (excluding the 
2 verses of introduction and valediction), that i 1S, as many as there 
are days in a year, from the Bhagavata and wrote his own c commen- 
tary on them with the purpose that the study and practice of the 
Principles taught in at least one verse per day would put the devotee 
in the right path towards salvation. The 367 verses are arranged 
according to their sense, into 30 chapters, each chapter ‘dealing 
with a separate topic. The first chapter shows | the greatness of 
the Bhagavata and its genesis, ie., its origin from Nardyana, the 
first and Absolute Cause, and the süccessive stages through 'which 
it came down into this world. The second describes how Patiksit 
renounced his kingdom, led a consecrated life and sojourned 
on the banks of the river Ganges 'on:the eve of departing this life. 
The third describes the greatness of Sri Suka;'son of Vyasa who 


arrived there to relate thè glories of Sri Krsna ‘to the king amidst 
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a large assembly of holy sages. The 4th contains the purport 
of all scriptures that devotion to the “ lotus feet" of Sri Hari 
is the summum bonum of life: and the 5th that to detach oneself 
from worldly concerns is the basis of all religious practices. In 
chapters 6 to 10, it is ‘set forth that association with the great, 
service to them, avoidance of reproaching the great and of praising 
one’s self, and subjugation of the mind and of sense organs are 
essential requisites to escape from the turmoil of future births, 
The qualifications of a Mumuksu or seeker for final emancipation 
having been stated so far;‘the 11th chapter explains how to deserving 
pupils equipped with the aforesaid qualifications worthy preceptors 
give instruction about Brahma’ the Supreme Lord. The 12th 
and 13th chapters explain that religious activities‘should not be 
directed to reaping worldly benefits, but only to attaining emanci- 
pation from the coil of new births and the grace of Sri Hari; and 
the 14th to 16th chapters, that the present time, place'and the 
human life are the fittest for performing spiritual duties and reaching 
the goal of human life. The 17th chapter treats of the gross and 
the subtle forms of the Supreme Being and their worship: the 
18th ‘of the characteristics’ of a preceptor worshipping the Birhba 
form of God abiding in the jiva (Soul): and the 19th of the greatness 
of God. One of the most important and distinguishing features 
of this work is the lucid discussion in very great detail of the 30 
duties of man to God in Chap. 20. The most important of these 
duties, viz., Birnbopüsana or meditation on God as present within 
the Jiva identical with .Atmasamarpana. or self-surrender (self- 
resignation) is described in chapters 21 and 22, Bhakti or reverential 
devotion to. God and its manifestations in chapters 23 and 24, 
Avoidance of false notions in 25, thoughts about preceptors in 
26, realisation of God in 27 and the falling off of the mundane 
bondage in'28. In chapter 29 it is said that the less advanced 
souls who cannot perform the highest duty of Birhbopasana should 
adopt the easier means such as the recital of God's appellations, 
the hearing of His glorics, and the performance of manual services 
in His temples which lead them in due course to higher stages. 


It is stated in the 30th chapter that self-surrender is the highest 
remuneration to the preceptor. im 2 eee 


' The Sanskrit commentary: to. the 367 selected verses is named 
Bhagavata-Saroddhara or essence drawn from the Bhagavata. 


The author Jayathirtha „alias Visnutirtiia was born at Siddapur - 
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near Savanur on the 8th day of the dark fortnight of the lunar 
month of Sravana in the year 1678 of the era of Sülivihana corres- . 
ponding to A.D. 1756. His father’s name is Balachirya and * 
mother's Bhagirathi. After investiture with the sacred thread, 
he learned the Vēdas and Sastras as a disciple óf Aijiacharya and 
led a householder's life for sometime, but soon gave it-up, took 
orders under Satyavaraswamin of the Uttarüdimutt, and led a 
pious life as sanyásin (ascetic) in a secluded place at Munupalle 
village on the banks of the Malapaharini river. He compiled 
several works, e.g., a Gloss to Sudha and to Tatwaprakasika, 
the Bhagavata Süroddhàra, Adhyatmarüsamanjari, Caturdasi, 
Sodasi & c. He taught Nyáya-Sudha 108 times to pupils, leading 
a solitary life on the banks of the river KuSavati and devoting it 
to religious practices in the service of the Lord. He departed 
this life on the 13th day of the dark fortnight of the lunar month 
Makha of the year 1728 of the Salivihana era (A.D. 1806). 


I find the work very useful to catch the right spirit of the 
doctrines of the Bhagavata and in order that my mind may be 
better absorbed in its theme, I jotted down in Telugu the meaning 
of each of the 367 verses following the Saroddhira. As it was 
sugeested to me that the publication of a commentary in Telugu 
would prove very useful to those who are interested in the work, 
but have not studied Sanskrit, I revised and rewrote the notes 
explaining each verse in full detail in Telugu and bringing out 
the ideas contained in the Süroddhüra. This is the Bhagavata 
Hrdayam which was printed and published in 1928. This was 
favourably received by those who are interested in this kind of 
literature and I was advised to publish the work in the English 
language for the benefit of those who are not well acquainted with 
Sanskrit or Telugu. J have therefore undertaken this work and 
I feel that my labours are amply rewarded if any devotees find 
it useful in the path of their spiritual advancement. May this 
please Sri Krsna! : 


The 367 Sanskrit verses selected from Bhagavata are printed 
in Düvanageri characters. A translation in English follows each 
verse and explanations in English are added wherever they are 
found necessary. 


I am indebted to M. R. Ry., S. Subba Rau garu, M.A., of 
Tirupati for revising my English translations and for making 
arrangements to print this work in Sri Vyasa Press. 


COCANADA 
16th Aug, 1930. x S. SREENIVASA RAO 
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* Live as you will, but so as to realise God." 
att puedt AA: 
INTRODUCTION 


——— 


AMATSAY: TNGSTHTT ETAT d 
agi YrAsaead vi WusitauTe tt 


*T. Brahma the four-faced learned from Narayana (the original 
form of Visnu) the Bhügavatam in four verses. Sages propagated 
its tenets in the. world as the means for good souls of attaining 
final beatitude. 


These four verses are quoted in Sri Krsna's discourse to 
Uddhava in the 2nd section, 9th chapter verses Nos. 33 to 36 
of the Bhagavata as follows:— 


ARAAAAT A AWA UAAACATH | 

qag adasa dt ufameda Aiseag u ()-9-33) 
ad a aiaa adaa afa o: 

afgatatenat aai aat ad am qu: di (2-9-14) 
aat Agia yata ANTATT wa 

sfasat vasfaerfe aat qu aaga n (2-9-35) 
qaaa faae deafssp AAT: | 
aaaafaarat eaaa aia 11 (2 9-36) 


T. Before creation and after dissolution I alone exist indc- 
pendently; everything else, the subtle or the gross, though existing, 
is not independent. During the period of preservation after 
creation, J, thou and the worlds perceptibly exist; but all other 
things are all dependent on Me. (1) Whatever things are seen 
to exist from the Védas and other sources of knowledge to be 
of no purpose to Me the Lord, or as not causing resistance to 
Me, such things, viz., the Jivas (individual souls) Prakrti (matter) 
Karma (action) and Kala (time) should be known as My maya 
i.e., things that wholly depend on My will and grace. The former 
(Jivas) is Abhasa (reflection or image) and the latter (Prakrti) 
is Tamas (dead matter) (2) Just as the great elements pervade 
and surpass (are over and above) the great and small things created 
out of them, so I am the Lord in all created things and outside 
them. (3) By the seeker after the true nature of the Lord, this 
much is to be enquired into and comprehended viz., that I am 
the one thing present in all places and at all times whether they 
are occupied by other things or not. 
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at ata EQUH 
THE HEART OF BHAGAVATAM 
afl Taan — Genesis of the Bhagavatam 


ans glorious Védavyasa,.an Avatara (manifestation)of Visnu, 
composed the Bhagavata Purana in 12 sections, through His simple 
grace for the amelioration of virtuous souls afflicted with the 
sorrows of bondage and for their attainment of the four principal 
purposes of human life. One Jayatirtha, a great ascetic, selected 
a few verses from it for the benefit of persons of weak intellect 
for constant meditation even in times of misfortune. In the first 
of the verses so selected, he offered his obeisance to Him as follows:- 


I. * qu WH ga Waa ESI RTSSRT | 
Agree. tamaaa | 2-4-12} 


T. Hail to the highest (Brahman) spoken of as Puruga the 
perfect and independent one who sportfully exercises His three 
powers of will, wisdom and action to create, preserve and destroy 
the worlds who for ever abides in the inmost soul and yet whose. 
ways cannot be perceived.: í ' 


In the following second ‘verse selected; obeisance is’ again 
offered to Him who out of His mercy. makes His devotees adopt 
the means to and thereby attain the object of life, e. g., to eschew 
the undesirable and win the desirable:— 


' A The number at the beginning of : each Sanskrit v verse is iid serial 
number of the verse in this book. 


i The numbers at the end of each Sanskrit verse as 12). respectively, 
Hito the Skandha, Adhyaya and Sloka of bearer reading of the 


Bhagavata. 
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2. wal qu: wg EESUWr naaa eua | 
Qui ga: uRWéer wr eque gT | 2-4-13 


T. Hail again and again to Him who roots out the unhappiness 
of the righteous, whom the wicked cannot understand, who is 
the embodiment of all perfect attributes and who confers the 
wished-for realisation of His nature on persons devoted to the 
performance of their cutis to, Him. 


The above two verses indicate that a knowledge of the two 
forms of God e.g. the internal “ Purusa ” (person) pervading 
the soul and the external “ Kāla” (time) is essntial. In the 
next 14 verses, the expounders of Bhàgavata are mentioned to 
indicate that their remembrance is of great benefit, and the course 
of the coming of Bhagavatam into. this world is traced: — 


3. qp map hn waren sp fiaa awrssfe | 
SM ai Hazara area ated safe |i 3.4.18 


T. Formerly, in the Padmakalpa period, at the commencement 
of creation the Supreme means j.e., the knowledge that discloses 
to view all My glories was imparted by Me to Brahma seated 
on the lotus of My navel; and the wise call it Bhügavata. 


The. next verse is quoted to show that Brahma imparted 
Bhigavata knowledge to Narada and that it is not possible for 
anybody to recount all the greatness of the glorious Vishnu:— 


4. facut fatal rasede 
a; afia safe wife |. 
WA A: Tal cafed [quu 
emp fea agaga | 27-40 


T. One; sufficiently clever may count the particles of dust 
on the earth, but no one can recount the glorious deeds of Visnu 
who, observing that I was trembling, propped up my abode Satya- 
loka when it was tottering on account of irresistible force with 


which His step was raised in the Trivikrams Avatüra (manifestation). 
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The. use of the word “ Katama” for “Ka” in this verse 
indicates that the Bhagavata is of Vedic sanctity and value, The 
word * Katama " occurs at the beginning of the Chündogya 
Upanisad “ Katama Katamark " &c., and very frequently in the 
Vedic texts. 


Proceeding to state that the Bhügavata was handed down 
by Narada to Vyüsa, Vyasa’s question to Narada is introduced to in- 
dicate that the Purana treats of the chief means to Moksa (Release) 
and thereby to fill the readers with interest in it. The story here 
runs thus: on one occasion Vyàsa seated on the bank of the river 
Saraswati thought as follows:—'* The study of the Vedas after 
investiture with the sacred thread, the arrangement of the Vedas, 
instruction to pupils, service to preceptor's commands: worship 
of Fire: and the composition of the Bharata for the benefit of 
women and Südras not eligible for Vedic study—all these I have 
done and, yet I am not satisfied. The reason seems to be this. 
Though the various duties (Dharmas) of man are propounded 
in the Bhüratam, yet it looks as if his duties to God which are 
most welcome to His devotees are not treated of clearly and distinctly 
for the benefit of weak minds.” At this very time, Narada arrived, 
and, honoured by Vyasa, spoke thus:—“ The arrangement of 
the Vedas and other purposes of Thy avatara have all been achieved, 
and yet Thy countenance indicates some dissatisfaction.” In 
the following verse Vyasa gives a reply to Nàrada:— 


5- eta I ed ade quis Tur aged Ft | 
THAT TSE, RIGHT l 1-5-5 


T. Verily I have done all this of which you have spoken: still 
my mind is not satisfied. We enquire of thee its cause as it is 
not manifest. Thou art deeply lcarned and born of Brahma. 
(Note: The reason for Vēda-Vyāsa, avatüra of Visnu’s expressing 
Himself in the manner such sentiments is thus given in Padma- 
purāņa: :—*" Though Hari is an embodiment of perfect wisdom 
and. power, He sometimes refers to Himself as one wanting in 
power and wisdom to delude Jivas of evil nature, who are thereby 
denied a true understanding of Narayana”) To, this question 
of Vyasa, Narada replies in the following verse saying that his 


mental dissatisfaction is due only to not havin S unded 
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the duties of His devotees towards Him and that the omission 
should be supplied :— i 


6. egi aga AAEE AA: PATA g: | a 
semeei agn aaa 1-5-28 


T. Therefore, O glorious one of unfailing perception, of pure 
fame, devoted to truth and of severe austerity, may Thou narrate 
in distinct language the doings of Visnu for preservation of, all 
principles of righteousness. fal siti 


It is in the same way stated that Narada who had learnt the 
Bhagavata from Brahma (four-faced) imparted it to Védavyüsa 
on the banks of the Saraswati.. Vyāsa composed the Bhàgavata 
and taught it to His son Šri Suka who imparted it to Pariksit and 
Süta. Though the illustrious Suka had no desires or attachment 
to his physical frame, yet he studied the Bhagavata of his own 
accord, approached the great king Pariksit and expounded it 
because his mind is always attracted by the glorious deeds of Sri 
Hari, which is stated in the following verse:— d 


T. Seer — 9 ‘t 
sA RRA RTA | 
aaga BAT aadA RT à 
anes gf aaga Wels di. 12-12-06 
T. I make obeisance to Sri Suka," son- of Vyasa, destroyer 
of all sins, who has studied and out of mercy promulgated the 
Bhügavata Purana that throws light on the true nature of God, 
individual souls and matter: for his mind is always attracted towards 


the brilliant deeds of God, notwithstanding that his heart was 
full of bliss of divine perception and he discarded all other things: 


_ The following verse containing Saunaka's question to Sita 
is quoted to indicate that Süta narrated the Bhagavata to Saunaka 
and other sages:— 


8. aR STES TTI ARAMA: | . oh 
cc MRR, ARRES rf SIS Js 2-820 
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T. Dear Süta, you are one of the great devotees and can 
discourse agreeably to our hearts: therefore tell us what Vyàasa's- 
son Suka, versed in divine lore, expounded to the king Pariksit 
by whom he was respectfully and eagerly requested. 


‘Thereupon Sita expounded the Bhagavata Purana to the 
sages. In the preceding six verses, one line of tradition of the 
Bhügavata has been described, that is, from Narayana to Brahma, 
from him to Narada, thence to Vyāsa, thence to Suka, thence 
to Pariksit and Sita and lastly from Sita to Saunaka and other 
holy sages. Now, to describe another line by which the Bhagavata 
was handed down, and to introduce Vidura’s question to Maitréya, 
the following verse is quoted. as containing the observation that 
the purpose of uplifting the poor-minded souls is not served by 
all the works composed by Vyäsa before this:— 


79. gag nagma teri d arate eur | 
afit magg AR EMT 7 a FTG |. 3-5-12 


T. Your friend the sage Vyasa has produced the Mahabharata 
for the purpose of illustrating the excellent attributes of the Supreme 
Being, but the purpose failed in the'case of the weak-minded persons, 
as their intellect could grasp only the outward meaning and as 
they are by nature interested in the descriptions of vulgar pleasures 
and not in the accounts of Hari: though the work serves its purpose 
in the case of those who are of higher mental powers, whose hearts 
are attracted by the excellent; attributes of: Hari and filled with 
bliss and who do not care even for Moksa (or release from Samsara, 
and also in the case of those of mediocre mental powers who derive 
great happiness even on knowing some attributes of God directly 
and others by indirect interpretation according to their capacity.) 


,. Having explained the necessity for composing a. new WOKE: 
Vidura expresses his opinion as follows:— as 


0. aga AmaE: FAT AA ug SR met 
seu qe gd ferataa: fig MIAR: Jla 25-15 


T. O, Maitréya, friend of the distressed, do thou tell us for 
our benefit, the stories of Hari the beneficent Lord of. purifying 
fame, for they are the best of all Stories, like (the no) GEHE 
the essence from flowers. i 
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The purport of the request is that the Bhagavata may be 
expounded. It is to be noted that the Bhàgavata is not only full 
of sublime ideas, not easily comprehensible even to Devas, but 
it also expresses in clear terms for the benefit of weak-minded 
persons the essence of all the Vedas, Itihasas and Brahma Sutras. 
If it were otherwise, it would not have been taught to Brahma & etc. 


In the next verse it is pointed out that the objectionable feature 
of the Bharata, to wit, that it’ seems to contain stories of vulgar . 
pleasures does not exist in the Bhagavata:— ' ; 


Il. aferedatarenstaeal RRA a ad ania. | 
' t A a i. c *M 
SE g gain: wRufádlsqud wem mus: ||12- 12-69 
T. The Supreme Lord Hari, the destroyer of the bondage 
of the evils of Kali, is not so constantly and distinctly sung in 
other books: but in this work Bhagavata the glorious Lord of 


countless forms is sung constantly, at every step even in different 
discourses. 


The following verses contain Maitréya’s reply to Vidura who 
had very clearly laid his heart before the sage: jd i 
I2. Asi qui gegala ssa aegatal ara JAA | 
Hd WII HIT Fate aR A: || 8-8-4 
T. Being thus requested I too will impart to you the Bhigavata 
Purana which was taught to holy men directly by the worshipful 


one as a means of ending the great misery into which men have 
fallen for the sake of trifling pleasures. iiei 


The next four verses specify who is the worshipful One that 
taught the Bhāgavata, who were the holy men that learnt it, and 
how Maitrēya came to communicate it to Vidura:— i 


I» antaga] SEIK agi RTA | l | 
SARI: TED FANE gSA || > 3-9-3 

LEN Reagana famasia dul 0 
WGA Ale UE: ASMA sda || 9-9-4 
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15. agaaa: aka gen faga sfr | 
aa AsagAsfaaa QISRISISSI gA |l 3-9-7 


16. slap Ae A Saye gA: erue TOA | 
. alse deer eer sre AGATA || 3-9-8 


T. Sanatkumára and other holy men inquired of the divine 
vencrable and powerful Sésa foremost among Jivas or souls about 
the greatness (true nature) of the Supreme Lord, with the desire 
to learn it from him, when he was seated in Patala Loka. 


T. O beloved Vidura, by that most enlightened Sésa indeed 
this was imparted to Sanatkumara, who was ever interested in 
the duties of renunciation that bring release from Sarhsüra i.e., 
mundane bondage and in his turn Sanatkumara, communicated 
it to Sankhyayana of sincere austerity at his request. 


T. Saükhyàyana foremost among ascetics of the highest order, 
being eager to proclaim the Lord’s glories, imparted it to his 
deserving pupil Parasara our preceptor and to Brhaspati. 


T. The merciful sage Parasara ‘blessed and advised by Pulastya 
imparted this best of Puranas to me: and I too will gladly expound 
it to you, O dear one, as you are ever longing for it, full of faith. 


The story is that Parasara's father having been devoured 
by a Raksasa (demon), Parásara began to perform a sacrifice 
to destroy the race of Rākşasas, but subsequently desisted from 
it on the advice of Vasista. Pleased with Pardsara for saving his 
race (Rākşasas) Pulastya blessed Parasara to be an expounder 
of the Bhügavata. 


The second line of the descent of the Bhagavata is this:— 
Sésa heard it when Narayana, taught it to Brahma: Sésa imparted 
it to Sanatkumàra, he to Sankhydyana, he to Parāšara, he to 
Maitréya and he to Vidura. 


The table below shows the two lines of the tradition of the 
Bhagavata 


b. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri 


8 THE HEART OF 


From Nardyana 


To Brahma | "To des 
To Narada p wp ws To Sanatkumüra 
To Vyasa TE ! To a 
_To Suka To Parübara | 
l ; "To Maitreya '' 
To Pariksit * To Sita i 


Tọ Vidura 
To Saunaka and other sages i , 


This chapter indicates mental recital (Smarana) one of the 
nine duties viz., listening to His glories (Sravanam), narrating 
them (Kirtanam), mental recital (Smaranam), service to God 
(Seva), worshipping Him (Ejya), bowing to Him (Avanati), intimate 
friendship to Him (Sakhyam), servitude to Him (Dasyam) and 
self-surrender (Atma-samarpanam). 


I surrender this the first chapter to Sri Krsna. 


7 
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SECOND CHAPTER 
USAT THRO 
Parikshit’s abdication 


It the previous. chapter it is stated that Sri Suka taught king 


.Pariksit. It is an admitted fact that the king gave up his mighty 


kingdom and his desire to live and sat on the banks of the Ganges 
to listen to uka. A king might give up both under two circum- 
stances, (1) when he is ashamed of living a life condemned for 
oppressing others to serve his personal ends: or (2) when he is 
afraid of being defeated by foreign invaders and mightier kings. 
In the case of Pariksit neither of these existed; for, he was the 
one invincible emperor of the whole world and (3) he was so intensely 
devoted to Sri Hari that, no unrighteous act on his part could 


even be dreamt of. The question why he gave up his throne is 
put in the following verse:— 


l7. fara Ara Vala Ada A STAB SAT: | 
lata amda niet ala faa uu: FORA (-4-11 


T. Staunch devotees of the glorious Lord live for the sake 
of the prosperity, continuance and wealth’ of the world, (but) 
not for their personal benefit. Why did such Pariksit discard 
his vast royal fortune and this human life? 


In answering this question three verses are quoted describing 
the universal sovereignity and the unswerving supreme devotion 
of Pariksit as well as his glory of having vanquished Kali, to listen 
to an account of which protects men against the attacks of Kali. 


18. aa] gee Tarte Se remo | 
ferr aaa aa: sme darem | 1416-11 


T. While staying at Hastinüpura in the Kuruksétra, Pariksit 
heard the unwelcome news that Kali had entered his own dominions 
and instantly the warlike prince snatched up his bow. When 


returning from his victorious expeditions, he came up to the banks 
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of the Saraswati, where he observed a Südra in the guise of a king 
as he was beating a famished cow that was shedding tears over 
the loss of her calf; and also a bull which stood tottering on only 
one leg left him (his other legs being already broken) and trembling 
for fear of the 8üdra. Pariksit understood that the cow represented 
the Earth which was feeling sorry for being governed by ungodly 
rulers after the departure of Sri Krsna who had removed her 
burden and had adorned her surface with His “ lotus feet”: that 
the bull represented Righteousness which lost three of its fect 
viz., Austerity, purity and mercy, struck down by Conceit, lust 
and inebriety (Arrogance) and was about to lose its fourth foot 
e.g., Truthfulness, being assailed by falsehood and that the Sidra 
who was tormenting them was Kali. The king raised his sword 
to behead him: but Kali cast off his guise and fell prostrate at the 
king’s feet; thereupon the king withdrew his sword and said as 
follows:— 


19. « dV pim «gren wate hfaa | 
a afaa act cnwfeRA Ala aA: po 1-17-30 


T. O, Kali, as you have joined your hands in ‘submission, 
there is no longer fear (of dismemberment of limbs or death) for 
you, from us who have inherited the fame of Arjuna and are 
following his footsteps: but as you are the parent of unrighteous- 
id are banished, you should not at all stay in our territories 

and). 


How Kali is the spring of all unrighteousness is described 
in. the following verse:— 


20. at quum RAT RAGNA: | 


BAST BATA AA SAG FATAL HVAT BA: p 1-17-31 


T. “O wretch, when thou enterest the person of kings (when 
the kings are possessed by thee) following thee comes the troop 
of vices, to wit, Avarice, untruthfulness, thievishness, ignorance, 
great treacherousness, quarrelsomeness and arrogance.” Thus 
exiled, Kali prayed to the king for places to hide himself; and 
under the king’s direction Kali confined himself to the places of 


gambling, dripkings, prostifutipns, alauebigring deus, and. riches 


yo 
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(gold) which arc abodes of falsehood, intoxication, lust, foulness 
and hostility respectively. There is however one redeeming feature 
in Kali viz., that in his regime (Kaliyuga) beatitude can be attained 
by the single and simple, means of reciting the names of the Supreme 
Being, whereas in Krta and other ages (yugas) it could not be 
attained except by. very many hard and righteous practices: Pariksit 
spared Klai for this good feature in him. The reason for Pariksit's 
abdication :—On one occasion he went out on a hunting excursion 
with his bow, felt thirsty, entered a hermitage and asked for water 
of one who was absorbed in meditation with closed eyes. The 
sage did not respond. Taking offence at his silence, the king 
threw the body of a dead serpent about the sage's neck and went 
away. Observing it, the sage's son uttered a curse that the person 
who had insulted his father would be bitten to death by the snake 
Taksaka on the 7th day from that. This incident was intimated 
to the sage when he rose from meditation; but he blamed his son 
for the curse as follows: 


21. qà CIERRE DES agase Raras l 
Aster gfaren qal rafa AAAA s: Ha: |) 1-18-48 


22. amr WWE TUM GU: | 
«T R Merge faga seaga || 1-18-42 


T: My child of immature mind, alas; you have uttered a'curse 
against the king by whose valour people are protected and made 
happy without danger from any quarter and to whom no offence 
should ever be.given. Indeed, if this world were not protected 
by Sri Hari in the form of a king, it would be infested with robbers 
and ruined immediately for want of a protector, like an army 
not safe-guarded by a commander. 


People called the king Pariksit for the vigilance he was always 
exercising on hearing of the predictions of astrologers that he 
would die of ‘Taksaka snake's poison. He bore the name Visnu- 
rata, for his strong devotion to Sri Krsna who saved his life 
which was threatened with danger while yet in his mother’s womb. 
The real cause for: his abdication, which was the point: raised at 
the beginning of this chapter, was the sin of his previous births, 


(Prarabdha karma) which developed into the form of a curse 
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from the son of a brahmin, whom the king by chance insulted 
in a way, for which he fully repented at heart on his way to his 
. palace, from the hermitage. 


What the king did after he returned home is described below 


28. at ert aa gue Gee Baar gear o 
afg sanma l l- 19-5 


T. Having bcen already convinced of the futility of the pleasures 
of this and other worlds, he abandoned them; clearly saw that 
only service at the Lord's feet is worth seeking after, and took 
his seat (in his palace) on the bank of the celestial river Ganges, 
fasting himself to death. | 


The. greatness of the river Ganges is described i in the following 
verse:— 


24. a a ae 
gemga Seld. seit a aad aH: ii 1-19-6 


T. Preparing for death, cie would not resort ‘to the divine 
river which flows with the water purified by the dust on the feet 
of Sri Hari mixed with fragrant Tulasi (the holy pasil) and which 
sanctifies the dwellers in this'and other.worlds. ' 


„ In ‘the next. verse it is stated that the devotees of Hari 
met the king at that sacred locality — nde 
25. 'dlusmgia A REIJA BAA: AIT: | 

màn diia: erp fe dift gaia ata: ji 1-19-8 

T. The great sages with their pupils arrived ‘there, purifying 


the world., Saintly men frequently visit sacred places under the 
pretext of pilgrimage, really to sanctify such places. 


b ' The names of some AD. the chief MES who met dis are given 
elow:— ; 


26. akis ma: mgri Mene s» Meza 
- WISI TREASA Wa suem eigen | 1-099 
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27. Farafazae efie Agia Maa: fewer: | 
Saa SM xw Feasts waa || 1-19-10 


28. aq q lafaa aafia eumd. 
aaa aaa aaa Ut at aa l 1-19-11 


T. Atri, Vasista; Cyavana, Saradvana, Aristan&mi, Bhrgu, Aügirasa 
ParaSara, ViSvamitra, Rama, Ucatya, Indrapramada, Idhmavaha, 
Methütithi, Devala, Arstséna, Bharadvaja, Gautama, Pippalüda, 
Maitreya, Ourava, Kavasa, Agastya, the glorious Vyüsa and 
Narada. Also other great sages from among the brahmins and 
kings as well as Aruna and others arrived there. The king honoured 
all the ‘great sages and their followers that assembled there and 
made obeisance to them with his head bowed down, 


The king welcomed them as follows;— 


29. quan: aa wa wa Sar ur fu fei | 
garga q Hare Fact eE: | 1-19-24 


T. Welcome to you all who have come from all sides like the 
gods i in Satyaloka in visible personalities: those who resign every- 
thing to the Lord have no purpose in this or the other world except 
doing good to others. 


‘tHe’ also entreated them as follows:— 


30. gaa ARAA Ua: TART TAAN | 
Few at ar gran a Wenn] uda aa gena || 1-19-16 


T. May I be blessed again and again with finding delight in 
the Lord of infinite glory and in the association of great men who 
depend on him. Whatever be the body I may be invested with, 
may I in every such life enjoy the love (friendship) of great and 
holy persons like you who are devoted to Him. I bow to the 
twice-born. 


May this,’ the second chapter please the Lord Sri Krsna 
Pb abb BT SASS Sy 
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THIRD CHAPTER 
A 
A IPTA 


Sri Suka’s: Arrival ` 


"los greatness of Sri Suka who was one of the guests on 
the occasion is described, in this chapter. : He is the preceptor 
who is inside our body as well as outside it. The following verse 
shows that he is our internal preceptor:— 


81. a aanging Bap Reet angela | 
gaia aA awash Aga area eMaAsha || 1- 2-2 


T. Whole-heartedly I bow to the sage Suka who is in the inmost 
heart of all beings. When he was going away free from all worldly 
desires and purposes, with his mind firmly set on God, and his 
father Vyüsa (as if) grieved at the separation, called out: to him 
* O son,’ even the trees responded. 


This indicates that Sri Suka is the internal guide and preceptor 
and he is present in all beings (including trees). The next verse 
speaks of Suka as our external preceptor. 


82. q: egaman Eann eter aR 


derfmi «uan quo d SIRE qr aeta t 
1-2-3 


T. I seek protection Caney the feet) of Vyasa’ s son Gri Suka), 
the preceptor of sages, who out of pity for those mortals who, 
distressed in samsara (mundane bondage), yearn after finding 
their way out of the blinding darkness (of ignorance), discourses 
in the shape of the Bhügavata, on Brahman of absolute, wisdom, 
the onc truth sung as the highest in all the Vedas, the one Supreme 
Being and the Light abiding in everybody (though) kept secreted 
deep in (other) Puranas. 


"8. Fa, ag Azaar ene iy ont 
E gaa TaN: I eat 
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T. (Just then), at that spot (where Pariksit was) appeared 
(unto the king) the worshipful son of Vyasa, (full of divine light), 
who goes about the earth as the Lord's will directs him, with no 
purpose to gain, perfectly rejoiced at having gained the (uninter- 
rupted) vision of, and devotion to, the Lord, and who bears no 
marks of caste or order, having eschewed all covering (or guise) 
and thronged about by children (wherever he appeared). 


34. 8 gaead genre | 
qanda a JAEN yaad FIJE qp 1-20-2 


85. Ragg vgra DAER | 
Raa mAh eag TAA [I 1.20.3 


96. wq aardas rega wu nep nA dai 
gak gaa ed eaaa | — 1-20-4 


T. He was of 16 summers with tender feet, hands, thighs, 
arms, shoulders, checks and body, with elegant rosy eyes, high 
nose, symmetrical ears, clear forehead and conch-shaped neck. 
With stout collar bones, high (full) spacious chest, eddy-like nave] 
and lovely-folded belly. He was stark-naked and he had curved 
dishevelled hair: his arms were long and his bearing was divine. 
His complexion (the color of his body) was glossy black and he 
was endearing to women by the lustre of his person of 16 summers 
and by his sweet smiles. The sages who recognised him by the 
secret marks known to them inspite of their hidden splendour, 
rose from their seats (and went forth) to welcome him. 


ST. a Rapsa armas ql aval freer Here | 
aal faar agar: AASA: arre afda ga; | 1-20-5 


88. qaranta aft db uma | | 
nord Hatsaten: SARA RT sare yee 1-20-7 
T.. Then Pariksit, beloved of Visnu (revived by Visnu) fetched 


on his own head materials to worship the welcome guest; thereupon 


- the common people, womén and children stood aloof (dis ; 
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and being duly honoured, Sri Suka took the high seat offered 
to him. The king a devotee of God, approached the seated sage 
of high (unfailing) light and beloved of God, made obeisance 
to him with his head bowed down and hands folded and urged 
his query to him in endearing words. 


The details of his inquiry are given in the next three verses. 
In the first of them Sri Krsna is praised by the king as the benefactor 
to his forefathers with the belief that such praise may enable him 
to conquer his senses which are ordinarily invincible. 


39. faer A aR RA RARS: | 
sed Aada pasan mp gT: qoo l0-1-6 


T. With Sri Krsna as a boat (for their succour) my grand- 
fathers, Dharmaraja and others, easily overcame (crossed over) 
like a small pond, the insurmountable ocean of Kaurava armies 
teeming with the whales of Bhisma and other matchless warriors 
who could conquer even the immortal gods in battle. 


In the next verse the king offers his praises to Sri Krsna as 
benefactor to himself:— 


40. Aahe Has Vara ge TUERI, | 
gina fa MIA aga A a: i wrap tl 0-1-6 


T. When my body, (undeveloped embryo) but the one seed 
left to continue the line of Kurus and Pandavas was being burnt 
by the weapon (missile) of Drona’s son’ (Aswattama) the same 
Sri Krsna appeared in the womb of my mother who sought refuge 
in Him and protected it (my body) with His Disc (chakra) drawn up. 


The story is that when Sri Krsna was returning to Dwaraka 
after the termination of the Great War, Uttara, widow of Abhimanyu 
prayed to him to save the child in her womb when it was about 
to be consumed by the fire of the Brahma Sira missile of Drona's 
son Aswatthàma: and the Lord warded off the missile with His 
Disc (chakra) and saved the child. Having.thus stated that Sri 
Krsna was the saviour of his forefathers, himself "and his mother, - 
Pariksit refers in the next verse to Sri Krsna.as the universal bene- - 
factor abiding in all (jivas) as Purusa and outside as. Kala and - 


4 
Suka to narrate His glories:— ° d 
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fait aRar: qure: | 
TIA SWR sp Aa qup f  — 10-1-7 
T. O learned sage! relate the glories of God who dwelling 
as Purusa inside the bodies of all beings and as Kāla outside them, 
keeps them on the circuit of worldly life and also grants them 


final emancipation from it, and who appeared in human form 
as Sri Krsna at His will and pleasure. 


In the following verse it is stated that Pariksit’s request was 
complied with by Suka:— 


42. qå fara pue Ayala 
Sarath: sp Ararat AOAR | 
Here] paR fe RATE 
MEGA AMATI: |l 10-1-14 


T. O, Saunaka! then the illustrious Suka son of Vyasa, foremost 
among God's devotees, having heard the request of Pariksit 
applauded him and commenced to relate the great glories of Sri 
Krsna, which destroy the sins of ‘Kali. 


` May Sri Krsna accept this the 3rd chapter! 
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FOURTH CHAPTER 


eRe] TIL STROLL 


Briefly the theme of the sacred books. 


Thy order to create interest in what Suka is going to relate, 


the great benefit that accrues from listening to stories of Hari 
is indicated in these 4 verses:— 


48. 


44. 


45 


46. 


fafa X aad emere Gat Hara sey USE | 
gafa d fagia asia carretera || 2-2-40 


sa aq RANAR- 
HAE ZW JAAR: | 
ATAA ARAN: 
a AR Rag R a gaa I 2-2-12 
fanien asi | 


a sa Aega GATT Aa fa gma 10-1-4 


A m Sls giana RENNA | 
aia anlafetisrarserat aAa far Raa l 3-14-52 


T. Those who drink of the nectar of the stories of the glorious 
Lord poured into the cup of their ears by the pious and wise secure 
the purification of their mind corrupted by worldly objects: and 
also attain to the presence of His lotus feet. 


T. Who can feel happy when he fails to take delight in the 
stories of Hari which when heard lead successively to the pleasures 


of mental equanimity, of dissociation from worldly objects of 


sense, of wisdom which repels the wave like feelings of hunger, 
thirst, grief, delusion, passion and hate: and of loyal devotion 


Which, ip the, safest highway to final. keaten by eGangotri 


. 
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T. Except one who habitually performs religious sacrifices 
involving animal slaughter to attain worldly pleasures, what person 
would turn a deaf car to or refrain from singing the glories of 
the most praiseworthy Lord, which are reverentially sung by those 
that are free from worldly desires, which are panacea for ridding 
the worldly existence and which delight the ears and hearts of the 
listeners. 


Note:—The idea is that duties should be performed without desires 
and that he who performs them with a view to attain worldly 
ends such as pleasures of Indra's paradise is not wise. 


T. Unless he were some other than a man (i.e., a lower animal) 
what person that has understood the object of human life and 
heard with his ears (as if he tasted ambrosia in his joined hands) 
the stories of Sri Hari which are the best of all accounts of the 
past ages and which prevent recurrence of births, would indeed 
be dissatisfied with them. ' 


Having thus by mentioning the good effects of such hearing 
created eagerness to listen to stories of God, the author proceeds 
to quote the next verse conveying the greatness of Bhagavata 
and kindle interest in the hearers to listen to it:— 


4T. ARRO tet SEINIIN, | 
fad mma crue gR fuer mmn 1-1-3 


T. O blessed residents of the Indian continent (Bharata Khanda), 
capable of grasping the essence, so long as you subsist, drink every 
moment the delicious juice of the fruit of Bhügavata which is 
the embodiment of the essential sap of the heavenly tree of scriptures 
and which, infused with the nectar of Suka's lips flows on to the 
earth. 


Note:—Suka is the name of Vyàsa's son and it is a common word 
for parrot; and the popular idea is that a fruit bitten by a parrot 
gains flavour. The Vedas and Kalpa tree are alike in that both 
fulfil the desires of their votaries. Just as a fruit is the embodiment 
of the sap of a tree, so also Bhagavata is the embodiment of the 
essence of Védas and Süstras. The idea is that Vyasa extracted 
the essence of all Vēdas and Süstras, made it dr and taught 


it to His son Suka. The latter prop. pagated it on the earth b 
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expounding it to the assembly of sages in Pariksit’s presence, 
In order to create further interest in the Bhagavata, the next verse | 
containing its purport is quoted :— | 


48. oga gui der aaa AR euro ARETE dI 
Garg aee RfeadIfaEfrdi s HATA wed l 10-888 d 


T. He who himself hears, recites, memorises, contemplates, , 
and also makes others hear, recite, memorize and contemplate, 
your auspicious names and forms will have his mind fixed on | 
your lotus-like feet in his actions and escape from recurrence 
of births. ; 


The following points may be understood from this verse (i) | 

The purport of Bhágavata is that a person who fixes his mind | 

on the lotus-like feet of Hari by constantly listening to His glories ' 

etc., will attain the summum bonum of life. The first stage in | 

such attainment is cessation of unhappiness; and the words s aata- | 

meqq in the verse indicate that this stage can be reached. (ii) The. 

words “mind fixed on your lotus-like feet” indicate that the. 

means of devotion (Bhakti-yoga) is according to Bhügavata the | 

most important of the three means viz., wisdom (Gilana-yoga) 

devotion (Bhakti-yoga) and action (Kriya-yoga) to the summum | 

bonum. (iii) Out of the 30 devotional duties (Sadhana-bhakti) | 

described in chapter-20 of this book, the best is that which leads | 

‘to the strongest attachment to his lotus-feet (Sadhya-bhakti). | 
(iv) Listening to His glories etc., are examples of such devotional | 

duties leading to such attachment. (v) Attachment to His feet | 

implies detachment from all other things (Vairdgya) which is also | 

the purpose for which devotional duties are practised. (vi) The | 

words “in his actions” in the verse indicate that the practice | 

of devotional duties also leads to spiritual knowledge (Gñāna) | 

that for any action the individual is not the agent, that the fruit | 

„of action should not be desired, that God is the independent agent 
and that all actions should be recognised as His worship. (vii): 

The verse also implies that hearing of and repeating God's auspicious 

names, and memorising and meditating on His auspicious forms 

result in fixing the mitid on His lotus-feet not only when those duties 
- ate performed, but also when other actions are done. (viii) Unti 
.& person reaches this latter stage, he should continue to hear 0i 
and recite God's auspicious names and memorise and mediate 

GinOHlsnauspictias/doramrenfisitip! del mibrtizen bie dofus-feet. 
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49. gems: gemmae TANIA 
qà aA Weal dara vmi waka fe ivit: II 
6-1-19 
T. Those who direct their minds even once towards His lotus- 
feet with love for their excellence, are absolved from all sins and 


never approached by the god of death, Yama, or his servants 
holding his chains. 


When it is said that even a single thought of Hari obviates 
punishment by the God of death in another world, it follows that 
freedom from misery undoubtedly accrues to one whose mind 
is constantly fixed on His lotus-feet. Authority is now quoted 
for the views set forth above:— 

` . 
60. qå: Sad Salsa Teal flea aaa 
Sp aaa qp Rag TUS | 
WERTE aand f oup ROR: 
«dt gasa mdr Brahe jj 1-1-2 


T. This glorious Bhagavata Purana composed by the illustrious 


"Vyasa teaches the supreme religious duty free from hypocrisy 


of man to God; and also the really existing thing which bestows 
beatitude, which eradicates the three great miseries to which human 
beings are subject in this world and which ought to be known 
by good people free from envy. Indeed what is the use of teaching 
other duties? The Lord is enshrined at once in the hearts of 
those blessed people who worship Him in the prescribed way 
in this Bharata-Khanda (Indian continent) in this human life. 


This verse also gives the purport of the scriptures that he 
who fixes his mind on Hari escapes from the cycle of births. The 
same point is reiterated in the next verse;— 


5l. aafaa gira ant are went Bu: | 
HA ATA fiet eer efto rot rar |] 4-22-21 


T... What is firmly established by a careful analysis of the sacred 


books is that strong devotion to the supreme spiritual Being and 
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dissociation from all other things are the way to the summum | 
bonum of life.’ This is all; there is nothing more. 


In the next four verses it js explained that the practice of | 
religious duties such as putting faith in God etc., does not directly | 
result in final beatitude, but only leads to strong devotion to Him 
and dissociation from all other things, and thereby the summum | 
bonum is attained:— 


52. qug mara feres eei | 
avatar a fea quas: wmm ora || 4-22-22 


BB. SARRA MAMMA TATA | 
Afraremsahas emer iaaa i 4-22-28 


54, akat TREAT VERI pent RAAT | 
aera Ritter aNg a | 4-22-24 


55. aiena RNA faerat | | 
TFTA: ASTOR eret sero means: || 4-22-26 | 


T. Faith in the Supreme Being performance of religious duties, | 
consideration of the means to reach the Supreme Being, service 
to spiritually great men, listening to the stories of Sri Hari; cessation | 
of desire for gross pleasures of this or other worlds, dissociation | 
from persons addicted to such pleasures, living in seclusion, dis- | 
satisfaction in mind when it is not enjoying the nectar of the glorious 
attributes of Hari and satisfaction when enjoying such nectar; | 
avoidance of thought of evil to any being, subjugation of the sense | 
organs like an ascetic of the highest order, remembering that the | 
worldly things are temporary and God's attributes are infinite, | 
performance without desire of the 12 moral duties called Yamas | 
which should be practised constantly and the 12 Niyamas practised | 
occasionally, refraining from reviling great men, to be conten | 
with what is got by chance, patient endurance of the effects of | 
heat and cold and the like; and devotion progressing constantly 
by narrating Hari's stories to His devotees, thereby adorning 


Theis, ATR LANG De eounting His arent Algal the, RAT? 3 


JU Ra s deme m sum mes iem eiae s cr t hme moo 
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these religious duties lead to strong attachment to the Supreme 
spiritual Being abiding in and directing the body and the senses, 
and to gradual dissociation from other things. 


The 12 yamas are harmlessness, truth-speaking, non-thieving, 
seclusion, modesty, non-hoarding, belief in God and the other 
world, celibacy, silence, firmness of mind, patience and fearlessness. 
The 12 Niyamas are purity, uttering prayers, penance, oblations, 
faith, hospitality," worship, pilgrimage; benevolence, contentment, 
service to preceptors and protection from fear. The next and 
final stage is specified in the following verse:— 


56. ar (Ara ARA N A NARRET | 
qada gai Hae ware NAARAS: || 4-22-26 


T. When strong devotion to the Supreme Lord is firmly 
established in a person by the grace of his preceptor, with prepon- 
derance of wisdom and renunciation, then it destroys the material 
vesture of the soul which is made up of the 5 elements of earth, 
water, etc., in the same manner that fire burns out the pieces of 
wood from which it is generated by rubbing. 


This is the effect of devotion to God. The’ subtle frame 
(Liga Déha) of the soul is material and is liable to destruction; 
jiva’s natural form is spiritual and eternal. 


The last 6 verses set forth the five important points of the 
verse 49 which gives the purport of the Bhagavata viz., that devotion 
to God should be intense; that worldly concerns should be 
eschewed; that the ordinary means of listening to God’s stories 
ctc., lead to the higher stages in the way to salvation i.e., attachment 
to God and detachment from other things; that freedom from 
recurrence of births is one of the results of such means; and that 
it is indispensable to secure the favour of the preceptor. 


This is the fourth chapter. May Sri Hari be pleased ! 


rt Me i 
t s 
ve ent if z “ete 
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FIFTH CHAPTER 


TTR, 


Renouncing the world 


[a is stated in the previous chapter that freedom from worldly 
desires and devotion to God are the only two direct means to 
liberation and that other means to lead them. To explain how 
freedom from worldly passions can be attained, it is shown in 
this chapter that the course of worldly life deserves to be eschewed. 
Worldly life consists of affection for one's own body, wife, house 
and other belongings. Secular life is always associated with un- 
happiness, in the past present and future. The unhappiness 
ceases to be by giving up worldly passions. As absence of worldly 
desires strengthens wisdom aud devotion to God, secures His 
good will and leads to final beatitude, it deserves to be attained 
with all vigilance. The following verse indicates that it strengthens 
wisdom. 


51. sp dep Meee TERI WI: WIS, d | 
vai feral gedWuher sp ep Zarate wa wm I 5-1-3 


T. Even the eminent sayings of scriptures do not conduce 
to the acquisition of knowledge of the real nature of the Supreme 
Being in the case of a person who fails to understand intuitively 
that worldly pleasures deserve to be abandoned, as they are 
analogous to the pleasures of a dream. 


That unhappiness is obviated by giving up worldly passions 
is a matter of practical experience. Even if knowledge of the 
Supreme Being is imparted from outside, it is settled in the heart 
of a person, only if he gives up the worldly passions; so it is stated 
at the end of the last chapter that the abandonment of worldly 
passions conduces to strengthen spiritual knowledge and devotion. 
That it secures His favour can only be proved by quotations from 
sacred books such as this:—The Lord says, “ How can I desert 
those persons who have taken refuge in me, leaving their wives; 


houses, sons and, all. their property.” this, quptation, qefers to 


E * 
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persons to whom the spirit of renunciation occurs: intuitively. 
In the case of other persons, the Lord instils the spirit by force 
as stated in the verse. ‘‘I withdraw the prosperity of the person 
on whom I wish to bestow my favour.” 


The individual soul destined to come into this world from 
another with the remnants of the fruits of actions done in previous 
lives, enters a male’s body through the medium of food and dwells 
in it for 3 months. suffering pain; then it passes into the woman's 
womb through his semen and stays there for 9 months in pain, 
resting in the foetus gradually increasing in size and limbs formed. 
In some cases it is endowed with a recollection of previous births 
in the seventh month; but it suffers intense pain in all its organs 
partly. on account of bitter, hot and saltish odour in the food 
swallowed bythe mother and partly on accountof the bites of the 
worms dwelling in the urinary and foecal passages of the mother. 
It is smitten with remorse and swears to refrain from doing unworthy 
actions in future: but being unable to find any antidote for the 
suffering remains in gricf. This condition of the soul is indicated 
in the following verse:— 


58. Zaa SANSE TARRA ATA: | 
-goa Rata we anae AoA aT F II 
3-32-18 


T. Though the individual soul is endowed with a body of 
its own, it dwells in a cavity of another body, falling into the pools 
of blood, urine and foecal matter with its frame scorched by the 
heat in the digestive organs; in this pitiable condition its mind 
longs for expulsion from that nasty abode, mother's womb, and 
counts the months, looking forward for the time when it pleases 
God to expel it. 


Having described the unhappy condition of the soul before 
birth, the author proceeds to quote the verses EN the sorrows 
felt for deaths:— 


B9. aay feda aioe TESTE: T p 


qt g fia uer aT aNd À Hd wl] 6-14-53 
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60. « f£ mae were sere gamer: | 
a: Berra freue Rr Brera Agafa || 8-14-54 


T. O creator, you are blameworthy, for, what you do is some- 


times hostile to your own creation, e.g., the younger person dies : 
while the older is living. If you reverse this course, that is, if . 


the older dies before and the younger afterwards, you would be 


praiseworthy. Want of regularity in the. courses of births and ` ` 


deaths of individuals may be attributed to their own previous 


actions; and it would not have mattered much if you had broken | 
the bond of affection which you formed for the growth of the | 


beings created by you. 


Affection is the cause of grief for separation; if it is rooted | 
out, there would be no grief. To create further distaste in worldly | 


life, a verse is quoted from another context containing what the 
God of Death who assumed the disguise of a boy said to the widows 
of a king to console them when they were breathlessly weeping 
for the terrible calamity which none could repair:— 


61. egy qa Fada Wem enr Aga «t Aaaa: | 


SMEATON BART THT: var verfi À AE mu p 1-6-38 | 


T. We are indeed blessed, because though we are abandoned | 


we are not devoured by beast of prey,’ because us who protects 
the embryo i in the womb protects us. 


. by our parents, we are not feeling sorry. Though we are helpless, | 


In the next verse it is set forth that no purpose is served by — 


feeling sorry. for what occurs unavoidably according to Destiny:— 


62. oft sgi Ruf fuf gà ferr fed fiui 
Haase self ast Tesh sag a stata (| T-2- 0 


T. Anything dropped on the way may remain there, if it is 
protected. by Providence. Anything secured in the house may 
perish if it is condemned by Destiny. A person uncared for in 
a forest lives if he is looked after by Him. A person protected 


in a house may die if he is doomed b 
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Having described the sorrow felt for deaths; the author quotes 
the next seven verses to describe the troubles of youth, omitting 
to mention the troubles of childhood on the ground that people 


do not care for them as they do not mind the physical pain in 
teething. 


63. ga fara agafa: S weer Via FATA | 
— Weg wd Mea: frat sera agen faa; tl 7-68-17 


64. qar: we agge Higa Ca fae wo AA | 
yaa Mal Sewell ales Fert: WHAM || 1-8-18 


65. aaa AAA genre: Haller ALATTA: | 
SHAT IE AAA: mu faewta grag: || 1-6-19 


G6. gerqiera a afastan AASA fled WWW: | 
waa anaaga fret + agga qu] 7-6-20 


T. How can a person give up the secret company and the 
pleasant conversation of his beloved wife for whom he feels 
sympathy, when he is under the influence of his well-wishers, 
children and friends, with his heart charmed by the sweet, indistinct 
lisping of his children, when he remembers his own handsome 
daughters married in families of rank, his brothers, sisters or 
helpless parents, his delightful and well-furnished houses, holdings 
inherited from ancestors, cattle and retinue of servants, when he is 
actively engaged like a wasp, when his greedy desires are unfulfilled, 
when he is overfond of the pleasures of touch and of taste and 
is subject to endless delusion. Spending the whole of his lifetime 
in maintaining his family, not knowing that the purpose of life 
is baffled, suffering constantly the 3 kinds of miseries which human 
beings undergo in this world, the person is under heavy delusion 
and fails to renounce. 


Out of all troubles, the worst are due to fondness for wealth 
and women as shown in the following verses:— 


GY. frag Ryerfifif estar Aaa RATE: | = 
Wee maNga | 7-6-21- 
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68. aña sers uu faga att CATT AE que: | 
Rad aai Aeres Fas wit | 1-8-28 


69. Rif Raanaqatandl aaa: aA: d 
qy Buen Afai hemp go $a maa || 10-54-53 


T. The house-holder whose heart is incessantly drawn towards 
wealth continues to appropriate the wealth of others, with passions 
unsubdued and desires unfulfilled, though he knows that sin accrues 
in this and other lives by appropriating others’ wealth. The person 
addicted to women is like a pet animal reared for amusement 
without the least ability to release his pitiable self at any time or 
place, though he may be a learned man; the glances of women 
being his fetters. Even the mighty king who has conquered the 
whole world and is seated on his excellent throne, receiving praises 
from kings who were once his equals, allows himself to be treated 
like a pet deer, when he steps into the pleasure-houses of his women; 
and the bards in the world sing his stories. 


The troubles attending youth having been mentioned, the 
sorrows of old age are referred to below:— 


TO. fagradter cast: Fea Gory wea a RAA 
aera: Wee sep fpe: a 1-6-22 


T. O sons of Danu, though a person is well versed in scriptural 
lore, if he continues to foster his family with a mind always bent 
on making a distinction between belongings of his own and those 
of others, with a view to bestow favours on the former and none 
on the latter; hc cannot rise to higher worlds which he does not 
deserve; but he falls into hell like an unwise man. 


Having described the sorrows that befall an individual from 
the time of residence in his mother’s womb to the time of his death, 
the author proceeds to quote in the next 21 verses, examples of 
those who lived and died before. The first 5 of them refer to the 
freedom from Ae putea to Soudiy eR of the great king, 
Mucukunda:— 
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Tl. ARASA oa Fa aaa adler al vp aE | 
ges ganad wer] ge Agea sfr] 10-54-47 

72. wi wrsf femp e ANANE did 
MANGE: FIA AAA grafa tI 10-54-49 


78. sessi megea REENA RA mure | 
aa Amaaan Wed, menu za: || 10-54-60 


T4. qq RREA sesta] AT ATTA: | 
aU Head sett Heal fie array: || 10-54-25 


T5. aà qatar Sa db FA USAGI Fees | 
a: eat takers aa fafta verme : |) 10-54-56 
T. O Lord, these men and women being under delusion on 


account of Your will, fail to attach themselves to You, though 
they are aware of the troubles that befall thereby: but they fix 


.their affection on houses and other belongings which cause trouble. 


O invincible Lord, all this time of my life was spent fruitlessly. 
I was a king, proud of the glory of my kingdom, believing this 
mortal body to be the self (Atma), attached with ceaseless anxiety 
to children, wife and treasures. Fixed in this body resembling an 
earthenware or wall, I bore the name “King,” surrounded by 
chariots, horses, soldiers and elephants and was going about in 


‘great infatuation without heeding Thee. The same body which 


was formerly called “ King,” going about on chariots and elephants 
adorned with gold, happens, in course of inevitable time, to be 
called foecal matter, worms and ashes. O Lord, I consider that 
Thou hast done me great favour by severing the tie of kingship 
without my ‘efforts: and this undoing of the tie is sought after by 
great ‘sovereigns by entering a forest to lead a life of solitude "by 
righteousness. 


Mucukunda described in the above 4 verses was a son of 
Mandhatha a descendant of Ikswaku. He was a mighty ‘king 
and protected the Déyas (gods) in their region at their request 
for: a long ti ime from, the ravages of the Asuras (demons ns). Noticing 
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that his relations and subjects were longing for his return, the 
Dévas offered to give him any boon he might choose except final 
emancipation from worldly life. As Mucukunda was wearied 
in the long warfare with the Asuras, he preferred to enjoy rest 
and therefore asked the Dévas to give him the.boon of long sleep. 
Tt was granted to him. While he was sleeping soundly in a cave, 
Yavana who invaded Sri Krsna’s Dwaraka and was driven away 
and chased by him, happened to run into the cave. He accidentally 
set his foot on Mucukunda and woke him. The very fall of Mucu- 
kunda's eye-sight burned down Yavana, and Sri Krsna's purpose 
was served. Prompted by Sri Krsna to choose a boon, Mucu- 
kunda desired no worldly pleasures, but preferred to go to the 
locality where the avatüras, Nara and Narayana, were. It is 
possible to say in his case that he rejected all worldly pleasures 
as he had enjoyed them long to his heart's content; but there are 
other cases e.g., Priyavrata mentioned in the next 4 verses. He 
resorted to renunciation even when no worldly pleasures were 
yet enjoyed and the sovereignity of a large kingdom was offered 
and was imminent. He was the son of Swayambhuva Manu. 
He obtained initiation into spiritual secrets through the grace 
of Narada and was leading a life of strict austerity and devotion 
to God. He refused to comply with his father’s request to rule 
his mighty kingdom. Brahma (four-faced) to whom the internal 
thoughts of all are manifest, appeared before him, accepted his 
homage and spoke thus:— 


T6. ugha goats: aaah et gfe: | | 
ad Fert aera Sharp ela fud qum. —05-1-14 


T. Like the four-footed cattle fastened at night to a long rope 
with their individual smaller ropes, and led by nose-strings during 
day time to do service to their two-footed human master by carrying 
loads for him, we all have our individual attributes, actions and 
names prescribed in the God's word, Véda and we offer our homage 
to our Lord by discharging the duties enjoined on us. 


Having thus expressed his opinion that Priyavrata should 
carry out his father's commands just as he (Brahma) is executing 
his father, God's orders and just as his own son Swayarnbhuva 


Manu is executing his orders, Brahma meets in the next verse 
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the doubt in Priyavrata's mind that his own purpose of devotion 
to God would be baffled by his accepting the ,kingdom:— 


TT. aà swap THA eid ad qued WE WZ Ae: | 
Rafa Tern: Pra: peaa | 6-1-17 


T. There is danger even in forests to a person who has neglected 
his house-holder’s duty and retired to them; because the six internal 
foes, viz., Love of sense-pleasures, Anger, Avarice, Delusion, 
Lustful passion and Envy continue to lodge in him. What harm 
could the position of a house-holder do to him if he subdues his 
sense organs, if he is attached to God and is wise?” 


The next verse is an answer to the query in Priyavrata’s mind, 
viZ., * Is it proper to put to other uses this body which is the means 
of attaining the summum bonum of life?" 


78. a: wg aver faf ue fife ada dag 
Feud qui sfr sug wr ARa 1) 5-1-18 


T. A wise man that wishes to conquer his six interpal foes 
should enjoy the house-holder's pleasures, become disgusted, 
abandon them and try in the same way that a king occupying a 
fortress fights first his foes when they are strong and moves freely 
when their strength has dwindled. 


The next verse describes what Priyavrata did after ruling his 
kingdom in obedience to his grand-father's commands and bearing 
sons :— i 


T9. «gerer qui ai aaah asa spl 
wid uem a mN sera 
aa ARa ef Teele C 
Pea: Aad AEA RAITAR Il 5-1-88 


T. He duly partitioned his kingdom among his sons, abandoned 
his wife whose company, he had enjoyed, as well as his affluence, 
as one would abandon a dead corpse, gave up with a perfect and 
firm will all worldly desires and followed the path to which he 
ses by Narada cherishing at his heart the greatness of 

od’s deeds. [* Jon 
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The next verse tells of the absence of desires in Prahlada, 
best of devotees, on whom the Lord Hari at His own'will and | 
pleasure mercifully bestowed the four-fold objects of human life, | 
his conduct being highly praise-worthy; and his detachment from | 
worldly concerns having been started, when he was still in his 
mothers womb by the grace of Nürada:— 


80. gathers: fgg med: 
Weg sean RAET | 
fafáed ag sn «did fer, | 
MAAS FUCA TATA: I T-8-98 | 


T. What is:the good of mirage-like worldly pleasures whose | 
description only gratifies the ears; and what is the use of this mortal : 
body which is the nursery of all diseases? Alas! even one who | 
is aware of this does not renounce them, but tries to extinguish | 
the fire of worldly desires by resorting to the enjoyment of the: 
tiny drops of the pleasures of life. | 


Having in the previous verse pointed out that the worldly | 
pleasures which are trifling and hard. to obtain, as also the mortal | 
body which is the abode of many ailments, deserve to 'be discarded, | 
the author proceeds to quote another verse 'that the sense-organs | 
are also similar to them in nature:— 


| 

81. Raasay fait wrfdguT | 

Rasat sai Fale | à; | 
SSAI C wee: | 

ara za heat gah ll 1-9-40 


T. O Lord, the tongue is:never satiated, it drags a person 
in one direction; the organ of generation in another direction; 
the organ -of touch, the stomach and the.ears drag somewhere 
else; nose still otherwise, the eyes 'to some other direction, and 
the. organ of. the action somewhere else; in the same manner as 
-several co-wives attract their common husband:to different localities, 


the sense-organs attract the b dim directi 
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This kind of dragging the mind in different directions is the 
reason for neglecting the calls of the senses. The next verse 
describes the renunciation of the Emperor Bali who on account 
of his supreme devotion deserved the special favour of Hari in 
the form of Vamana (dwarf) who even now guards the gates of 
his palace in the nether world (Patala):— 


82. fam aa surf tg f fant: amare: | 
f& aaa defi gipar mer NAREN saa: I 8-21-9 


T. What is the good of this body which is subject to decay 
and cannot afford the pleasures desired by its lord? What is 
the good of sons and other kinsmen who like thieves deprive a 
person of his property? Of what use is the wife who is the main 
cause of the family bondage? What purpose do houses serve 
of the mortal man whose life is cut short for their sake? They 
are all of no use and deserve to be shunned. 


In the following verse Bali thanks the Lord for having rid 
of him of the prosperity connected with this worldly existence 
which being repellent deserved to. be rejected by himself:— 


83. anan Rah aaa sl: mr uses 
g aaaea sir saga eremi seat || 8-21-11 


T. It is good that I am rid of my affluence by force and led 
providentially to the presence of Yourself, my enemy, because a 
person misguided by affluence fails to understand that this life 
is lived in the presence of the Death-god and is unstable. 


In the next verse the conduct of Ambarisa for whose protection, 
Sri Hari, pleased with his devotion, sent His own discus. He 
too sought refuge in the shade of the tree of renunciation:— 


84. aay ay aay Tay mercure | | 
AAA URS TIARA || 9-8-15 


T. In respect of houses, wives, sons, kinsmen, elephants, great 
chariots, horses, foot-soldiers, undecaying diamonds, ornaments, 
clothes and other interminable treasures, he decisively thought 


how they are worthless (as he recognised that they are all perishable). 
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The next verse refers to the behaviour of the 5 year old emperor 
who propitiated Sri Hari by his intense devotion and attained 
the position of Dhruva in the , Heavens. He also acquired the 
fortune of renunciation :— 


85. arnage aegrum: qi RERA CUI: | 
qed sefmpeenTeexs reu a AA Faery | 
4.12.16 


T. He clearly saw that the body, wives, friends, armies, ample 
treasures, harems, delightful pleasure-grounds and the empire 
extending up to the sea are all perishable and he proceeded to the 
banks of the Visala river. 


. The following is what the assembly of kings said in the same 
mood :— ' 


86. aq qup Aage Rae RRE: | 
Wed: Sa: esp alt YOM: Ta ue ui aree T: ll 
10-81-12 


81. .q q Urea gean anea: frar | 
aed agaadsgea Aasa anu) è | 10-81-18 


T. O Lord, formerly we were devoid of wisdom on account 
of the conceit due to affluence, ardent to conquer each other's 
kingdom. on account of envy, cruelly killing our own subjects; 
and on account of conceit we failed to heed yọu, the Great Destroyer. 
O Krsna, we, the same persons, are now deprived of our riches 
by the irresistible force of the unfathomable current of time, and 
are cured of our arrogance by your grace; therefore we contemplate 
your feet. 


To indicate that not only kings, but also sages of great glory 


followed this course, the renunciation of the sage Soubhari is - 


described below:— 


88. emp at qud d ara quad: aake | 


D 
y 


SERRE ara Tens tuj aq 9-7-5! 
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99. THAISIEAUP AT AMR TAT NUHIGESUN:| 


«rd ANGUS euni ARRASTA: I 
9.7.58 


T. Alas, look at this great misfortune which has befallen me. 
By observing the sexual intercourse of fishes in water, the religious 
austerity practised for a long time by me performing as an ascetic 
my religious rites was broken. I was at first a lonely ascetic 
practising religious austerities: but subsequently on account of my 
observing the intercourse of fishes in water, I was attached to 50 
wives and latterly with 5000 sons and daughters; my anxieties 
to secure suitable matches for them are never at an end. I lost 
my judgment in pursuit of worldly concerns, holding the view 
that sense pleasures are the aim of life. 


It is no wonder that association with bodily relations of the 
same species leads to bondage, when association with a deer cub 
of dissimilar species led to bondage in the case of the king Bharata 
of deep devotion. His story is narrated by himself in another 
birth as Avadhüta (ascetic) to Rahugana:— 


90. e OT wal sm won FREREEUPRTUNTI: | 
aasi aaa, LEAT asai wate: | 5-12-14 


91. ap at cadences i amaa À R | 
AÙ A sere EH! AIFANSTERIÀ II 5-12-15 


T. O mighty Rāhugaņa, in my previous life I was king Bharata 
rid of the ties of longing for pleasures of this or other worlds and 
devoted to the worship of the Lord. I lost sight of my aim of 
life by association with a deer cub and I was born a deer. But 
owing to the virtue of my having worshipped Krsna, my memory 
of my devotion in the previous life was not interrupted even in 
my life as a deer; and therefore after I left the deer's body I boldly 
cut away from the association of other people and am wandering 
disguised as an ascetic. s 


In the next four verses the renunciation of Piñgala, a prostitute 
who was residing in the càpital of the king of Vidéhas, is described 
GC-0. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri 


36 THE HEART Or 


to indicate that a person whose mind is not drawn away from 
worldly pleasures is worse than a prostitute. In the first of them 
she reproaches those persons who aré addicted to her:— 


92. afi RRRA waaay WE: | ! 
TAA Grigg esee Wels: Il 11-8.8 | 
T. A person, whose mind is allured to women, beds,ornaments, | 


clothes and other similar things created by Maya, as sources of 
delight, loses his sense, becomes a fool and meets with destruction. 


Next she reproaches her own life:— 


99. wed ef vd umi ew Realty fiera | | 
e gaa Teor wer — 11-98-30 | 


T. On account of my ignorance I have abandoned my eternal 
Lord (husband) who is close to me, fulfilling my desires and giving 
me happiness; and I am serving a worthless person who is unable 
to supply my wants and can only bestow on me unhappiness, 
fear, much sorrow and affliction. 


‘Repentance which alone can absolve a person from sins 
committed is felt by her as follows:— : . 


94. sal aara Gaia sar maA aA | 
SORIA ATTA AL itte a Taare I 1-8-31 


T. Alas! I was badly worried in mind to no good purpose, 
making a notoriously detestable living and I was courting happiness 
from money obtained by appointment and by bartering my body 
to voluptuous and contemptible persons addicted to women. 


a a a i 


In the next verse the condition of the transitory and loathsome ' 
mortal body is described to indicate that it is cared for only in 
a state of ignorance, whereas when ignorance vanishes and wisdom | 
dawns, it does not deserve to be cared for, but only the Lord's | 
eternally fragrant body which from top to toe is incomparable - 
infinite bliss:— tla et S 3 
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95. aa era: fiai 
AAMGATAT GAT ALAA ISAT II 11-8-23 
T. Which ignorant woman except myself welcomes this house- 
like body having bones inside for bamboo rafters and beams, 


shrouded in skin, hairs and nails, filled with foecal matter and 


uine and provided with nine openings for egress of matter from 
inside. 


The subject of detachment from women is thus wound up:— 


96. as « gg slg NA NÈ RANGEN: | 
HOT Renaa aah a Raama || 3-92-41 
T. A person wishing to climb up the spiritual ladder should 
attain his object by devotion to me (God). He should never 


cultivate the friendship of women which, as wise men say, are 
the gateway to hell. 


The worst impediments in the spiritual path are women and 
gold. The former having been condemned in the previous verses, 
the latter is also condemned in the next verse:— 


97. iqq; se RIA: JA Ter WAZA: | 
BASIS: quago: gia emn Fahd FET: |I 
T-1-41 


T. What good can a mortal being, whose life is in danger 
at every moment, derive from such transitory things as riches, 
wife, cattle, sons and kinsmen, houses, estates, elephants, treasuries 
and all other sense-objects or from their enjoyment? 


In order to create further interest in the subject already 
introduced and specify the concluding morat of it, the next verse 
sets forth the secret lesson taught by Nürada:— 


96. api at gaat er wf vei efi gend i 


SH THAGEMSAOKA Ad YS uil ara ATO ll 
2 ha 29-56 
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T. Behold roaming about in the park with desire to enjoy 
the poor fragrance of flowers, with passion for the company of 
female deer, with ears anxious to catch the melodius humming 
of the black bees, and without heeding the hostile wolves approach- 
ing him, the male deer cut down by the arrow of the hunter from 
behind. | 


As the meaning of the verse is hard to understand it is explained 
in the text of the Bhagavata itself as follows:—The word “‘ flowers ” 
is used metaphorically for females as the attribute of having tender 
limbs is common to both the word “ Park” stands for abode; 
** Poor fragrance " for the low sensual pleasures of taste, sexual 
passion etc., which are the fruit of actions committed with desire 
in previous births; **Desire" means seeking; company" is 
used for sexual intercourse; ‘‘ Passion”? for mental attachment; 
* Humming of black bees" for the sweet attractive tune-like 
Secret conversation of females; ‘‘ Hostile wolves” for days and 
nights which shorten one’s life-time; * Roaming" for moving 
in pleasure houses: “ From behind " for surreptitiously: ** Hunter " 
and '*Arrow"' for Death and its instruments: ** cut down” for 
broken-hearted and killed: and “ Deer" for person. The moral 
is that like a male deer which roams about in'a flower garden, 
its sense-organs fully engrossed in the enjoyment of the fragrance 
of flowers, the melody of humming bees, the tender grass and the 
company of female deer, takes no notice of the hunter following 
him or the wolves coming opposite and is killed by them; the 


human being whose attention is engrossed with the enjoyment: | 
of sensual pleasures fails to heed the invisible death closely attending . 


him and the passing life-time constantly reduced by days and 
nights and dies all at once. : 


The purport of the chapter and the aim to be kept in view 
by a person seeking emancipation are stated in the next verse 
and the subject is brought to a close:— 


99. ww fresa urere 
fae wf ager faf d 
WT HAITI 
Son Ream fd mA | c 
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T. (You who are allied to action)! Understand that what 
you do resembles the behaviour of the deer described above: 
fix your inner mind on the Lord dwelling in the heart; direct your 
attention to hear His stories: abandon the female pleasures extolled 
by unwise people: take delight in the company of God’s devotees; 
and become detached from worldly pleasures gradually. 


Detachment from worldly pleasures leads to emancipation 
from the turmoil of births and deaths. 


In the first chapter it is stated that Sri Hari alone is treated 
of at every step in this work: but now we see that other topics 
are also treated of as examples. This discrepancy is reconciled 
in the following verse:— 


100. gar gare rar adaa fata seg aa: RATA | 
Ayran fat sql gp wmv I 12-8-14 


T. O king, these stories of great men who have established 
their reputation in these worlds and departed are narrated to 
you with the object that spiritual knowledge, attachment to God 
and detachment from other things may be improved. That is 
why they adorn our speech: but they are not the main point. 


. The main point is Sri Hari alone. Devotees are of three 
kinds, those in whom renunciation of other things is not strong, 
those in whom it is strong but spiritual knowledge is not manifest 
and those in whom spiritual knowledge is manifest but devotion 
to God is not evident. The purpose of this work is to inculcate 
those virtues in the disguise of stories: moreover the stories narrated 
are not many but few and they are intended to enhance devotion 
to God. Therefore the original statement that Sri Hari alone 
is treated of in this work is not contradicted by the narration 
of the stories. Another point is that the hearing of the stroies 
of great kings of old gives greater happiness than final emancipation 
to some devotees and the Lord is pleased with them and favours 
them. The next verse therefore sets forth that the narration of 
the stories leads to attamment of spiritual happiness. 
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101. ap Agag da Wess 
Aa AAA MAA TAT | 
«T war EaR ma UE 
Faaa gka Aaaa, |) 4-10-10 


T. O Lord, that happiness or blissful experience which: some 
enjoy in listening to the accounts of Thy votaries is not enjoyed 
by some even by listening to accounts of Thy glories. That happi- 
ness which some realise in listening to Thy glories is not enjoyed 
by some even in contemplating Thy lotus-like feet; and that happi- 
ness which some derive from contemplating Thy lotus-feet is not 
realised sometimes even by the released jiva in the enjoyment 
of his essentially spiritual nature, full of consciousness and 
blissfulness. Then it needs no telling that those who are in mortal 
vesture and drop down from their celestial abodes and vehicles 
shaken by the sword of Yama (the god of death) cannot find that 
happiness. 


In this fifth chapter is indicated the very first duty or virtue 
of the Bhagavatas (Lord's Votaries) being the basis of all their 
virtues, and this is indicated by showing how indispensable it is 
to be firm in renunciation which consists in cutting of all attachment 
to the three guņas and their products and which, as tending to 
establish firmly in one true divine wisdom and other good qualities, 
is admitted and sought after by all the foremost votaries as the 
means of the Highest purpose or moksa. 


This is the fifth chapter. May it please Sri Hari. 


a 
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Association or the coming up with great men 


IN detachment from worldly concerns cannot secure 
much benefit to a person unless and until he is associated with 
great men. In order to emphasise the importance of such asso- 
ciation with the reason therefor the evil that arises from its 
absence is first pointed out in the following verses:— 


102. q4 fg wb adsa ST aAa: | 
Tey gef wea wy a waka geada || 1i-5-!2 
108. AA Ratha: gue sa: pii wea spud GHI 


aaga «ere Aa gasaan SUSHI 
qui |] 3-10-17 


T. Indeed the grandest and one main purpose which wealth 
Should serve is righteous activity. The most valuable fruit of 
good works is wisdom which tends to the grand and main purpose 
of attaining spiritual knowledge which leads directly to; liberation. 
From want of association with great men who teach such truths, 
people utilise wealth to maintain in the perishable body and the 
worthless family and fail to see the over-hanging death of irresis- 
tible power. In this Bharata Khanda (India) these people born in 
superior caste as Brahmins and so on neglect the good, Thy worship, 
prescribed by Thyself as the goal of their life and are attentive 
to the irreligious work (of maintaining their families). Just set 
aside the question of the punishment that awaits the negligent 
in the other worlds; I bow reverentially to the one Almighty Lord 
who the most powerful one under the name of Kala or Time can 
in a moment destroy even the hope of living on and in whom 
time can work no change. 


By stating in the above two verses that neglect of acts of merit 
and performance of. irreligious acts form the lot of SN 
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who fail to associate with great men; the two-fold devotional 
duty is indicated (1) of noting of the short-comings of others and | 
(2) of directing the mind, speech and body to do good to others | 
to get rid of those short-comings. The sufferings in hell which | 
are the lot of those who fail to distribute their wealth properly | 
are indicated in chapter twenty-nine. The next verse proceeds | 
to state that the society of great men can be gained only through | 
the grace of God. 1 

| 

| 


104. sam soiree Zarada gae | l. 
saree aha A TA west STAR qo 8-5-8 | 


T. Philanthropic and auspicious souls, servants of the Lord, 
go about in this Bharata Khanda (continent of India) and especially | 
by His grace come near to do good by their precepts and blessings | 
to misguided human beings who are for want of proper preceptors | 
turned away from Krsna and given to irreligious ways and are | 
consequently in intense misery. 


| 
| 
i 
L| 
] 
| 
j 
| 
Having pointed out that God's mercy alone secures com- | 
munion with great men and that apathy towards Him is not removed | 
in the absence of such communion, it is set forth in following | 
verses that such communion is instituted only when he wills to | 
place the jiva on the path of final liberation (and not at any other 
time), that association with worldly people leads to bondage and | 
association with sages leads to final emancipation. 


105. aaa stel aT AST TOR UST: | 
MAHAN Ale daa Gaal Waal ala Trae thà: |) 10-54-55 


106. gat TARIMA AARAA wafer PORATA: FM: | 
amara aAA aga aR || 3-26-25 


107. aat gata aR agaa gR | 
Frae ait sett Aga aa ngia: 11 3-26-29 


108. aaas maimai gaa Raf | i 
ala aafaa a aet AL anaga 1| 8-26-27 
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T. O eternal Lord! an erring soul gets into the association 
of great men only when the road to final emancipation from the 
turmoil of births and deaths is imminent (is open to him) and 
only when such association is secured, love springs towards Thee 
who art the refuge of sages and the one Lord of all the great and 
small. Stories rich with My (Lord's) great and excellent glories 
delighting to the heart and the ear become available when long 
in the uninterrupted company of sages; for to listen to them 
constantly promotes firm faith in the path of Moksa and love 
to the Lord who bestows final beautitude. In consequence of 
devotion and love to the Lord a person turns away from the objects 
of sense; then by.thinking over and realising the worthless and 
transient character of all kinds of wealth which are seen and said 
to be possessed by jivas in mortal vesture, he feels intense renun- 
ciation (for things of this and that world) and resolves upon and 
is vigilant in controlling the mind and thus having secured the 
means (yoga) of an obedient mind, endeavours to worship the 
Lord by the straight course of observing the righteous duties 
of Bhagavatas (the Lord's true votaries). Then by giving up 
the enjoyment of the worldly objects and by devotion absolutely 
turned to Me—the devotion which is developed by the renunciation 
which is in its turn strengthened by the practice of the righteous 
duties approved by His votaries, having completely shunned activity 
. towards vulgar objects, a. person perceives and realises Me in 
the particular form (Birhba) pervading his essential spiritual self 
while in this body. 


To create further interest, it is pointed out in the following 
words of king Raghugana to Avadhüta (ascetic) that the particular , 
life-time in which intercourse with great men is secured is the best: 


109. egt esena fi. eere aaa | 
a "gars: hala WERHS[ d: Tat: AAA: II 
5-18-21 
110. aagi aari ARNASA | 
Aaima aama A gatas RA: || 5-13-22 


T. Indeed most blessed and glorious is the human life of all 


kinds e emppdied Jis. only arent s mostly Gast, in the, sogiety 
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of Your highly pious selves whose mind is wholly given to the 
glories of the Almighty Ruler of all the senses. On the other 
hand what good is there in many other lives (which are lived without 
Your blessed society). Even in another region (like Swarga) life 
is but undesirable when Your constant society is denied. If it be 
held that even in the absence of such society the human life is 
glorious, the root of that view is seen to be only strong dislike 
to the pious souls; then how could lives other than human be 
contemptuous? By association with you but for a short hour 
destroyed is my unwisdom which arose from false ideas (vanished), 
(Much more good will surely accrue if the association continues 
long). It is no wonder that in the person whose unwisdom (sin) 
is destroyed by constantly wearing the dust of your lotus-like 
feet, pure and intense-devotion to Adoksaja is engendered (and it 
leads to Mukti). . x 


This passage is Raghuguna’s address to Avadhüta Bharata. 
As renunciation alone cannot show to men the way to 
beatitude in the absence of association with great men, the next 


verse is quoted in conclusion to engender further eagerness for 
EA £r 
such association. SE 


LH. Tet aR AAT aru: | 
adat RAs Aaaa a gula aa 1-5-32 


T. So long as bathing in the dust under the feet of the sinless* 


great is not sought after and taken, the bath which alone ends 
the evil of Samsara (embodied on mortal life), the mind of men, 
though ever full of renunciation, cannot reach and settle ón the 
feet of the Lord of glorious steps (deeds). 


May Sri Hari be pleased with this, the 6th chapter. 


CC-0. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri 


SEVENTH CHAPTER 
HERAT 


Waiting upon saintly devotees 


an purpose of this chapter is to lay down that a. person who 
has renounced the worldly ties and associated with greatmen 
should constantly wait upon and worship them for his final emanci- 
pation It begins with the statement that their gracious precept 
` leads to great ends of the highest good, final beatitude. 


12. empresas uiu up skeen | 


suu: ge A AA REST sat ARATI 
3.82.16 


T. I bow to that Supreme Lord by whose will (binding power) 
a person treads this path of births and deaths brought on by the 
Prakriti's gunas, viz., Satva, Rajas and Tamas and actions of various 
kinds, such as good and bad; and in consequence of over-powering 
suffering caused by them, the world forgets the Lord. Then by 
what means other than the mercy of the great could it seek to have 
the memory restored? 


The next verse sets forth that the grace of the great is obtained 
by service to them:— : 


L8. aeai arongia dadan ai fume, 
Hare Wr: Tara Aaaa: Gea: aay A |) 5-5-2 


U4. à ay weet eden aay AFNI 
Tey Tay 1 ga waar Ws || 5-5-3 


T. Service at (the feet of ) the great is thefmeans to final emancipa- 
tion. Association with those who are‘attached to women is the 
way to hell. (Therefore, the company of the wicked should be 
avoided). The great are those who see God;every where, whose 
mind is serene and tranquil and free from passion, and who are well- 
wishers:cof. smeisehudreoweary/arizietéóinjeciotivaeioadd weHebebaved. 
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The great are those whose end and aim is love towards those who 
have ceased to find delight in people given to physical enjoyments 
and in houses, wife, sons, friends and material possessions, and 
who seek after only as much of worldly objects as is absolutely 
necessary to maintain the body. 


Those who desire final beatitude should worship the sages 
possessing the characteristics described above). Devotion to them 
is necessary. Emperor Prithu and other devotees waited upon 
and worshipped the sages. 


The following three verses describe their greatness, as being 
worshipped by Prthu and others whose exemplary worship is ' 
described in the first verse, since they did so only because it is Lord's 
delight. 


116 qaan: enrfeanfrgeaf uev: | 
dda TENT esa: wawa supe fenum! 4-21-38 


T. .Only that Host of sages who have realised Brahman must 
with all efforts be worshipped by those who, like Prthu and others, 
are well trained, possessed of humility and constant in duties towards 
the Lord; for by their worship alone is most delighted the Supreme 
Ruler, absolute and most glorious, present in the heart of all and 
most gracious unto the wise. 


In the next verse it is stated that the brahmins deserve to be 
worshipped, as the Lord fills them with His presence in a special 
manner. 


116, sad: wg dw: Weg aaa Seq | 
a 4 qup Sana REA gaat uwuéeng: || 4-21-:0 


T. Verily the infinite Lord, having forms and names whose 
manifestations are eagerly sought after by His great devotees (Para- - 
mahamsas), accepts with great pleasure the oblations poured to Him 
and what is with faith offered through their mouth, with perfect 
insight into truth over His worshipful sacred names such as “Prana - 
and Apüna"; but He does not so well accept what is offered to Him | 


through fire devoid of intelligent facult 
ulty. 
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Firstly in pouring oblations, His devotees intend them only 
for Him as present in the objects such as brahmins, fire etc. into 
which the oblations are offered, and they (devotees)recognise grada- 
tion of rank in such objects. Secondly, they understand that the 
words Prána, Apāna etc., denote the Supreme Being by their primary 
sense though, for the sake of the gross transactions, they are under- 
stood to denote objects other than Him. Thirdly, the yarious 
manifestations of God pervading other objects are in the same 
relation to Him as the rays of the sun are to the sun .The sun and 
his rays are in fact identically one, but spoken of as different for 
purpose of comprehension. Fourthly, it is His gracious nature 
to accept leaf, flower, friut, water, or any such things offered 
with faith and reverence by His devotees. God is pleased with 
His devotees for their loving faith. Devotees, who have fully 
realised the truth, make their offerings of leaf, flower, fruit or water 
to God withl oving and intense faith and He accepts them with eager- 
ness. He also accepts the offerings of others but not as having 
the same merit. This point will be elucidated in the commentary 


on verse No. 295 in this hook The words with “perfect insight into 
the truth” above refer to wise men who can recognise God's presence 


in such external objects as brahmins, fire and such internal objects 
as Prana, Apüna and so on. In the next verse it is indicated that 
those who wish to attain the goal of human life should worship 


those who have already attained it by worshipping God and can 
impart spiritual knowledge:— 


LIT. aga fret fp aai SER ARTTA: | 
aafin fxfagrüfigd sau gaat || 4-2-41 


T. One should worship brahmins or seers who, for attaining 
the object of human life, constantly bear in their thoughts the 
Supreme Being (contemplate Him and realise Him) who is eternal, 
absolutely pure and unchanging as sung in the Vedas, Worship 
Him with loving faith, freedom from passion, penance, virtuous 
conduct, devotion and self-denial; and who, when worshipped, 
becomes distinctly manifest, like an image in a mirror. 


The next verse sets forth that they are recipients of the Lord's 
grace in a very high measure, because they proclaim and teach 
His greatness to His votaries. The Lord addressed Saunaka and 
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118. qaas: ANE: Fe: Fale SRIRDUTU fago: | 
aise wage sessed wife: eng a: gE- 

: gf | — 3-1T.6 

T. *To be immersed in listening to My most delightful and 
absolutely sanctifying glories at once purifies the whole world down 
to an outcast. My purifying fame, unchanging through eternity 
is propagated through you. I will cut off My own arm i.e, a crowned 
Ksatriya born of My arms), if it proceed to work against you". 


In the next verse it is stated that such devout followers are 
beloved of the Lord, even if it so happens that they act against Him: 


L9. 3 spera fanfgdisaRa gaga: Raga- 
Sra: 
REAR: ARRANIN: l 


3-17-11 


T. “Iam indeed worshipped and won over by those who behav- 
ing like a mother towards her children and like Myself (towards 
Bhrgu and other devotees) with perfectly glad hearts and with 
lotus-like faces bedewed with nectarine smiles and praiseful words 
dripping with love and affection,addressand wait upon wise brahmins 
having regard to me (abiding in them) though they may seem to 
be given to violations. 


Thus it is found that the Lord treats Brahmins with great | 


respect not because they are superior to Him; but because pupils 
commended by their teacher earn fame in the world. Moreover 
even the touch of the water in which Sri Krgna's feet are bathed 
purifies the worlds. On account of such Supreme Being bowing 
to Brahmins and sprinkling the water of their feet on His head, 
His absolutely excellent and Supreme nature is proved. The next 


verse shows how Sri Krsna adored Narada who visited Him with | 


a view to satisfy his personal curiosity how a single person (Sri 
Krsna) could please 16000 damsels (the Gopikas):— 


20, «dieu sul cae: Gai fega qai Wee | 
waa zi AQUA ges Tea aaa edis, l 
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T. Sri Krsna the preceptor (father) of all the preceptor: [ 
of the world and Lord of the righteous as He is d Meu 
by whose feet purifies the worlds, washed Narada’s feet and sprinkled 
His own head with that water. Therefore to Him alone is appro- 
priate the appellation of ‘Brahmanya-déva’ in its full sense,—God 
who is very kind to ‘Brahmins’. 


The next verse makes it clear that it is silly to think that self 
purification is the object with which God bears the water of Brah- 
mins’ feet. For, the worst sinners are absolved by using the 
water of the feet of His devotees whom the water of His feet purifies: 


121. fragm agent arte WT: Way: | 
3s q WT agaaa ga A et AAAs AA: |l 
; 2-4-18 


^" 


T. Ibow to.the Almighty Lord by adoring whose devotees low 
class peoples such as Kirüta, Hina, Andhra, Pulinda, Pulkasa, 
Abhira, Kanka, Yavana and Saka; as well as high class peoples 
who have fallen into sin, become absolved. . 


This verse points to one of the religious duties of devotees, 
Viz., service to the great men who have realised God as equal in all. 


I surrender this to Sri Krsna. May it please Him! 


? 
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EIGHTH CHAPTER 


WEfeeq oie ALOT 


Refraining from finding fault with great men. 


Í 

| 

| 

em: moral of this chapter is that avoidance of abuse of great 
men is an essential piece of service to them. By reviling Rudra, 

his father-in-law Daksa met with calamity. In order that due care | 

may be exercised in this matter the discourse between Parvati and | 

her consort Parameswara is quoted below:— | 

| 


[2? aa gapm: fgstevlgs fara Fe: aaa Awe | 
sagan aafaa Aea aay Ml 4-1-18 


T. O Rudra, greatest of Gods, how can the body of a daughter 
abstain from being moved on hearing of festivities taking place 
in her father’s house? People proceed to the houses of their consorts, 
preceptor or father on account of attachment even uninvited. 


Paraméswara replies as follows:— 


128. ead santa aaa eara aafia Fa | 
q aaga rA aera nequ || 4-3-16 


124 Amaai vesperam AAAA RATT | 


Xsara efr fiae emisit: I 
: 4-3-18 


T. O sweet one, what you say, to wit that people go to the 
houses of their kinsfolk even when not invited, holds good, if the 
minds of such kinsfolk are not vitiated with strong(rooted) rage due 
to self conceit and arrogance. One should not go to the house of 
another in consideration of relationship of the host is fickle- minded 
and with a perverted heart looks upon the guest with knit brows 
and angry looks. 


The next verse indicates that such persons insult their guest 
not only by their conduct but also by words:— 
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125 qur vat fatal: Tastee eta quar | 
wrap mm serui ceRataicaraer aca menfe: 1) 
RGG, 5 TviDa-s- ig 


T. Noone struck with the shafts of his enemies lies on a battle- 
field with so painful a heart as one docs groaning day and nightunder 
the insulting words of his own crooked hearted kins-men, that 
pierce his vital parts. 


Not hceding her husband's warning Parvati proceeded to her 
father's house guided by fate. She met with no welcome. On 
the other hand, when the insulting words used by her father in 
respect of her husband fell upon her ears, she said as follows:— 


[26 aoi fara Rara Sap salted AAIEN | 
Samaa gadaa agafat eut freu: |i 
44-17 


T. When a great and virtuous person is being reviled in a public 
place by wicked men, the duty of a person who happens to be 
on the spot but not competent to punish the revilers is to close his 
own ears and go away from the locality or to put an end to his own 
life. If on the other hand he is able enough he should forcibly 
cut off the offending tongue of the reviler or kill him. 


The above rule applies to great men. of authority, and for 
ordinary devotees of God it is sufficient to understand that reviling 
great men leads to sorrow and sin as indicated in the following verse: 


27. araia wd Aegis SUITRHRTÁAN | 

Ja narqertauighiaeay dax sium 4-413 
T. The constant practice of wicked men who think that there 
is no soul different from the mortal body and whose spiritual lustre 
is lost by the brilliance of the dust of the feet of great men is to 
revile great men. There is no wonder: it befits them and they 

Meet with due reward for their conduct. Nn 
In order to affirm that the course prescribed above od Ses 
of Godis saa eos m plant e SEES a EE 
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the slightest harm accrues to great men by being reviled by wicked 
men :— 


a 
128 af qaal aa RIA: mu: m Sarg ZA: | 
ENJE FM ATG Bas TRA! ed Gaara: 116-1029 
T. All the efforts made by Daityas against the celestial classes 
were rendered ineffectual; in the same way the disagreeable and 


harsh words used by mean-minded men against the noble minded 
persons faithful to God are ineffectual on them. 


. 
———ÀÁ—2 


From affirming that no harm whatever is caused to great 
men by being insulted by the wicked it follows that there is no 
room for any mental pain when such insult is heard. It is true 
that Daksa was endowed with virtues and Rudra was great, but 
the reason for a quarrel between them is that the six virtues of 
learning etc., possessed by wicked persons conduce to their arrogance 
like milk given to snakes. By arrogance reverence to great persons 
is obstructed. This point is elucidated in the following verse:— 


199 fad fixe: e: wb qt: -FEfeeaTaT Ae: | 


ed gaama gA sr maf fü TW DUUM || 
4.8.1 


T. The six virtues of learning, religious devotion, riches, personal 
beauty, youthfulness and birth in a good family do in the case 
of wicked. persons lead to their arrogance, since their understanding 
is obscured, their self-conceit increases and they fail to recognise 
merit in (the glory of) great men. j 


———— AC —— 
„a. ———————À 


By observing that calamity befell Daksa in spite of his great | 
virtues, on account of his having insulted his revered son-in-law 
Rudra, a person seeking happiness should himself avoid giving 
offence to great men, and if by chance he happens to be present 
at a place where others are blaming great men, he should get away 
from the spot or if he is obliged to stay there he should think that i 
by such blaming no harm is done to the great men and that evil 
accrues to the persons so blaming them. This is the way to obviate 
misfortune to oneself. When it is said that much harm accrues [0 - 
a person who does disrespect to a great man even by chance, it 
is needless to say that great harm gecrues to one who wilfully does i |. 
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When a vacancy occurred among the bearers of the palanquin 
of Rahugana King of Sindhu-Sauvira, his servants accidentally 
met a wandering ascetic Brahmin of great piety and put him in 
the vacant place. As he could not keep pace with the trained 
bearers, the king ridiculed him. The ascetic did not heed the ridicule 
but gave sound advice to save him from the sin he was committing. 
The king bowed to the ascetic submissively and apologised to him 
as follows:— 


180 te RIS RISA STRIS AAG ETA, | 
AFAR SAITASE TA spem i 5-10-18 


181 a fran fagara arta dif 1 
aamen menaa e: 5-10-26 


T. I am not afraid of Indra’s thunderbolt, Rudras trident, 
Yama’s rod or the missiles of the god's of Fire, Sun,Moon, Wind or 
riches: but I am terribly afraid of the sinful act of disrespecting Brah- 
_ mins Though no perturbation of mind was caused to you who area 
universal benefactor and friend, devoid of all desires, yet to have 
insulted you was improper on my part. Even the mighty Rudra 
might soon be burnt by sin of giving offence to great men; how 
much more should insignificant persons like me be afraid of doing 
such things. 3 


In the next verse the king prays for absolution from the sin 
. Of having given offence to great men:— 


182. at wggulsui M: AIA «up ae TA gA: | 

à aren magan a: Rara «TI, 15-18-82 
. T. I bow down to the great and to the infants, to the adults 
and to the boys. May happiness accrue to kings by the grace 


of Brahmins who go about without exhibiting any distinguishing 
marks of caste etc. - 


In thi th ressions “ the great,” etc., may also be 
interpreted to She H the Almighty,” etc., or * the celestial deities 
etc., or * the accomplished sages,” etc. 

May Šri Hari be pleased with this the 8th chapter. 
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NINTH CHAPTER 


ARATTA NAIRU, 


Avoidance of self-praise 


"Los purpose of this chapter is to set forth that self-praise 
should also be avoided like abusing great men. When it is stated 
that one should not listen to one’s own praise, it follows that one 
should not extol oneself. In this connection Emperor Prithu 
spoke to his professional bards as follows:— 


133. g qq E wmm aa afar eHRSgaTREUe T AM | 
-aa ae Gg Asaa at aa Raat RD a | 
| 4-15-19 | 

i 


194. aasaga AEN: | 
aame gaii a aaaf ara: || 4-15-20 


13. ag gaaat fU m: KAS: aaas | 
aà uaaa Aae sagi pa 3 da | 4-15-21 


- 


T. O good heralds, bards and panegyrists, I have just begun 
to reign and my merit is latent. On what virtue of mine can your 
praises: be based? Your expressions glorifying me should not 
prove false. Do you consider well? Jf praising me is your vocation 
let it be sung in my absence to your heart's content. If any praising 
should be done in my presence, let it be directed to God of glorious 
fame. When there is reason to praise the Lord of illustrious 
renown, well-bred persons do not allow themselves to be extolled. 
A person who interests himself in being glorified by the praises 
of professional bards attributing to him great qualities which | 
find place only in the great but do not realiy exist in him, i$ 


a stupid, a cheat unable to understand that he is the. laughing - 


stock of people. 
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The following two verses are quoted to create interest in 
waiting upon gréat men, which leads to beatitude and in ref- 
raining from finding fault with them which brings harm. The 
great sage Narada spoke to Vyasa as follows: 


196 we qms Bt ERG Fea ARAA | 
Red asa v Aai gaat ef Afaa I 


197. gerer afistay Rawr Asqaa INSTA | 
estas atlanta: sarena || 1-5-28 


T. In a former Kalpa (life) period I was a Gandharva (celestial 
musician) :but having derided great men,I was born of a servant-maid 
ina previous birth in this Kalpa. While I was yet a boy in that life T 
was deputed by my mother to do service under Brahmana saints of 
great learning and piety who were camping ata station for the 
rainy season. (Having served great men there I am now 
a son born of Brahma's mind. A Kalpa or Brahma's day is equal. 
to 1000 yugas or 432 million years of mortals.) As I listened 
with attention to the pure glories of Sri Hari sung by those great 
saints without interruption in the rainy and autumnal seasons, 
I got rid of the sinful ignorance enveloping my soul; devotion 
to God sprang up in me. The sages understood this and instilled 
spiritual wisdom into me and I am now blessed to be born as son 
of Brahma's mind. 


It is known to all by actual experience that one's mind always 
indulges in extolling one's self and in despising others, both of 
which are harmful and are condemned in this and in the previous 
chapter. How to restrain the mind from practising these vices 
is taught in these two chapters. To restrain the mind is one of 
the spiritual duties of a devotee known as “ Tapas.” 


May Sri Hari be pleased with this the 9th chapter. 


a 


CC-0. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri 


TENTH CHAPTER 
i 
RRITAR 


Conquest of the senses 


"Les object of this chapter is to state that the restraint of | 
the senses is as important as worship of great men. The means 
to that restraint is shown in the following verse:— 


188. ag waa figaasargag: Wah a Raster | 
oman, RA runner ERI gela due TES ITAR: | 

9- 1-82 
| 
| 


T. A person striving after final beatitude should completely 
rid himself of desire for sexual joys that lead to sin, should not 
allow his organs of sense to interest themselves in objects external 
should go about singly and in solitude fix his mind on the eternal 
Lord, and should associate himself if association is sought, only 
with the pious people who find delight in God. 


The next verse shows that the organs of sense should not be 
neglected, as such neglect makes their conquest impossible. 


180. qupd UARN aR uud wewfifsfega | 


wim star Rode ware «p stead Il | 
: 10-5-98 


T. Just as a disease of the body, if neglected takes root in 
the body and becomes impossible to be remedied and just as sense 
organs not put under restraint cannot be withdrawn from external 
objects, an enemy grows stronger with age and therefore he deserves 
to be put down in his very childhood. 


In the next verse it is stated that all the means practised to 
attain salvation fail to bear the desired fruit to a person whose. 


Senses are no 
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140. ilt gasaen eral: | 
ma: gel fidis SUD EE ata a aÀ- 
«ism || 1-9-46 


T. It is a known fact that vows of silence, sacred knowledge, 
penance, Vedic study, performance of duty, teaching. disciples, 
seclusion and hymning prayers lead to final freedom from bondage: 
but to hypocrites who practise them without subduing their senses, 
these virtues are only in profession and they may or may not help 
them to earn their livelihood. 


The means to restraining the senses is set forth as follows:— 


14 Agaga fü aes mga RARI gages | 
gafa teen aaa; wget fata dh: di 
7-9-45 


T. Those who are addicted to carnal pleasures like beasts - 
are satisfied with sexual intercourse and other sensuous enjoyments 
of a house-holder though they are vulgar and only bring on pain 
which they must suffer. A wise man patiently endures like itching 
sensation the mental agitation due to sensual cravings. 


Ifa person scratches his hands to relieve itching, he derives a 
little pleasure for the moment and great pain in the end; but if 
he endures the itching sensation with patience he avoids the eventual 
pain though he may forego the little initial satisfaction derived. 
from scratching. Similarly a wise man enduring the mental agita- 
tion due to the cravings of the senses avoids great sorrow though 
he may forego the trivial pleasures derived from sexual life etc. 
This patient forbearance is one of the spiritual duties of a devotee. 
The following verses indicate the superiority of the mind which is 
the most important of the sense organs:— 


142 Xaaa gozar iftud gagean cay | 


IMSL eder aera oa Ur Feats ey 
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149. «qd ea Aaaa sar mer a ag | 


ay maies: wp fe ard aaa: war: di 
11-23-46 


144. qaa aa aa: aai rae: Dh ag aa Wl 


adai aa adr fasterafeta: Aa: feu I 
11-28-47 


T. O Lord, this mind takes no interest in accounts of your 
glories; it is sinful, cruel, violent, lustful and longing for pleasures 
distracted with sorrows, fears and joys. In this mental condition, 
how can my pitiable self meditate on your glorious deeds. 


Subjugation of the mind is the ultimate goal of all the means 
such as alms-giving, discharge of one’s secular and religious duties, 
self-control, vedic studies and observance of religious rites and 
vows. To secure the serenity of the mind is indeed the highest 
yoga (virtue to be practised). 


Tell me what purpose have alms-giving and other virtues 
yet to secure to one whose mind is kept under control and peaceful. 
If the mind of any one is not curbed but only clings to sense objects 
and is ruined even while practising alms-giving and other virtues 
what other purposes have they to serve. 


The object of alms-giving and other virtues is to secure control 
of the mind. If this object is not attained there is no use of them. 
It is stated in the following verse that a person whose mind appears 
to be subdued should avoid contact with sense objects. It follows 
afortiori that one whose mind is not under control should do so:— 


145 amf ag: Rad Wig aana eed | 
aafaa ea Aaa feta aaa (| 11-28-28 
T. Even when the mind appears to be under control one should 


avoid contact with worldly things so long as the mind is not firmly 
fixed on God and is not entirely rid of the craving for sense objects 


and till the mind becomes powerful enough to eschew Rajas (passion — : 


of loves hatred tra she SeHERs Af nisteeshitheeush ORR — 
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148. - qur asg Ram aot ga: gH: weal REA | 
Ua adsa quls eats adera || 11-23-29 


T. Just as disease not properly remedied Sprouts up again and 
again and causes affliction to men, so also the mind from which 
sinful thoughts are not eradicated causes trouble to the person who 
is bound with worldly ties and not devoted to God. 


One should give up attachment to sense-objects. This chapter 
inculcates the curbing of passions or self-restraint which is one 
of the spiritual duties of a devotee. 


May Sri Hari be pleased with this the 10th chapter. 


^ 
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ELEVENTH CHAPTER 


AMIS THA. 


Description of the Supreme Being . : 


zn purpose of this chapter is to relate briefly the instruc- 
tions given by preceptors to deserving pupils who have by Puranic 
studies, paternal advice, or merit of previous lives grasped in general 
the purport of the- sacred books as detailed in chapter 4, have 
imbibed the spirit of self-denial as described in chapter 5, have 
developed that spirit by association with great men as related 
in chapter 6, have done service to great men asset forth 
in chapter 7, have refrained from reviling great men as indicated 
in chapter 8, have avoided self-praise as prescribed in chapter 9 
and have conquered their senses as advised in chapter 10. The 
established tenets referred to in the 3rd part of the 3rd chapter of 
Anuvyakhyana by Sri Madhwacharya are set forth in this chapter . 
here, e.g., that the Supreme Being is perfect in all good attributes 
and free from all short-comings, that every other thing is subject 
to His control and guidance, and that His consort Lakshmi is also 
free from all-short comings and is next to him in greatness. The 
following describes the attributes of the Supreme Being:—, 


147. ara AMAIA: GUE 
it xw al aA MRTA gaa A aya: | 
Adara am aaa aa Get 
WT Sat ta WAT five mem we wt affe I l-1- 


T. From Whom this world derives its origin, subsistence etc., 
as proved by positive and negative arguments, Who is well versed 
in all details of all things, Who is self-glorious and absolutely inde- - 
pendent, Who graciously imparted the sacred word with a full 
heart to the first intelligent one in creation viz., the four-faced, 

. Whom even the wise cannot fully comprehend, in respect of - 
Whom the three-fold creation viz., (1) manifestations of God 


Himself (P) of She finite souls and (2).of, themattey damgapurpose — 


3 
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to serve though it is not unreal in the same way that the modifica- 
tions of light, water and clay are not unreal; and Who has ever 
distanced illusion by His own transcendental lustre and power—on 
Him the eternally blessed protector perfect in every excellence, 
let us meditate. 


In the above verse it is taught that the most important attribute 
of God is His being the primary cause of creation etc., of the world. 


148. agar Fina STE te: HTT fed aa FASTA ATA: | 
a qaaa Ree sara ea Tear Il 
121-49 


T. We adore the Supreme Being Whom the Vedas hold up to 
view and yet illuminate in a mysterious way to be grasped by the 
fittest, Whom even the four-faced and others fail to understand 
aright inspite of their best efforts, Who is popularly spoken of as 
possessing the attributes of a contrary nature surpassing all ques- 
tions, as creating the world in divine goodness, preserving it in 
association with Rajas and destroying it through Tamas, and who 
is an embodiment of such heavenly qualities viz., transcending 
wisdom, bliss etc. 


The idea in the first half of the verse is that the Vedas and other 
sacred literature and whose object is to describe God's glories 
cannot describe them in full, but each one who studies them un- 
derstands Hím according to his own capacity. The purport of 
the 2nd half of the verse is that the contrary qualities of goodness, 
passionate activity and destructiveness by virtue of which the crea 
tion, preservation and destruction of the world respectively arise, 
are not the natural innate qualities of the Supreme Being, but they 
belong to the material properties (Satva, Rajas and Tamas) which 
he adopts as a medium for the purpose of creating, preserving and 
destroying the world. 


149 at ma Ean wR oH a Wadi: qub Wu 
Bey quu subdi boe OS 
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T. Some known as Vedantins think of Thee the primary cause 
of the universe as Brahman, some as the Nada (sound), others viz., 
the Mimarhsakas look upon Thee as Dharma, the course or righteous 
action; some others adoring masculineness comprehend Thee as 
the Supreme Lord far above the cause and the effect, the body 
and the senses; yet others viz., the Paficaratrakas regard Thee as 
the Lord endowed with the nine attributes of stainlessness, excellence, 
knowledge, action, contemplation, devotion, veracity, sovereignity 
and mercy; others again viz., the Yogins speak of Thee as the 
eternally independent Supreme Being. 


Thou art the one (Supreme Being) spoken or thought of under 
different names or in different ways and there is substanitally no 
difference in Thee. 


1:0. fige (5 BAM BAA a TA | 
arama Gale HEN red REEL RAATI di 
10-53-15 


T. At the commencement you assume the name and form of 
Hiranyagarbha and create the entire universe bearing those names 
and forms. In the middle you take the names and forms of Narayana . 
and provide all protection to the universe removing all dangers. 
In the end you destroy the worlds under the name and form of 
Siva. : : 


Yogins and devotees are of two classes, devotees through 
‘action (Karma yogins) and devotees through knowledge (Gnana 
yogins). The following verse shows that the devotion. of both of 
them is directed towards the same object, the Supreme Being:— 


151. aara Sacarfofteaa! aT freue exa faeta | 
aaa sa aire Gare: get: 
ate: ll 11-6- 11 


T. You are that one and the same Supreme Being who is con- 
templated by sacrificers that invoke the Lord in the sacrificail fire 
with uplitied hands holding the offerings in the manner prescribed 
in scriptures, as well as by meditative saints who in quest of correct - 


knowledge of His glorics are firmly attarhad. to, Emo 
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152. areal acai aat d Ragay aafia | 
ged Ai Fee Te Asra qA l 6-4-31 


T. We offer our obeisance to the Lord of perfect and infinite 
attributes, whose powers form the subiect of controversy between 
assertive disputants and their antagonists and often delude them 
both or either of them. s 


The fundamental cause of the universe is one and the same 
Being endowed with infinite and varied powers. Referring to 
some one of such powers some speak of Him under names of femi- 
nine gender; referring to another of such powers some denote Him 
by names of neuter gender such as non-entity (Sinyam); others 
refer to Him in such words as delusion (Mithya). In these several 
ways thinkers assert that He is the primary cause of the universe 
while others deny it. These varied and false notions would continue 
till one holds fast to His glorious feet. The only means to obviate 
such false ieeas is to brave for His mercy. To indicate this view 
the above verse begins with “we offer our obeisance." Vishnu 
being the primary cause of the universe is described in the above 
6 verses. The story-teller Suta tells Saunaka and oher sages as 
follows:— 


158. eri R else gaa, wage ARASA "ISI | 
aa: Gaara anaa fep Aafaa: || 1-18-28 


T. Requested by you to describe the glories «f Sri Hari, I will 
relate them to you so far as my knowledge of them goes. Birds 
fly aloft in the far-spreading sky according to their ability; so also 
wise men comprehend the ways of the all-pervading Visnu according 
to their capacity. 

The use of the word “‘Visnu” and of the illustration of the 
sky in the verse are intended to indicate the allpervading nature 
of the Supreme Being. In the following verse the four-faced 
Brahma says that it is impossible for him and a fortiori for others 
to recount all His glories:— 


154. ap Raraga gaa: HRA AAAS FOI FA: RÀ | 


: „aga: Msg uuu 
NL E ME qua I 2-7-41 
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T. Neither I nor the thousand-faced serpent God Sesa who is 
next in order to me is yet able to come to the end of singing the 
Lord's (innate) glories, which we are doing (from time immemorial) 
It is unnecessary to say that, a fortiori, it is impossible for Kardama 
or other sages, or Marici or other authors of creation to do so. 


165. até a gå aa dud Fuge aad: AR ET: | 
qaaa ARa Re fafafita vare agè || 2-8-38 


T. Neither I who have created the 14 regions, nor Rudra who 
destroys them, can comprehend His greatness. How can other 
lesser gods know it? You sages among the gods and also kings 
cannot understand His glories. We all deluded by His will, think 
of them according to our capability. 


Leave alone the view that final emancipation fromthe worldly 
life caused by the gunas called Satva, Rajas and Tamas cannot 
be secured by devotion to a Supreme Being bound by them and 
that therefore an Absolute Being without attributes is to be meditated 
upon for final emancipation. Now as the Lord alone can put 
an end to the illusion, He is to be contemplated in order to be rid 
ofit. This power of God is expounded in the following verse:— 


156. ei @ wq WRIT Rudd: 
gaara uat ae RAAT | 
d 4 fara x carat 
sr Feat: sacre I 2-7-42 


T. Only those who resort unhesitatingly and without any 
motive to the lotus-feet of the Lord of innate glory. by means of 
effort and propitiate Him, obtain His grace, understand His greatness 
and get out of the cycle of worldly life. Then they cease to enter- 
tain the false notions that their self is identical with the physical 
body fit to be devoured by dogs and jakcals or that the property 
which their wives and children enjoy like dogs and jackals belongs - 
to them. ; s 

This verse suggests how to get out of the illusions of Aham - 
and Mama (I and mine). The following three verses show that 
there are persons who got out of the cycle of worldly life. The - 
verses are addressed by Brahma to Nürada:— a 


o Narad 
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bT. SIEHE Wer R Amatai gå waa epe Bw: | 
ofa Fal: WOW Ag: semper ora as AU IFA |l 


58. gas AFAA TITTEN: | 
c CON ON 
MUA RATT eR eie SG SERT SERES fola; [| 2-7-44 


159. ARAA: aneaearreaRaon: | 
2-4 fem agaga: reif Agege: |I 


T. Well, according to my capability, I understand the innate 
greatness of the Lord. So also, you, Rudra, Prahlada the best 
of Daityas, Manu's wife, Manu and their sons e.g., Prücinabarhi 
Rubhu, Anga and Dhruva; Also Ikswaku, Purürava, Muchukunda, 
Janaka, Gadhi, Raghu, Ambarisa, Sagara, Yayati, Mandhata, 
Alarka, Satadhanvana, Rantideva, Bhisma, Bali, Amiurtharaya 
and Dilipa; also Saubhari, Uthanka, Sibi, Devala, Pippalada, 
Sarasvata, Uddhava, ParaSara, Bhürisena, Vibhisna, Hanuman, 
Vamana, Datta, Arjuna, Arstisena, Vidura, Srutadéva and others. 


The names of the Lord’s avataras Vamana and Datta are 
mentioned in the last verse to indicate that He sometimes joins 
in the ranks of His devotees and acts like them. For similar 
reasons the name of Hanuman is also included. In order to create 
further interest the following verse is quoted, showing that even 
those who are not competent to study the scriptures may get out 
of mundane existence:— : 


160. 3 3 faarafiaa a dara ARR fd asta: | 


segepearaur. eterna aA Fy ATA À I 
| 2-7-48 . 


T. Even females, Südras, Hinas, Sabaras and others leading 
a wicked life even of the irrational animals may understand the 
greatness of the Supreme Lord and get out of the mundane life 


if they are devoted to the Lord of glorious ways, firmly attached 


to Him and following His instructions. A fortiori there can be 


* no doubt that persons who have studied the scriptures can do so. 


The following example indicates that no one js equal to or 


re . D. 3 ma 
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161. qaa «gp Akita germs | 
^o Rees nr pat gard aes ASRA: I 1-18-20 


T. To prove that no other is equal to or greater than Sri Hari, 
it is really sufficient to point to one instance of His glory that is, 
that Mahalaksmi rejected all others that solicited her, and (wooed) 
chose Him to wear the dust under whose feet, solicitious as He 
was not, bestows eternal beatitude. 


Though the wedlock of Laksmi and Narayana is eternal, 
yet on the particular occasion of her springing up out of the churned 
sea of milk, she acted as a new bride and found fault with every 
one who solicited her as shown in the following verse:— 


162. ay at Fe sara air BPE aaa | 


manera arma: @ mew: Fa wwe! Saaz: II 
8-8-19 


168. yÅ: SAIS A «peg am: HIS a AAT | 


Aa w gasda « fe Eclat goara: 11 
8-8-20 


164. aAa a enS afar IAIA: | 


IANA FA a ASRS: guo FA «p glad RAA Il 
8-8-21 


T. Indeed, Laksmi rejected Dūrvāsās and others as they could 
not overcome anger though they had the merit of religious austerity. 
(It is well-known how Dirvasas exhibited his wrath unnecessarily 
on Ambarisha) She rejected Sukra and Brhaspati as they are 
not free from worldly desires, though they are endowed with wisdom. 
(Being purohits or family priests of Danavas and Devas respectively; 
they cannot be said to be free from desires for finite objects). She 
could not accept the four-faced Brahma because he did not conguet, 
lust though he is great (for He married his own oreation Saraswati). 
Rudra was rejected as he could not protect himself and depended 1 


on another for protection. hen R A asura | 
CC-0. Mumukshu Bhawan Vd en Rudra was 4 m id of Bhasm 4 
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and was running away chased by the asura he was saved by Sri 
Hari). Again in one person (Yama) there is justice and impartia- 
lity, but he is devoid of kindness to living beings. Another (Bali) 
is open-handed, but he cannot confer final beatitude. Others 
(the Gods of the Sun and the Moon and the Wind) are endowed 
with brilliancy and speed but they are all overpowered by Time. 
Others e.g., Sésa, (serpentgod) are blessed with longevity, but 
what is the use of it? They are neither good nor kind. Others 
again are possessed of the qualities of goodness and kindness 
(e. g. kings) but their life-time is short. Others yet who 
are endowed with long-life and generosity (e.g., Mürkand&ya) are 
unfortunately not handsome. There are some who are handsome 
(e.g., Indra) but they are covetous. (Indra coveted the wife of 
Gautama). 


It is therefore evident that even the best of the gods, sages, 
Daityas and kings have their own defects and that no one except 
Sri Hari is free from defects. 


165. gà Raaf aga oq foal ago | 
aa di wd ves teeters || 8-8-22 


T. Thus after due deliberation to find One with eternally excellent 
attributes, free from all blemishes and the refuge to all the whole- 
hearted, and devout dependants, Lakşmi chose for her consort 
Sri Hari who is superior to all beings, endowed with all the excellent 
attributes, free from all defects and capable of bestowing final 
beautitude. 


What is bestowed on Laksmi for her deliberate choice and 
firm attachment is shown in the following verse:— 
166. gen: Raa Saat SIT 
aa Raama AA: | 
oft: var. sat: wea fetal ua 
Raa aria frater l 8-8-24 


T. Sri Narayana the father of the worlds:provided a place 


in His own excellent bosom, for His consort the glorious Laksmi 


À di erous 
the mother afnthenworlden JBesiding tuere. end ha aia, 
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glances on her own children, the creatures of the three worlds and 
thereby made them prosperous. 


Further the above verse conveys that next to her consort 
Laksmi also has the three great attributes of possessing excellent 
qualities freedom from defects and generosity towards her dependant 


The following verse shows that He has no purpose to gain 
by „lodging Laksmi on His own bosom:— 


167. Berra afaa Rada agaia a: AÀ: | 
q data Rna aaa: pg RINGA F:I 4-81-23 


T. No devotee who perceives what the Lord has done for him 
would abandon the all merciful Lord who is ever present with His 
devotees though He being perfect does not look to either Lakşmi 
who ever waits on Him or to His votaries, great among men or 
the gods. 


The idea in the above verse is that those who seck final beatitude 
should resort to Him and take refuge in Him. When it is stated 
that Nirguna Brahman or the entity of Brahman without qualities, 
should be contemplated to attain final liberation from material 
bonds it is meant that Brahman is not subject to meterial 
bonds, not that He is devoid of spiritual qualities also. How 
could Brahman possessing no spiritual qualities in himself confer 
such qualities as spiritual bliss and wisdom on His devotoees. 
The following verse from mother Devaki’s hymn to Sri Krsna 
refers to such qualities in the Supreme Lord: 


168. ei gA TENA AT | 
aaraa R fate wed emergere qj 10-4-25 


T. . Thou, Krsna whose form is now visible to my eyes art 
the all-pervading Visnu spoken of in the Scriptures as the incom- 
prehensible, the foremost, the perfect, the Iustrous, the immaterial, 
the unchangeable, the excellent, the Supreme, the indifferent, the 
soul-enlightening Lord of all. 


a a a a MÀ re ——— ——À —— — À— 


__ By applying the term “Incomprehensible” to God, it is meant 
that no one can understand His excellence in full or anything | | 


without is grace, „The term “foreman dpa pecie 
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existing, even before creation and after dissolution of the universe 
By ‘Perfect’ is meant that He is full of excellent qualities and PEE 
no defects, *Lustrous' that He is brilliant both by His intelligent 
nature and lustre. The term ‘Immaterial’ shows that His form 
and essence are identical with His spiritual attributes of bliss, 
wisdom, etc. The term ‘Unchageable’ that He is not subject 
to transformation or other changes:‘Excellent’ that He is not subject 
to such defects as finiteness and inferiority, 'Supreme' as nothing 
else is equal to or higher than Him. ‘Indifferent’ as He has no 
wants to be supplied. ‘Soul-enlightening’ as he dwells in the 
individual soul and discloses its form as well as His own form to 
it in time. Similarly all words connoting qualities e.g,. ‘Indra’ 
implying Lordship, “Yama’ control, ‘Agni’ leadership, apply to 
him primarily. The address ‘Thou’ in the above verse implies 
that though Sri Krsna is present to Dēvaki’s eyes and called 
her son He is in fact Visnu that has become visible out of His grace, 
as if through her for a particular purpose. If it is said that God 
is destitute of all qualities and activity, it cannot be said that He 
is the first cause of the universe. If He is said to be the cause of 
the universe, it cannot be said that He is a Being without qualities 
‘and activity. This apparent contradiction is reconciled in the 
following verse:— 


169. aqa serre aaaea AFRA, | 
ada waft agad aaaana AA sia: |) 10-4-20 
T. O Lord, sages say that the world owes its creation, existence 
and destruction to Thee who hast no qualities, no changes and no 
desires. The existence in Thee of attributes ordinarily inconsistent 
with one another is not impossible as Thou art the embodiment 
of all excellent and perfect qualities and art the (most) paramount 
Lord of all. People read material qualities in Thee as matter 1s 
dependent on Thee. 


The following verse furnishes an answer to the question how 
can God rule the world without being subject to material bonds? 


110. za aA a a cenit ACATA: | y 
ete aci EENI In Eten RDB by een 
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T. Though He has no enemies to kill, no friends to save, no 
strangers to neglect and no darlings to favour, yet for purposes 
of creation, protection and destruction of the worlds He works 
through principle of activity (Satva), emotion (Ràjas) and hate 
(Tamas) ‘respectively to appropriate periods. 


. The Supreme Being is not subject to material bonds, but He 
has the will to create, protect and dissolve the worlds at appropriate | 
periods and His will is eternal with Him. He has no selfish motives ' 
in His world operations, but He performs them out of grace to 
enable His devotecs to work up for their salvation. Therefore it 
befits His devotees to take refuge in Him as stated in the following 
verse with which this chapter is closed:— 


171. epp g ve ARa: aa Bae vara RTA | 
THIS: AC SIGS KAT a À qad Sr ER: I 
8.5.98 


T. He works with principle of activity to benefit living beings. | 
The present period of time is intended to exercise His powers to 
rule. He is well-disopsed towards celestials. We shall therefore 
resort to Him. He is the Lord of the universe. He will secure 
happiness to us His votaries. 


By this the devotional duties of listening to His glories and 
hymning them are indicated. 


May this please the glorious Lord! 
This is the eleventh chapter. 
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TWELFTH CHAPTER 
TST TTY 
Desisting from activities that lead to mortal life. 


I, has been stated that Brahman the Supreme being should 
be contemplated by those who freed from material ties, associating 
with great men, refraining from censuring great men, and conquering 
the sense organs to some extent aspire for final liberation from 
worldly bondage. In the present chapter it is proposed to affirm 
that those who have received instruction about Brahman from 
their gracious preceptors should not care for material compforts, 
but should adore Sri Hari in the manner indicated by the preceptors. 
The sympathy of preceptors for their fellow beings in their sufferings 
is indicated in an introductory way in the following verse:—. 


172. grefearafitargercarar, silent ARRE | 


errare SI A Eur GAA AA Sea he À I 
8.10.8 


T. Lord, aias! My mind is sadly affected on witnessing these 
people frequently suffering in the painful states of hunger, thirst, 
the three humours of phlegm, choler and melancholy, heat, cold, 
wind, rain and other forees of natute, the fire of lust and the irresisti- 
ble anger 


These words of Brahman the four-faced indicate how the feelings 
of virtuous men are sadly affected at the sight of the miseries of 
their fellow beings. The following words of Prahlada show 
that not only Brahman, but other righteous peole also are sym- 
pathetic:-—(This verse inculcates the Bhagavata's virtue of daya.. 
bcing compassionate). 


173. Sages ugen waa sepe: | 


mag q Raed a aadar gaar magad pa 
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T. My mind being overjoyed with the nectar of hymning Thy 
praises, I am not alarmed at the impassable worldly life or crossing 
the Vaitarani river of hell; but I feel sorry for the ignorant fools 
who bear the burden of secular life for the temporary enjoyment 
of the seeming and trivial pleasures of the senses and whose mind 
is turned away from Thee. 


The first half of this verse indicates *Fearlessness' and the second 
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half ‘Kindness’ out of the 30 devotional duties to god. | 


Acts are of two kinds:—worldly acts (Pravrtta) performed 
with a desire to attain Indra's paradise or other material pleasures; 
and (Nivrtta) motiveless acts performed for obtaining final libbera- 
tion from worldly bondage or for pleasing the Supreme Being, The 
former deserve to be avoided as they lead to terminable results; 
and motiveless acts practised, as they do no harm and the merit 
accruing thereform is of eternal value. In the next 3 verses the 
practice of Pravrtta acts is condemned, for preceptors do not 
approve of them:— 


174. sated wadsaaed AARTE EIU, ANRA: d 


agaa SH EK: fend a nad ger Rarer aa: di 
1.5.15 


T. To advise people to practise ‘Pravrtta acts’ is blameworthy, 
because people are by nature fond of them. Moreover such 
advice is productive of great harm, because ordinary persons rely 
on the advice of the precepter, become confirmed in their practice | 
and fail to find a way out of them. 


Giving such advice is like dealing blows with a stick to a person 
who has fallen from a tree. 


115. sq a RAN AAAA SIT | 
VEI GHG TU: Fale Agee aa yy 6-5-17 
176 Greener sp Pensa a uem A ur mW 
Rd a eere a Gla Hate: agaga | 5-5-18 | 
T. Which man being thoughtful and. wise would, having known í 


hat distoetiea which learned. men elearhokmgne detwegp.ghe results | 


^ 
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of performing of Pravrtta acts and 
would advise ignorant Persong to continue to practise them, like 
a blind man leading another blind man who has missed his SUN. 
A preceptor is no preceptor if he puts the pupil in the course of Prav- 
rtta acts (Pravrtti márga) instead of showing him the path of motive- 
less acts(Nivrtti marga) which lead to liberation from the cycle 
of worldly life: such a kinsman is no kinsman: such a father is no 
father: such a mothrr is no mother: such a diety is no diety: 


and such a master is no master. (The teachings of none of them 
are reliable) 


motiveless acts respectively, 


This chapter is closed with the following verse containing 
the words spoken by Sati (Siva’s wife) to her father Daksa to exemp- 
lify the above principles by referring to the practice of the wise:— 


LTT. wp a: qaem ARAA at agaa | 
zaag seana adfa l 4-4-21 


T. O father, the practice of motiveless acts adopted by ús is 
that followed by venerable saints who have renounced worldly 
attachments; that cannot be comprehended by persons 
who are solely given to bodily welfare. Your practices of Pravytta 
acts such as religious sacrifices of Agnihotra, Pirnamasya, Catur- 
masya leading to temporary happiness such as is enjoyed in Indra's 
paradise, passing through the paths of ‘smoke’ ‘night’ etc., are 
extolled by those who are solely given to corporeal maintenance 
and are satisfied with meat and other objectionable food. We 
are not concerned with those practices. 


l . 
Religious practices are of two kinds, those leading to recurring 
births, called Pravritta and those securing immortality called 
Nivritta (motiveless). Agnihotra (oblation in sacred fires) me 
other sacrificial performances involve injury to life, the use o 
material substances and desires for fruits. They cannot secure 


release from the cycle of worldly lives. Sacrificial performances 


such as Dasara, Pürpamüsa, Caturmasya and Pasu observances - 
based on ethical principles such as truthfulness, SR P 
and acts of pious liberality such assinking fresh water i s, pi = 
ing teniples of worship and rearing gardens Ope Te Itt 


oblations iMunuksdufealead/theseubencbichhsand.repaptns thegneh 
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the path called Pitryāna involving passage through smoke, 
night, winter solstice, moon, .newmoon, plants, creepers, food 
and virile semen. This course cannot guide the soul to the 
realisation of eternal bliss fit to be sought after by the jiva through 
the direct seeing of the Supreme Being. People of obscured vision 
say that the Vēdas (scriptures) are intended to expound the Pravrtta 
acts and the purificatory rites of the twice-born castes beginning 
with Simantonnayana and ending with funeral rites. Those who 
are endowed with wisdom assign their religious acts to the sense 
organs, the sense organs to the mind, the modified mind (Vyakari- 
kamánas)to thespeach, thistothe alphabet, this to the sacred 
syllable, this to the nasal sound (Bindunàda), this to vital air (Prana) 
and this to the principle called Mahat tatwa. Such souls pass 
through the path of the gods (Dévayana) consisting of fire, the sun, 
day, wind, bright fort-night and full-moon to the Supreme Being 
in the forms of Visva, Taijasa, Pragna, Turya, Atma etc. They 
discard the material body and rest in Him. They do not return 
to the cycle of births: Those who clearly know the two paths called 
Pitryana and Dévayüna from the scriptures, do not err though 
they may live with common people.  Motiveless acts (Nivrtta- 
Karma) should be performed. Pravrtta Karma should be aban- 
doned and the Supreme Being should be resorted to. Meditation 
should be practised and fondness for Pravrtta acts given up. Thus 
teaches the 11th section of Bhagavata. 


May this please Lord Sri Hari 
This is the 12th chapter. 


e 
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THIRTEENTH CHAPTER 
TTR IROA, 


The practice of motivless acts 


Ths last verse is placed between the previous chapter indica- 
ting that Pravrtta should be abendened and the following chapter 
that Nivrtta should be practised. The following verse solves the 
doubt that Nivrtta course might not yield any beneficial result 
unless it is followed up to the final goal:— 


178. RAL C49 BOGS AaS Taal afi | 
qa m dT agga Bast sal vow TAT |] 1-5-17 


T. A person who gives up his Pravrtta duties and adores the 
lotus-feet ‘of the Lord might not sometimes reach his goal at once; 
but he is sure of attaining it in due time in some future life. But 
what then is the purpose gained by a person who performs his 
Pravrtta duties alone? The fruit thereof is terminable and worthless. 


The following verses contain the advice given by Rishabha an 
avatüra of Vishnu to His sons indicating the details of Nivrtta i.c., 
pure. service at the Lord's feet:— 


179. gÀ ad al aasaga EU graiia i d 
aia sAd Baraat aaa | 5-5-10 


180 matfag AATA d 
Rara gar Pera Sete: |p 5-5-11 
181. aarda RAT HERREN TAG | 
TaN sed queues aaa qmm 58-12 
182. ada agaaga AA farai. | 


Com qe eren iR AMET GEG, J,, 55.18 
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T. O my sons possessed of the strength acquired by conquering 
the passions, an intelligent person should get free from his subtle 
frame (Lihgam) which gives rise to ahankara, by means of devotion 
to Hari and to the preceptor, obedient service to them, the eschewing 
of worldly desires, patient endurance of opposite conditions 
such as pleasure and pain, recognition that all beings are subject 
to adversity, meditation of the Supreme Being, austerities, desisting 
from all exertions except those intended for final emancipation 
from worldly bondage, service in My temples listening to My 
stories, constant attachment to My feet, narration of My glories, 
harmlessness, impartiality and being equal towards all beings, . 
giving up the false notions that the physical body is the self and 
that the houses and other things are part and parcel of self; by 
contemplation of the Supreme Being, worshipping Him in solitude, 
restraining the breath, the sense organs and the mind, belief 
Him, celibacy, constant watchfulness and control over speech. 


By means of knowledge and yoga (contemplation) which 
perceives every where My form and existence and is made strong 
by the special vision of Birnba, and possessed of the strength gained 
by controling the tongue and other organs, the prudent man 
should overcome Aham, the Liüga or the subtle body. ; 


189 gaia Raia angel Slee gA: | 
ga agree gaga süriemdg ser! 5-516 


T. Following the path of motiveless acts (Nivrtta mürga) 
as detailed in the above verses, free from arrogance and passions 
bent upon getting rid ofthe sublte body (Linga Sarira) and attaining 
final emancipation from the cycle of births and deaths and reaching 
God, and yearning for My mercy, a father or preceptor should 
not induce his sons or pupils to follow the path of worldly acts 
(Pravrtti mürga) when they have not understood the means to final 
emancipation and are performing worldly acts uhder the mistaken 
impression that they lead to final emancipation. 


The chapter is closed with the following verse that those who 


aspire for final emancipation (Moksa) should practise the per- 


formance of motivele act 
S — - 
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84. dm Edi Tar AAA a ead ur gis: | 
EUR] TAART sta ada miza 1-5-18 


T. Observing that worldly happiness may (sometime) be the ] 
of a person Just in the same manner that misery does, in d eot 
of incomprehensible velocity, without any effort on his E: I 
wise person should attempt to practise the performance of aint À 
acts, which those who are aimlessly going up and down in th ie 
of worldly life cannot do. pco 


May the Lord Sri Hari be pleased with this the 13th chapter. 


4 g . 
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THE FOURTEENTH CHAPTER 
SRR TAROT 
Virtue of the place 


Mon six out of the seven grand terrestrial divisions (Dwipa) 
8 out of the 9 regions of (the 7th terrestrial division) Jarhbu Dwipa 
are not fit for the performance of religious rites. The 9th region, 
India in Jarhbu Dwipa alone is fit for the purpose. The life of 
even those who are fortunately born in such a region is despicable 
if it is wasted in other occupations intead of worshipping God. 
The greatness of India (Bharata varsa) is spoken of in the following 
verses. 


186 agat kaaa sea uui agaa aft: | 
ac 


AACS Jg AA sara Qu ate: ii 
5-19-21 
186. fi goat: ah aR aAA FEAT | 
aA MENNAN: ISRA AAT l 
5.19.22 
187. aagal eaan ANAT AAA az: | 
qia aaa aa Waar: dewer darcy 4 et II 
5-19-28 | 


T. Really those who are born among menon the Indian soil | 


with minds devoted to the worship of the Lord are very meritorious. — 
Indeed Sri Hari is very kind to them. Of what use to us is the | 
attainment of Indra‘s Paradise (Swarga) where the joyous experien- į 
ces of the sense organs are so ample as to exclude the recollection | 


of the lotus-feet of Sri Hari? It is in vain. So also is the arduous ; 
performance of religious sacrifices, austerities, vows and charity |. 
which only lead to thé attainment of Indra’s paradise. To obtain f 
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the land of Bharata is preferable to 
region from which fall into the mortal 


the life of a few moments on 


obtaining that in the celetstia] 
is certain. 


The following verse explains why Indra’s paradise is to be 
despised in spite of the advantages with its Kalpa and other trees 
that grant all desires, with its Nandana garden that drives away all 
miseries, with its lakes that are full of embrosia, with its nymphs 
that never lose their youth and charm, with their Songs that are 
delightful, with the celestials that are also €ver youthful and with its 
delights that are ever fresh, constant and excellent and can be 
enjoyed without interruption. 


188. 4 qq Sars SANN A Area ART TAAN: l 
a FA AJANA HAUA: RASA s rfi Wem |l 
5-19-24 


T. Even Indra’s paradise is not worth dwelling in, if it has no 
ambrosial rivers of Hari’s stories, if no devotees firmly attached 
to Him are present there and if festivities and sacrifices there are 
not dedicated to Him:— 


The object of extolling life in India is explained thus:— 
189. aga a: eiga RAVE aa ETE MAAA | 
aesae Na sr; vare aa dr R n 5-19-28 


T. As Sri Hari confers happiness on His devotees in this country 
we pray that we may be blessed with a birth here, which helps 
remembering Sri Hari, if we deserve it on account of any remnant 
.of the merit earned in past lives by us by religious sacrifices, charities 
and other acts, and if any portion of such merit is left after enjoying 
its results in Indra’s paradise. 


Only the Indian continent in Jabu Dwipa is fit for the per- 
formance of religious rites. The 8 other regions are places for enjoy- 
ment. Even the gods pray for a birth here as there is scope here 
for the performance of religious acts leading to future er 
Therefore a fortunate person blesscdwith a birth here Ex. no 
be allowed to go astray. The point discussed in a 0. Ps 
Verses is whether a devotee should prefer to dwell in a house | 
house-Iastde M pul abrat \Veranchefimitetion. Digitized by eGangotri 
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190. ARI gA aya: ead aT AAs TEANA | 
aaa Aaa ate ga: ARANNA II 
| T2 


T. A housc-holder whose sense-organs are not under control, 
who is addicted to the repeated enjoyment of the transient pleasures 
of family life, blindly undergoing the experience of births and deaths, 
cannot fix his mind on Sri Hari either by his own nature or by force 
of external teachings or the counsel of friends. 


Prahlada spoke to His father as follows:— 


191. gagas Seat aT aagaftal aaaea | 
Rassi yanagi aq Ub welt alsa | — 7-5-6 


`T. O the greatest of Asuras, it is but right, I think, that persons 

whose minds are constantly afflicted with worldly concerns should 
desert home which intensifies ignorance and leads to hell and go 
to the forest and take refuge in Sri Hari. 


Those who are fit to lead a house-holder’s life are thus described: 


192 Resa RIRN ae aera fdv gT: d 
mafianal ge uq Rsa eid er areas |) 11-1T-4: 


T. Buta person residing in the house may obtain final emancipa- 
tion from the bondage of births and deaths if his sense-organs 
are under control and his heart is contented with the livelihood 
got in one of the four ways viz., peripatetic begging (yayavaram) 
storing nothing for the next day (Asancayam), stocking food stuffs 
for one year's use (Salinam) and gleaning ears or grains of corn ' 
scattered in fields and market places (Siloficam) and if he performs 
duties, not leading to sin, but only to eternal bliss, if he fixes his 


mind on Me and is not concerned with worldy objects except 
for self-preservation. 


The object of leaving the house and residing in the forest is 
to withdraw the mind from worldly concerns and fix it on God, 
If this object is secured even in the house-hold life there is no necessi- | 


ty for going to the forest. It is good that -holder's — | 
CC-0. Mumukshu Bhawan Varanasi Gd that ope leads a chouse-h E 
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life and takes refuge in God. It is also 

forest and propitiates God there. But Leni ERES io 
life for want of mental tranquility, resorts to es ur 
and fails to secure mental peace even there, by CE 
God, he is unfortunate like a person who in the midday sun rents 
to the shade of a palmyra tree and is struck on his scorched bald 
head by a fruit falling from the tree. It is therefore necessa 
that a person should worship God even if he livesin a forest Ine 
stances are given in the following verse containing the reply of 
Rukmini to a humorous remark of her Lord Sri Krsna that she 
is distressed for having rejected noble kings and accepted a poor 
man like Himself for her consort — 


93. agraar RAAS 3 aag ERA | 
wed fasa flag imama dafa agadi a gerat: 
fay | 10-75-46 


T. O lotus-eyed Lord! Anga, Prthu Bharata, Yayati, Gada 
and other great emperors left their empires and lived in the forest 
with the desire to worship Thy feet. Are they still suffering in the 
forest, and did they fail to reach the Lord of eternal bliss, which 
they deserved ? ^ 


The answer is in the negative. Like them I have taken refuge 
under Thy feet. I am not distressed. I am happy. 


May this the 14th chapter be accepted by the Lord? 


^ 
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THE FIFTEENTH CHAPTER 


FEIE IROA, 


Virtue of time 


Wira the view to encourage people to work for the attain 
ment of the object of human life in the present human life which is 
most auspicious, those who are not engaged in such work are 
blamed in the following verse:— 


194. FA w Use ST R Te RARATAN | 
man wal wed Weg agafa maA AAAA: i 
12.8.48 


T. O king, in this age of kali their minds being mostly led astray 
by infidels and miseries, mortal men fail to worship the eternal 
and Almighty Lord of the universe whose lotus-feet; are adored by 
the Rulers of the three worlds:— : 


The next verse indicates that he is a fool. who fails to work 
for his salvation which can be secured in this age of Kali by the 
mere recital of the names of Sri Hari. 


[95 aadd faa eng Uds Tawra Raat yugaa l 
fame saai aA stata zem a a sa) ST: I 
11-8-44 


T. Alas, in this auspicious age of Kali people neglect to worship 
Sri Hari in spite of the fact that freedom from mundane bondage 
and enjoyment of external spiritual bliss can be secured by one who 
recites His names even when anxious at the approach of death, 
in disease, precipitous fall or slipping down, or in spite of himself. 


The following words to Sri Krsna addressed by His mother 
Dévaki indicate that time or age of Kali and Infidels are only the 
apparent cause for the loss of goodsense, but as a matter of fact 
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Sri Hari himself present in and also called “Time” instils out 
of His grace devotion into him whom He is pleased to save. So 
He should be known as the one who enhances longevity, removes 
obstacles and guides jivas in the path of righteousness. 
196 — als Bee ase ere 3g d Xa fa | 
Gank JaA lai a Sar Raa sue |) 10-497 
T. O Invisible friend, the wise say that the operation of that 
limitless Time of moments and years, is the work of Thyself directed 


by whom the world becomes active and therefore I resort to Thee 
the Supreme Ruler and the abode of happiness. 


May the Lord Sri Krsna accept this the 15th chapter! 
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SIXTEENTH CHAPTER 
ddp IROA 
` Virtue of the body ` 


Mm purport of this chapter is that one should work out one's 
salvation in this human life as it is difficult to be attained and as 
Sri Hari has given his physical body for that purpose. 


197. ag pA falter assan 
Fall GÅTA, STAT, | 
a & esac: get ara 
CIE SIE FeATIeA: l 11-9-98 


T. God created several kinds of physical bodies out of matter 
(Prakrti) which is under His control and guidance, such as trees, 
reptiles, quadrupeds, birds, rodents, and fishes, but none of these 
gave Him satisfaction. Finally the human frame alone which 
He created with the faculty of understanding pleased Brahman. 


The inference is that the object with which God created man _ 
is that he may understand Brahman. 


198. sper suf fae À a sedet gia Azari: | 
q Jaia AA quer qa ated euam || 5-19-25 


T. Ifthosejivasthat are born on this Indiancontinent as human 
beings blessed with the intellectual faculty with the physical capacity 
to work and with the materials to work with, fail to work out 
their final emancipation from this coil of births and deaths, they 
will suffer bondage again and again like brutes. 


The jivas are put in the vortex of worldly creation in order 
Ron they may work out their final emancipation, only by means 
of acquiring spiritual knowledge. At the commencement of the 
cré£tiór God«prcdueéem Avera KAESO diroedd BEd und only 
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as the last of them, the human body. It was provided with the 
faculty necessary for acquiring spiritual knowledge and God was 
pleased with it. Those human beings who utilise the means so 
provided and strive for final emancipation achieve the purpose 
of their creation; while others who fail to do so and are immereed 
in sensual pleasures incur the displeasure of Hari and suffer like 
a king's deputy who is invested with sufficien powers and provided 
with materials, but does not use them to achieve the king’s purpose. 
The object of this chapter is set forth in this concluding verse:— 


199 est gasna aguas unen ufu atte di: | 
qui ada 1 qaga wafasaara rer ag aad: uel 
11-9-29 


T. Having at the end of long series of bodily existences obtained 
here, this human body, not easily to be attained, capable of fruitful 
work, though perishable, the thoughtful man should soon endeavour 
before it falls off, after final beatitude or moksha, for the objects 
or things necessary for the body may be (easily) found every where 
(without any extraordinary effort). 


The same idea as above is conveyed in verses 7-6-6;7-6-8' 
and 7-6-1 of Bhagavatam. 


May this the 16th chapter please the Almighty Lord. 


^" 
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THE SEVENTEENTH CHAPTER 
AA SHAH, 
Meditation or Contemplation 


zm object of this chapteris to inculcate the practice of religi- 
ous meditation for which. renunciation of Pravrtti acts (Pravrtta 
karma)and performance of. motiveless acts (Nivrtta karma) are 
necessary and to show the suitability of the: present life, place 
and body treated of in the previous 5 chapters. Final emancipation 
(Mukti) from mundane bondage (sarhsăra) cannot be secured | 
except by meditaion onthe subtle form of the Supreme Being, 
‘though thousands of means may be adopted. In the elementary 
stages itis not possible to fix the mind on subtle forms but only on 
the larger forms by constantly witnessing images of such forms 
and by hearing about them. The -practice of meditation on 
the larger forms is necessary as it gradually enables the mind 
to grasp the subtler forms and meditate on them. The 
images of God beginning with the form pervading the whole 
universe down to the form of the size of a boy may be classed as 
gross and the forms of sizes beginning with Pradésa (the span 
of the thumb and the forefinger) and ending with the minutest. as 
subtle. The practice of meditation should start with such of the 
grosser forms as are most attractive to the mind and the impression 
of their images from head to foot, should be made stronger and 
Stronger on the mind. When one is successful in settling the 
mind on grosser forms he will in course of time be able to fix 


it on the subtle forms. The following verse treats of the grosser 
forms of God:— 


200. ygiuatartetran: VAUAT SSAA ers | 
Ha aar WW Taga ates epe qq: aae Il 
5.24.44 


T. O King, I have described to you the wonde 
3 os rful gross forms 
of Sri, Hari to w mathe. hole mnltitudesiofa Sivasaresort. The 
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gross forms are the Earth, the seve ï i 

Plaksa, Salmali, Kuša, Krauñca, siesta i Mts So 
continents of Bharata, Kirhpurusa, Kuru, Hiranmaya, Ram ale 
Kétumala, Harivarsa, Bhadra$wa and llavrta; the Gane and 
other rivers; the Méru and other mountains: the seven oceans of 
(1) salt water, (2) sugar-cane juice, (3) spirituous liquor, (4) ghee 
(5) milk, (6) whey and (7) clear water; the brilliant ars and the 
fourteen worlds. l 


Compare verses Nos. 5-24-42 and 43 of Bhāgavatam on the 
same subject. To create interest in the said principle of contempla- 
tion the example of an eminent personage contained in the following 
verse :— 


201. qal gear: Rania 
seras HAAVHAAISEM A: | 
YS Ta NAIRE TE 
ema AARAA sues) II 4-12-17 


T. Having bathed in the sacred waters of the Višāla river, 
he pressed his anus with his heel in the sitting posture, restrained 
the breath and subdued the sense -organs with his mind; he purified 
his mind by fixing it on the gross form of the Supreme Being pervad- - 
ing the universe and meditating on that form, in his sitting posturc. 
Having thus obtained control over his mind he acquired the power 
to see the subtle form of the Supreme Being, became absorbed 
in that perception and gave up meditation on the gross forms. 


Contemplation of the gross forms of God is only a preparatory 
stage to acquire the perception of the subtler forms which alone 
can lead the soul directly to final beatitude. Prahlada addressed 
his associates as follows:— 


£02 ASRASA EVA A A ERN: | 
aessa: eges amaa: fh faites 
. i | ; (<fe= 


T. O Asura boys, there can be no great difficulty in practising in 
a gefieral Unk ew MeSH OR Hari pwkecisp phesaniversal 
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friend residing in the body of every being, occupying the space 
in the heart untouched by anything. It is not necessary to attend 
to details now. They can be learnt in due time. 


The Asura boys acquired the fitness to. think of the subtle 
forms of Hari by virtue of the merit earned in previous 
lives by worshipping the grosser forms. The subtle froms of 
Hari with their specialities and the modes of worshipping them 
are described in the next six verses. Three kinds of mental 
operations contribute to the perception of the Lord: Brahman 
viz., Dharana or interrupted contemplation, Dhyana or uninter- 
rupted contemplation and Samadhi or automatic concentration. 
Dharana is described as follows:— 


208. RRRA NINA qud TAIT | 

MESE SEERUTESEgURTSA MOAT A ||. 2-2-9 
204. qaa aaadah sean |: 

DAAC VANACH TARAS zo ||. 2-2-10 
205. sE Lee AATNI | 

issu AGRA MPSS aeaa | 2-2-1 
206. fafi FesrgeaateriaaeeUMate: | 

Rana: serdlegraeaaaadael use || 2-2-12 
201. aade RAE ri ATAA | 

dw raada aaam | 2-2-18 


T. By the strength of Dhāraņa some devotees contemplate 
the Supreme Being, present in their own heart within their 
individual physical body, (said to be), measuring a span (distance 
between the thumb and the forefinger), having four arms bearing 
the lotus, the disc, the conch and the club: a bright face and lotus 
like large eyes, dressed in cloth of golden colour like the filaments 
of the Kadamba flower wearing precious necklace of shining 
pearls, armlets of best gold and a brilliant crown and earrings 
set with precious gems; having His tender lotus-like feet firmly 
fixed on the pericarp of the blossoming lotus-like hearts of con- 
templgtive. SRinfsowaearing.alioreonsortiolixksmieGgogHis bosom, 
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Koustubha gem on His neck and the ever lustrous garland of 
sylvan flowers on His chest; adorned with waist band finger rings 
bracelets and anklets precious beyond all value, pleasing with a 
smiling face, adroned by soft; ‘beautiful ‘and curly locks of hair 
clearly revealing His boundless mercy by the lustre of His wavy 
eye-brows and the dignified grace of His smiling looks, and bestowing 
the desired grace on His devotees, The practice of the process 
of Dharana or interrupted meditation should continue until the 
mind can be fixed on the Lord by the process of Dhyana or uninter- 
rupted concentration. 33 

A person who cannot retain in' memory the complete form 
of the Lord as described above should proceed as follows:— 


208. weite aar Aada wate mra SET: | 
fara fa wmm aa wt Beate seat qa || 2-214 


T. He should meditate on the personal form of the Lord limb 
by limb from feet to smiles and when he has succeeded in fixing 
his mind on one limb of the Lord he may pass on to the next until 
the mind becomes capable of retaining the whole form in one 
effort. 


Note:—It is not meant that only one limb should be mentally 
grasped at a time. It depends on the capability of the 
mind. A person unable to grasp the whole form should 
try to think of six or five limbs at a time. If he finds 
he is unable to do so he should begin with four or three at a time, 
failing which, he should begin with two limbs at a time, or as a 
last resort with one limb at a time. In this way, the spiritual 
duty of “ Smarana " or mental recital (grasp) is taught. 


May this the 17th chapter please the Lord! | 


3 ; i 
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THE EIGHTEENTH CHAPTER 


ATARE À TAO 


Preceptors worshipping the soul-pervading 
form of God. 


JN Person who has his due measure of religious accomplish- 
ments, is on the way of progressive devotion to the Lord, and, 
generally following the precepts, worships and contemplates His 
fect, may, while sitting in a calm and secluded place, ponder:— 
How to purify the mind which repeatedly yearns after worldly 
pleasures? The following queries are presented to his mind:— 
Are pilgrimages or other acts of piety involving physical troubles 
sufficient, or is there any other effective means? 


By what course or means is the perfect purity possible to 
attain? Could it be attained by shunning this family life and by 
going to sacred places and holy waters and by subduing the physical 
body with self-denial and austerities? (2) Could it be that the 
pilgrimages obviate the numerous cares and anxieties, wants and 
losses with which family life is attended or is there any other means? 
(3) How could we tide over the obstacles which appear overwhelming 
on every side and impede progress in worship and contemplation. 
(4) By what religious practices may we secure spiritual knowledge 
(Giiana) and direct vision (Aparoksa) of God as Birhba without 
which there is no way to release from the bondage of worldly 
existence, and which is necessary to attain? (5) In what manner 
does such realisation arise? (6) How could Bhakti or uninter- 
rupted and continuous flood of love stronger than what is borne 
towards self and its belongings be engendered and secured? (7) In 
what. manner and by what means can we acquire perfect Vyrügya 
(turning away from worldly affairs) which is the basis for other 
steps of religious progress and which enables a person to look 
down upon his own physical frame as a dead body? (8) How 
can the mind which is competent to make all sorts of conjectures 
with regard to material concerns be made to take interest in spiritual 
affairs PARVUS ENA ferspinitaraltpropreGsqd b(OX3snosyhat form 
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does the soul-pervading God shine? (10) Where is it located ? 
(11) In what form should it be worshipped? (12) What pests 
should I adopt to realise it? (13) Who will disclose it to me? 
Lastly (14) if such a preceptor is found by God's grace and iod 
.turn how is to be remunerated? The following 13 chapters of 
this treatise are intended to provide answers to the above 14 queries. 
The present chapter deals with how to find a preceptor who has 
realised and contemplates the soul-pervading form of God and 


begins with an answer to the first of the aforesaid 14 questions, 
as follows:— 


309. semi a g em gaai 
faeraarenasapete: Franti: i 
TAMA q Aaa "yg 
agga HATTA FM Suid | 11.6.9 


T. O praiseworthy Rsabha, by religious acts of learning, hearing, 
study, charity, austerity and the like, men who have not controlled 
the mind cannot attain that purity which men with Satvic mind 
brought under control do attain by means of intense and pure 
faith in Thy glories growing ever afresh by listening to their accounts; 
the minds of persons which are not restrained cannot attain such 
purification as those which are restrained can, by devotion developed 
from day to day by attentively hearing your glories. Shel 


This furnishes an answer to the first of the above 14 questions 
the purport being that the means to mental purification is listening 
to God's glories with attention, and pilgrimages etc., are not so 
efficacious. The ,next verse furnishes an answer to the second 
question :— et 


210. aAA wu: AJA SHE fe dem | 
ofa Fata freta Si war Tals visuris: I| 12-12 47 
T. The eternal Lord of unlimited bliss enters the heart of 


those who sing and listen to His glories; and indeed He dispels 


H . . . . » > he 
their internal sorrows and, anxieties just In the same way as tt 
qua dR pcs Ses ua ejetasyiiestattenoiway the clouds 
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This indicates, in answer to the second question, that the 
means to obviate worldly sorrows and anxieties is the samé as is 
suggested in answer to the first question viz., listening to God's 
glories with attention ctc. aJt will also be shown in due course 
in appropriate place that this verse refers to the devotional duty 
of “ Sauca ? or mental uprightness. The next 5 questions Nos. 3 
to 7 out of the 14 are answered seriatim below:— 


all. afa: gemein: fürs s AR ad 
gaa Bis wet a fen gii agra RITE, || 12-12-54 


T. Meditation on (Not to forget i.e: ceaselessly: remembering) 
the lotus-like feet of the Lord is.the remedy for all evils. Specially 
it removes the obstacles in the path of religious progress (question 
No. 3). The same means constantly and reverentially practised 
ensures spiritual knowledge and direct vision of God. (Q. 4) The 
same means coupled with indifference (Vairagya) to worldly affairs 
and devotion to Him (Bhakti) leads to the realisation of the soul- 
pervading form of God (Q..5). With Vyragya to worldly affairs 
and religious knowledge (gnana) it leads to uninterrupted and 
continuous flow of intense devotion (Bhakti) (Q. 6) and with 
religious knowledge and ‘intense’ devotion it leads to indifference 
to worldly affairs (Q: 7). 


The following verse contains an answer to the 8th question 
about the mind being made to take, interest in spiritual affairs:— 


212. guy amar oRasadsel agan aAA: | 
TH GUT quud Tae Aga || 11-14-26 


T. As the eye touched more and more with occult paint grows 
powerful enough to see supernatural things, so the mind purified, 
by hearing and singing my holy songs grows more and more powerful 
in perceiving the subtle all-pervading spirit. 

The means to seeing the Supreme Being is Bhakti or devotion 
engendered by constantly hearing and narrating His stories. There 
are two ways by which insight into spiritual affairs can be attained, 
firstly, by the exercise of one’s own intellect aided by the purification 
of the mind, secondly, by instruction received from. competent 


RREO MAREE renes. incthecaboveoverseojs-tanthei knowledge 
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attained by the former way only. In order to answer the 13th 
question Who is to disclose the soul-permeating form of God," 
the characteristics of such preceptor are first stated in the next 
2 verses:— ~ E s *e ts 


218. fagaa Rua zage aA f fft | 
q we maaana Fea mt Seren: |i 
214. fast Ex a Fe aatatwaamftecicr sare: | 
yaga Tae: a Aas AMATI sep: || 11-2-55 


T. Indeed he is the foremost worshipper (devotee) of Visnu 
whose mind does, not even for half a second (of time) forget the 
lotus-feet of Sri Hari adored: by Brahma, Rudra, Indra and other 
masters who constantly keep the Lord in their mind and who 
work for the good of the three worlds. He is Sri Hari’s choicest 
(foremost) devotee whose heart is’ never ‘deserted by Him being 
fastened to His -lotus feet with the cords of reverential and deep 
love; for even his involuntary utterance of the Lord’s names destroys 
all his sin. 


A person who to a great extent worked up for his salvation 
in previous livés'and is ‘born again to complete that work adopts 
for the time being such means as listening to God's glories for 
reaching his goal, fixes his mind:on the lotus-feet of the Lord 
without caring for any’ other thing, acquires a strong disposition 
to contemplate His excellent attributes and does not budge from 
his path in spite of all obstacles. The active side of the life of 
such a contemplatist is described in the following verse;— 


215: gent aage A gatas AIAG UU VR | 
seme IAEA emu c TATE Ala FH ud C C Di 
. ata || 6-9-30 


. T... The iet who has tasted of the nectar of the lotus feet 
of Sri Krsna does not like other people indulge himself in worldly 


concerns which in previous births be discarded as leading to sin. 
But he who is not'a devotee loses the balance of his mind and 
tries to get rid ‘of his mental darkness by Pere ihe ud acts 
Whic à «sin: and sorrows Oi ie, t case 
$ hcenly MRANA, BRE Vere galastoefDidirtdromebis Body. 


Of a person who uses dirty Wa! 
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The idea is that any concern of the devotee in worldly affairs 
is only to sustain life in the body and no more:— 


216. a 3 ap aig MAANI E ere us eim | 
sugars: ea Asa wem sa: l 1-5-19 


T. O my dear Narada, the devotee who has grasped the real 
truth and takes refuge in the Lord feels happy in contemplating 
His lotus-feet again and again and never wishes to forsake them. 
It is asserted authoritatively that such a person does not like others 
come. back into the cycle of worldly life. 


-," The following verse confirms the statement that the life in 
the world of a devotee (Bhügavata) does not lead to bondage 
as that of others does: fici 


217. ges aaka wade "mew sumi: | | 
^' aaraa: f& aaga qure de | 5-1-16 


T. Even an absolved saint (Jivan Mukta) should sustain his 
physical frame and undergo the experiences of the life that has 
commenced (Prarabdha) without any attachments (Abhimüna) 
to worldly objects. He experiences the occurrences that fall to 
his lot, automatically without any feeling of love or hatred towards 
them and therefore his experience of worldly concerns does not 
lead to future births. j 


Actions (Karma) are of three kinds with reference to their 
results. Sañcita or the accumulated. Prarabdha or begun, and 
Agami or impending. In the case of absolved saints, Saficita 
Karma the results of which are heaped up is annihilated at the 
sight of the Lord. Prarabdha karma the results of which are 
to be enjoyed at present must generally run their full course. Agami 
karma further actions do not lead to future births as they are 
done without attachment (Abhimana) to propitiate the Lord to 
whom all activity is absolutely dedicated. 


vit The following verse containing Prahlüda's words indicate 
that devotional attachment is necessary not only towards God 
but also towards the confirmed Lord’s devotee secured as preceptor 
thronghrthesgoodaneritzand tfratiettachRietitdédd fer final beatitude: 


BHAGAVATAM 


95 
219. a st fiia saag 

PIAA AE A: Ta TASTE | 

Fassman Bisa waa: 

Asè mg Ras aa ye dari - 1-9-98 


T. O Lord, while [ was about to fall i i 
life teeming with the snakes of wife and children fae sens 
who had already fallen into it and are still craving for wordt? 
pleasures, the divine sage Narada out of compassion (for a 
mother) made me his pupil and taught me divine truth like m 
who holding me by the hand prevents me from falling into the pit. 


Having received such favours how can I i i 
to Thy faithful devotees? XL 


This indicates that service to God's devotees is necessary 
as it removes the fears of worldly life. The divine duty of 
“ friendship " (Sakhyam) is thus referred to in the next verse. - 
It indicates that devotion to preceptor leads to devotion to God 
which alone can directly lead to final beatitude:— 


219, Asg faa gum: RAAT: © 
eres Tee ARRAT: | 
sisi agyag ; 
gad A TRAMTCTITAAT: l feast 


T. O Lord Nrsimha, | will associate myself with Thy devotees 
and be their sincere servant: their minds are purified by resorting 
to Thy feet and I would narrate the stories expounding Thy glories 
sung by Brahma and other celestials; Thou art out one beloved 
benefactor and deity. By this means I deserve Thy special grace 
and thereby to get rid of all attachment to worldly concerns. — ; 


Reverential attachment to devout worshippers of God is 
Tecessary to enable a person to get rid of false notions about God; 
for such preceptors give instructions in true religious principles 
which enable the person to meditate on God in the right way and 
attain the summum bonum of life. As an introduction to this 
the following verse condemning people entertaining false ideas 
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990. w erem Waal At TSA sm sumi | 


qaa sep ffi adaa RASTA Seta ' : 


: one but a stupid brute disregards Thee the supreme Lord 

AES n all beings, gading all their actions as a disinterested 

viend bearing all their names and fulfilling the principal objects 

of human life of his devotees, having himself personally observed 

people who, for having disregarded Thee, fall into the Vaitarani 

river of worldly bondage and undergo agony as a result of actions 
done by them in previous births. 


Though pilgrimage and other pious acts may tend to remove 
false notions about God, the most important means to obviate 
them is to attain true knowledge about Him; just as correct know- 
ledge of an oyster-shell is the means to remove the mistake that 
itis silver. True knowledge of God can only be secured by serving 
His devout worshippers, by propitiating them and receiving instruc- 
tion from them. Any other means to attain true conception of 
God involves delay and trouble. In the following verse specimens 
of false ideas are given:— 


221. aeaa: gm fanga tad: wenig i sadi: | 


adafa: ase a aeaa Ag w US NET: 1 
10.72.18 


T. He who entertains the false notion that the spiritual self 
is identical with the physical body made of the three humours 
of wind, bile and phlegm, that wife and other relations belong 
to the self, that earthen idols are fit to be worshipped as deities, 
that mere water sanctifies the self, and that sages are not the 
purifying agents and worshipful is a stupid like an ass on earth 
or a mule carrying fodder for cows. 


_False notions that the physical body is the self, that the physical 
environments of relations belong to the self, that the earthen idol 
itself is the deity, that the physical water purifies the slef, that 
those who are really greater than himself are lower, that the lower 
are the greater, that the equals are not equals and vice versa are 
impediments in the path of spiritual progress. They should be 
removed by propitiating devout preceptors and by attaining from 
them true spiritual knowledge. 


May this the 18th chapter be accepted by the 
Almighty Lordi 
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NINETEENTH- CHAPTER 


AAR TET 
The Supreme Lord 


an object of this chapteristo give instruction about the 
Supreme Lord to the pupil who is cager to attain Specific knowledge 
about His soul-pervading form, when by God's grace the presence 
of such preceptor is secured, for interest in the Supreme Lord 
on the part of the pupil is complementary to instruction about 
the soul-pervading form of God which can be expected to be given 
only by a competent preceptor who has been successful in worship- 
ping such form. In the following verse a special mode of con- 
templation is set forth as the result of preceptor's instruction:— 


322. wala a ea wa Aaaa ada natga: (Far | 
s wget WA a Gad aemper gen waa j| 1-10-44 


T. O Lord of the universe, bestow on us devotion to Thee 
and other virtues. By delighting Thee we have gained our object: 
Thou alone art our mother, disinterested benefactor, master, 
fathes, preceptor and deity. 


We should contemplate the Supreme Being as related to us 
in many ways. God's relation to us as mother is extraordinary 
or special (primary) whereas the relation to our worldly mother 
is ordinary (secondary). 

We cannot revere a person who shows partiality. In any 
case our reverence to him cannot be appreciable. The impartiality 
of the Supreme Being is thus described:— 


229, a gut aAA R elut SHE: WEST: | 


; ; seal a frais ui 
saat gadka q mur: GI M 


RB exioying Thine own innate bliss, all-per- 
va uS det IE, Por toin die 
1 š 


A 
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that one is Thine own and -another is not.. The eligibility for 
attaining Thy grace accrues to any person through his devotion 
to Thee, just as the boon of ;the; Kalpa tree accrues to the person 
who with faith worships the tree. There is no inconsistency in 
this matter. , 


A specific example of the above principle is contained in the 
following verse:— 


224. qd GUGM: Wade gud Aasi qe AFTA: | 


ALA gem TAAAAPUATEMT:, FATA err: N 
| 8.8.78 


T: Thus, though the gods (Dévas) and demons (Asuras) churned 
the sea of milk at one and the same place and time with the same 
implements such as the Mandara mountain with the same common 
purpose of obtaining ambrosia under the same conditions with 
the same physical exertion, yet they obtained contrary results 
for their labours. The gods had the ambrosia, because they took 
refuge in the pollen-like dust of Thy lotus-feet.. The demons 
failed to get it for not resorting to Thy feet. 


The point. is that those who resort to Thee are blessed and 
that others are not. In the next verse it is stated that bliss arising 
from resorting to Thee is proportionate to the worship offered 
to Thee:— ; " i 


295, Sr naa «e eA SR | 
dA gada q aa: Vases saat 1 RATAT II 
ict qme 


ES Thou art the universal friend and benefactor and.all are equal 
in Thy. view. Like ordinary men Thou does not entertain any 
sentiment that one is great and another is small, and yet the 
reaping of fruit is dependant on Thy grace which ‘is proportionate 
to the devotee’s worship at Thy feet just as the boons of the Kalpa 
tree ol paradise, accrue in different degrees to those who resort 
o it! 


One that resorts to the Kalpa treo. may gain kingshi 
axoth a : $ ' gain kingship, and 
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on the part of the tree, but only to the degree of intensity of devotion 
on the part of the individual resorting to it. The same idea is 
expressed in the following words of Sri Krishna.to Gopis;— 


226. aÈ g Wed ls qu Ws] a] | 
TOA WU: ee: Yea: FARNA |)” 
10-80-20 


T. O friends, I do not treat one who devotes himself to me 
as my friend and another who does: not serve me as my enemy, 
I do not make any difference as great and small among those 
who worship me. My Blessings in different degrees attend persons 
automatically according to the intensity of their devotion just as 
boons are reaped by persons resorting to the Kalpa tree. 


Like the virtue of impartiality, the virtue of -mercifulness 
is also to be contemplated in God.» But it is noteworthy that 
His grace is not shown in the first instance but only after the devotee 
is tested and found fit to receive it. In this respect the Emperor 
Bali is an example. Observing that Bali was deprived of his 


prosperity and fettered, his grand-father Prahlada addressed Sri 
Hari as follows:— as : 


8387. qi qu ARR p eH qu qup STE 
Wc] gre PASAIA RARA wea reiten. 
j 21-16 


T. Only by Thyself the exalted position of Indra was conferred 
on him; and nów again by Thyself he is deprived of it. This'is 
indeed good done to him; further,.I think great is the grace extended 
to him in putting him down from wealth by which he was deluded. 


Whatever happens to a devotee at the will of Šri Hari is not 
only good for him, but it should also be regarded as pi 
bestowed on him by Sri Hari. Sri Hari spoke to the four-facec 
Brahma as follows in verses 8-11-24 to 8-11-27:—" I dep xd E 
Person of his riches in order to show my grace unto ue uu 
Prosperity is likely to make him Meri edere as 

e i f during the course OV dope ee 
vou NRE a nap met andi 
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birth, good deeds, youth, personal beauty, learning, influence 
and riches do not make the person proud and overbearing, it is 
due to My grace. A person who is not over-conceited when he 
possesses these qualifications which ordinarily make a person 
conceited and obstruct him in the path of spiritual advancement, 
he is My devotee. On the same occasion, i.e., when Bali was put 
down, the four-faced Brahma addressed Sri Hari as follows:— 


228. aareaaad: dee Har 
qaa ara adt ava | 
samt nud) aac fy ; | 
ae a gana: serie tl 8-21-23 


T. When a person who with water washes Thy feet even 
unwittingly and worships Thy feet with blades of grass attains 
the highest bliss, How could this Bali who has offered to Thee 
his empire of the three worlds without any mental distress, deserve 
such painful punishment? r 


The implied sense of Prahlāda in the previous verse that Bali, 
did not deserve such treatment is expressly stated here by Brahma- 
Bali who was fettered and disgraced did not request Sri Hari to 
release him, nor was he uneasy at heart. The tests of the Lord, 
the mental firmness of his devotees and the generosity of the Lord 
are indeed wonderful! To indicate that after all the tests, the 


Lord blessed Bali with greater prosperity than before, the following 
words of Bali are quoted:— 


220. AAA «E aeg a TARE ERAT pir ae 
a NÅD Rananggana aar I 8-2-3 


T. Deposed from my place as sovereign I am not. so afraid 
of sufferings in hell, of the restraint of bonds, of the insurmountable 
grief, of the want of affluence or the attendant disgrace at Thy. 
hands as T do of having uttered an untruth i.e,, I deeply regret 
that I could not give you three feet of land as I promised. _ 


Though Bali was deprived of his kingdom, bound by fetters, 
separated from kinsmen, subjected to torture, threatened by his 
preeeptoraddeootvedVbyrfdseatacthim pio HELGE S "Vest firmly 
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and adhered to his promise that he would give three feet of land 
to the dwarf (Vamana) the Sth avatara of Visnu. By his frranes 

he propitiated Vishnu and was duly rewarded. "Under th direct 
protection of Visnu He ruled the Sutala region below the XR 
benignantly and during Savarni Manu's time he was aAA 

the position of Indra, the chief of Devas. è Fi 


; The following verse containing the words of Sri Krsna to 
his dearest spouse is to show that He tested even her before con- 
ferring His boons on her:— 


280. smgf4 emi ufa ffs 
MAI x IgE | 
gH damen Mar- 
adt: Pratt Qa aa Fave |I 10-75-60 


T. Lest My hand should be lost, you bore silently and patiently 
the mental anguish caused to you by my having recklessly vanquished 
your brother in battle, badly disfigured him in a marriage festival 
and cruelly put him to death in a gambling pastime. By virtue 
of this devout conduct on your part you have won our affection 
and we will show special favour unto you. 


The reference here is to the occasion of Aniruddha's marriage 
described in chapter 76 of the 10th Skandha of the Bhagavatha. 


The following verse indicates that Sri Krsna’s mercy is un- 
bounded. Like the waters of the river Ganges which sometimes 
flow over low sterile lands, God's mercy is extended even to the 
cruel woman Pütana who meant harm to Him. 


281. wat ada eames? aiana rell | 
E TT RCEEESEUEUU 


T. Even the cruel rogue Pütana who administered deadly peran 
through her breast with the object of killing > Thee Be v 
Krsna attained Thy grace à goal which a foster-miother pues 
then who else than Sri Krsna is so. merciful and fit to be reso 
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This statement is true not- only in respect of Urvasi one of 
the two’ souls that was occupying Pütana's physical body and not 
to Tataka the other an evil soul. 


Any one who takes refuge with any body; other than the paren- 
tal, gracious and merciful Sri Hari is like unto: a stupid fool who 
digs a well on the bank of the Ganges and this Is conveyed in the 
following verse:— . ; : 


282. a: dügq EAR N wA- 
goaa: ge: HIT l. 
ada aA gA wash i 
RANA ages qua o 10-41-26 


.T. It is needless to say that Sri Hari who bestows His own self 
on His faithful devotee fulfils all his desires. He is unchanging, 
all-merciful and. responsive to the prayers of His devotees. He 
bestows on them boons commensurate with their devotion. What 
sensible man would then attach himself to any other than Him? 


The answer is in the negative. 


It is stated in the next verse, that inclination for spiritual study. 
cannot be found in a person devoid of God’s special favour, as 
an-introduction to the exposition of paternal love and other great 


qualities of God in the succeeding verses:— 


289. JASA Lele aae AETR | 
s But Bak edis gat waa qu waa wages || 3-6-22 


T. O Lord, though thou art present in this physical body, 
Thy lotus feet are not accessible to those who ignorantly. believe 
that the physical body is identical with the individual soul and that 
wife, children, hóuse"and other properties belong to self. We 
adore those lotus feet. 


It is stated in the next verse that it is'necessary and possible 
for the cultured to realise God as the: real father of all beings as 
distinctly as a common father in. flesh and blood who is ‘such only 
INRA owns lt Br Aynassingscireumstaimeitized by eGangotri 
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284. RES SW qu ef ata Mp qun | 
BSH TU Asems: Sexe aya sake X. 
2-4-23 


T. The all powerful Lord having created’ these physical and 
gross bodies with the five great elements of earth, water, light, air 
and ether, and being called Purusha (indweller) abides in those 
bodies. «Moreover, in sixteen forms He is present in the five organs 
of sense viz., the ear, theskin, the eye, the tongue and the nose; in 
the five organs of action viz., the speech, the hand; the feet, 
the anus and the generative organs; in.theifive inner organs 
of perception viz., the vascillating, pondering faculty (Manas) the 
determining faculty (Buddi) ,the presumptuous faculty: Ahamkara, 
the remembering faculty cittam and the extensively remembering 
faculty cetana; and the intellect... May the Lord by the grace of 
of my words so that they may please Him and His devotees. 
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This establishes that God is the original and real father (in 
every sense), for He creates everything. “The worldly father is 
one that is so called by virtue of ignorance. 


295. ge erem VAs Risks | 
exit gal qui exei ew TTR TAT T: [14-24-66 


T. By Thine own ability Thou hast created the physical bodies 
of the four varieties (viviparous, oviparous, generated by sweat 
and germinating) and have entered into them by Thine own 
power. Thou art called purusha for being present in them and 
Thou enjoyest the greatest happiness through their sense organs 
which Thou occupiest. ` pese : 

The creation of bodies, abiding in them, occupying the, seens 
organs and enjoying them are all done by God Himself . He 
needs no help or assistance of others. They are also abodes of 
His absolute bliss. E 
296. a qp i anA: Tara st reist loe 7 

aag arafa emen wei RaR vega: I 12 
i tivity creates, 

T. Indeed that Lord of purposeful c. = RE 4 TOA 

mafieinilumydstdebtroysn (teracasumns) this UR by eGangotri 
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no attachment to it. Abiding unperceived in His creatures, in 
His absolutely active nature He rules all the six senses and enjoys 
their sixfold functions. 


God's object in creating and guiding the wordly course is 
to emancipate the deserving individual souls from. worldly bondage 
ie, to enable them to work out their salvation. More than 
other bodies, He has chosen the human frame, for revealing 
His special presence and furnished it with sense and other organs 
as accessories and the sense objects as materials for His worship. 
Though He uninterruptedly enjoys the most perfect and essential 
bliss (which is nothing other than His very Self) He permeates the 
human frame, and in a special way every one of the senses organs 
and the objects and performs as well as accepts worship Himself 
in enjoyment of His own blissful self. Like a king who builds a 
palace for his favourite priest furnishing it with all necessaries of 
life and by residing in it for some days enhances the reputation of 
his beloved priest, God does all this for the benefit of His devotees 
to enable them to attain the summum bonum of life. In this way, 
out of the five great qualities of God referred to at the beginning 
of this chapter, His universal fatherhood is proved by His work 
of creation, and His mother-hood by making the souls abiding 
within Himself issue forth directly from Himself when creation 
again begins. His sincere friendship is exhibited by protecting 
them under intcrnal and external troubles that occur from time to 
time, and His Supreme preceptorship by imparting knowledge of 
truth; and Jastly that he is the Supreme Being is proved by His 
releasing the souls from the worldly bondage. Thus the principles 
which a pupil cannot perceive for himself except through preceptors 
who may be pleased to expound them are enunciated(vide note 
to verse No. 212 above); and an answer is provided to the 8th of 
the 14 queries (How can the mind be made to take interest in spiri- 
tual matters) put at the begining of the 18th chapter.’ The devo- 


tional duties of resting in God, sclf examination and fearlessness 
are also set forth. 


May the Heavenly Lord of Supreme bliss be pleased with this 
the 19th chapter. 


—À ee 


& 
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AN IROA, 


Devotional Dutics 


f 


lgliuno thus solved thc eight of the fourteen doubts raised 
at the beginning of the chapter 18 and in procceding to solve the 
twelth doubt, the devotional duties of man to God are described 
in this chapter. To create interest in them, the path of Bhakti 
(devotion) is extolled. Devotces are of two classes, those who adopt 
decp concentration (Bhaktiyoga) and forced meditation(HafayOga). 
The path of Bhakti is happy though the reach of the goal is some- 
what delayed. The path of Hatayoga is wrought with difficulties 
though the goal is thereby attained somewhat sooner. The path 
of Bhakti is described below:— d 


231. qiata & Sa angaa: meer ATAA 3 1 
Sra ana sien sn ATT egereafaeous || 3-8-24 


T. O Lord, those of Thy Bhaktas(devotees) whose minds are 
purified by the growing Bhakti cnhanced from time to time by 
drinking the nectar of Thy stories practise abundant renunciation 
and obtain sound spiritual knowledge and surely but slowly in 
due time reach Thee in Vykuütha and other abodes of bliss. 


Devotecs practising Hatayoga (forced meditation) are des- 
cribed below:— 


288. qupd rsen far sated OBTA | 
ada Ae: Fer ated dui HAMA Ag aam 3-6-25 


T. Those who practise force meditation do ae Bue 
With the strength acquired by restraining the tal MS me See 
the physical nature and reach Thee quickly, pe nd free from 
toilsome and risky, while the course ofiBhakti iseia 
risk.CC-0. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri 
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After extolling the path of Bhakti, is given-a;description of the 
devotional duties which lead to that path, as that knowledge is 
difficult to attain and the preceptors are also rare:— 


239. uf g agare « 3 fig: RA RA: | 


4 feme suu age: Fal d arate ATTA: | 
6-3-19 


T. Sages say Dharmas or devotional duties expounded by the 
Supreme Lord Himself, directly lead to final beatitude. Neither 
Rishis, nor Devas, nor the great Siddhas, nor deyout, Raksasas, 
nor ;Vidyadharas, nor Caranas, nor others know them lucidly. 


How could then mortal men know them? 


It is stated in the 6th Skandha of the Bhagavata that Yama 
(god of death) told his servants that though Dharmas are difficult 
to know, himself and other devotees viz., the four-faced Brahma, 
Narada, Rudra, Kumaraswamy, Kapila, Prahlada, Janaka, Bhisma, 

Bali and Sri Suka know them. In the Bhügavata X1-2-31'to 34: 
VI-3-20 and 21 : VII 12-2 to 7 devotional duties (Bhagavata Dharmas 
are spoken of as propunded by the Supreme Lord: for-propitiating 
Him and thereby leading jiva toifinal beatitude . They are the highest 
duties to be performed. Sri Hari is pleased by their performance,. 
They lead to emancipation from ‘eternal bondage. They should 
be performed without hypocrisy. In the Bhagavata VII-12-8 to 12 
and XI-3-24 to 29 they are enumerated as thirty though in different 
words and different order. The thirty religious duties of:a'devotee 
to God are explained below distinctly one by one:— 


1. Renunciation (ada: waWtswg:) : The mind. should be 
detached from all objects except God and it should be very strongly 
set on Him a conviction as to His greatness. 

i 2. Good association (araerg:) “Association with God's devotees 
is a necessary complement to devotion to God. All creatures of 
God should be loved with compassion towards inferiors, friend- 
ship towards equals and reverence towards superiors. 

3. Purity Gia) :—External ‚cleanliness. is. not what is 
included in spiritual duties, but! internal purity of: thought and 
freedom from wish’ or desire im performing duties to God and 
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4. Penance (qu:) ‘Physical self mortification is not what 

is meant but abandonment of worldy desires and abstinence 

from forbidden acts and habits (XI-16-38). 


5. Forbearance’ (frfererr) :—Enduring patiently the dis- 


turbance caused by lust and"other passions Peor See notes 
under verse 141. 


6 Reticence (Ati) :— Perfect silence is not what is meant, 
but recognition that all words primarily connote the attributes of 


the Supreme Being and that they should be applied to Him. See 
commentary to verses 306 and 307 . 


7. .Vedic Study, (gaveart:) :—Ordinary study of books is 
not meant, but recognition that:.all words denote and: describe 
the Supreme Being as. stated «above. 


8. Sincerity (aria) :—To shun hypocrisy which is baneful 
to all religious practices, and to be sincere in words, deeds and 
thoughts. Freedom from desire of consequences in the per- 
formance of duties leads to sincerity and it is an essential preli- 
minary step to all other religious duties. 


9. Celibacy (sarei) :—Ordinarily the word is applied 
to absolute abstinence from sexual intercourse, but as this alone 
cannot secure devotion to God „the. ordinary meaning has to be 
given up and ‘another interpretation put on the word Brahmacharya 
in enumerating it as one of the thirty religious duties of man to God. 
The meaning is that the body and all its activites, the sense organs 
and all their operations. should be directed towards the realisation 
of God. This is the means to God's service described in verses 
Nos. 268 etc. 


10. Non-Violence’ (ager) : :—The word violence ordi. 
narily refers to doing harm to others, but avoidance of such violence 
alone cannot lead tó the summum bonum of life, and does not 
deserve to be included in the spiritual duties. The real cause 
which leads to violence is anger, therefore abandonment ~ anger 
is-one the thirty religious duties, in the same manner as a a d 
ment of worldly desires iS . of the six internal priui 
desire is the foremost, then; anger, and then avaries, clusion, 


arrogance unu jaa Riesgo Veieasneake which RR CEBI i ri it 
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does not touch fire, these internal foes do not touch God, but 
they prevent knowledge of God from arising in man, Like mud 
which on a mirror makes it useless these internal foes clinging to 
the mind make it useless. Like the sheath of membrance(after- 
birth) enveloping and binding the foetus, they bind the soul and 
prevent its self manifestation. As the conquest of these internal 
foes which do much harm is essential to a sceker of realisation, of 
God the conquest of desire and anger arc included in religious duties. 


ll. Equanimity (awaq) Neither pleasure nor pain should 
disturb the equanimity of mind. The mind abhors pain and indis- 
tinctively turns away from things which bring on pain. One should 
understand that worldly pleasures are as abhorrent as pain, and 
should practise to turn away from them gradually. It is Sri Hari 
who bestows such couples as pleasure and pain, honour and dis- 
honour, gain and loss and success and defeat; one should submit 
to these opposite experiences with equal resignation and maintain 
equanimity of temper. . Avoidance of delusion which is one of 
the six internal foes is also one of the 30 devotional duties:— 


-12. Realisation of . God's omnipresence (ardet eiie) 
The idea of God occuring to mind but once is not sufficient. The 
mind should be fixed on Him again and again. If the mind becomes 
weary with constantly looking upon onc and the same form of 
God, it may have diversion in thinking of other forms of God and 
thereby speedily secure realisation of God. Mental communication 
with God is of three kinds; (1) correct knowledge of His greatness 
(2) sincere contemplation of His glories and (3) surrendering of 
all things to Him. The first of them is the realisation of God’s 
omnipresence. The particular form of God which pervades the 
individual soul is called Atma, Purusa, Pratyak, Jiva, Vasudeva 
and Hari. The form of God existing outside the individual soul 
is Iswara and Kala. There is no real difference but -only conven- 
tional difference between the forms of God pervading all beings, 


and referring severally to the individuals in whom He abides. 
Reason of God's ominipresence is one of thc thirty devotional 

13. Exclusiveness (&awd) :—Refers to absolute nondepen- 
dence on any temporal objects. Abandonment IRT:) Renuncia- 
tion (avari and non-thieving (scd) all.refer to one and the same 
poin. eicteiled. Belan vAsnalesonibedo inigverseby236artIwri Supreme 
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Lord has in his infinite mercy created the human body, abides in 
it and enjoys the sense objects through the sense organs which are 
all furnished by Him . The creation, enjoyment and Lordship of 
all things are really attributes of Him and not of individua] 
souls. He who imagines that these three functions belong to 
himself and not to God is a thief that steals what really belongs to 
God. To get rid of such false ideas is one of the thirty devotional 
duties indicated by the words non-thieving, renunciation, abandon- 
ment and exclusiveness, The subtle body Lingadeha with which 
the jiva is invested from eternity leads to the cycles of worldly 
life (Samsara) and to ignoring the eternal truth that the Supreme 
Lord and, not the individual soul, is the creator, enjoyer and lord 
of all things. It (acd) is one of the devotional duties to get 
rid of the ignorance (ari). 


14. Having no fixed abode (afa#ad) :—The possession of 
a dwelling place gives rise to attachment to it. Any depreciation 
of such place leads to mental pain. Such possessions are therefore 
undesirable. It is enjoined that a devotee should visit holy places 
(ataizd). As explained in verse 221 the really holy places are 
God's sincére devotees. They should be sought after and adored. 
Their. teachings inspire attachment to God and disposition 
to resort to Him. Houses and other dwelling places are inanimate. 
It is illusion to imagine that they provide protection to a person. 
He who affords real protection is the Almighty Lord (vide verse 
350). ` Dependeance on Him is taught by sages. 


15. Solitude (fafaaazerafaed) :—The real place of solitude 
for the soul is the human body. One should abide in it judiciously, 
thatis, with thé knowledge that the soul is different from the body, 
and that the body and sense organs are residences for Sri Hari 
(Sce verse No. 221 above and verses of Bhügavata Nos. XI-19-43 
and 44 and XII-5-33.) ` 


Cf, Wearing rags (qed) :—Unlike a person who casts 

off torn clothes and wears new ones, & devotee should gladly reject 

the human frame Sri Hari has invested him with for MGE 

his destiny (Prárabdham) without laying the seeds of future births. 

m nort of t LeWeious duties defined above is that a 

The parach of, the, lO religon DS or aedi e 
Person aiming at final wan Varage eai practive singers skgeatio 
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to God and (2) reverential attachment to His devotees according 
to their grade (3) get rid of worldly desires (4). be free from the sin 
of reviling others: and flattering himself (5) endure with patience 
the turmoil of human passions (6) realise that all words and sounds 
primarily describe and denote God (7) not apply, them to other 
objects (8) unify his thought, word and deed(9) direct. all activities 
of his body and sense organs towards God (10) shun anger (11) 
understand that all worldly pleasures are as abhorrent as pain, 
enduring all pain that falls to his lot by God’s will like pleasures 
he enjoys(12) be constantly mindful that God pervades every indi- 
vidual soul bearing the appellation “Purusha,” . prompting all its 
activities and bestowing on it all, knowledge, and is also present 
outside the soul under the name of “Kala”. bestowing fruits of 
all knowledge and activities (13) resign to’ Him all action, all enjoy- 
ment and all lordship over body and sense organs(14) constantly 
think of Him in all conditions and postures, standing, sitting or lying 
down (15) continue to perform duties, as long as this body intended 
to be the means for working out its destine lasts and (16) refrain 
from all actions which may lead to future births." i 


17. .. Contentment (aiaia) :—To maintain the physical 
body, a devotee cannot but adopt some: means of livelihood des- 
cribed in verse No.:192 supra or 270 infra, be contented and worship 
Sri Hari undeterred by any thing. "Mog "i 


18. Philanthropy (Taika) :—One of the’ 30 religious 
duties of a devotee is to go to the aid of others when they fall into 
bad ways, help them by thought, word and deed and put them 
in the right path. Of the two kinds of devotees, the Siddhas have 
accomplished theirspiritual courseandare mainly engaged in conterh- 
plating the glories of the Supreme Lord: the Sádhakas are those 
that have to run their own spiritual course and help others to the 
best, of. their ability. This immensely pleases Sri Hari. Trees 
among inanimate objects. the emperor Sibi (fa) Dadhyan (asa) 
and others among the intelligent beingsare examples for philanthropy 


x 19. Satyam. (ww) Ordinarily. . means. truth-speaking or 
kindness to others, but as one of devotional duties, it means right 
meditation. Neto Eod 

i 20. Protection (armi) Affording protection to God’s beings 
icone iafribes&bistywdevotionadi dutiesipn. Digitized by eGangotri 
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21. Samah (aa:) that is, fixing the mind on the Supreme 
Being and Damalı (za:) subjugation of sense organs. 


_ 22. to 30. The remaining 9 devotional duties are (22) listen- 
ing to God’s stories (ataoi) (23) Singing His praise (sisi) (24) 
Mental recital (v«ei). (25) Worship of God (Sat) (26) to offer 
flowers and the like to Him (esr), (27)Prostrating one’s self before 
Him (sraafa), (28) Intimate friendship to Him (red) (29) Servitude 
to Him (arei) and (30) Self surrender to Him completely resigning 
one's self (maania). i : 


It has been noted in the beginning that Sri Vēdavyāsa was 
not satisfied with having classified the Vedas and having composed 
the Mahābhārata, and that the production of the Bhagavata gave 
him mental satisfaction. As the performance of the devotional 
duties explained in the Bhügavata does specially delight God 
and paves the way to final emancipation from worldly bondage 
of souls, the following verse says that the purpose of Sri Hari's 
Avatüra (appearance in the world) as .Védavydsa is fulfilled by 
composing the Bhügavata Purdpa. ae Cx 


240. Rania Gal WT aT SRI, HERD SIRE | 


fiftaaar X gaa aea agas) 6-16-40 


T. O Invincible Lord (Vēdavyāsa), the purpose of Thy avatüra 
has been fulfilled when thou hast explained in the Bhigavata, the 
religious duties of devotees, which being pure secure emancipation 
from the turmoil of births and deaths. For those Religious duties 
are for the sake of Moksa (final release) practised by the sages 
who are devoid of worldly desires, find delight only in God and 
have mastered what should’ be known according to their capacity: 


"The illustrious Nardyana revealed Himself as Vedavyasa to 
point out the right path to final emancipation to those who are 
in mundane, bondage. The Divine Lord Vedavyasa, explained the 
religious duties;to them for working out their emancipa oneik 
as a great physician prescribes the appropriate remedy is a patie : 
Just as the patient gets rid of his illness by adopting the Pis à a 
so the individual soul gets rid of its worldly bondage d pe 
the religious duties, The general definition of those duties 1s given. 
in the flr gh yasen Varanasi Collection. Digitized'by eGangotri 
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241. fmi aa qui came mu Wu a | 


aua Aaaa dou feme: SURE: I 
6.18.41 


T. The Bhügavata duty is that in performing which persons 
do not entertain the false notions that “ you " and “I” are the 
independent agents and that in “ yours ? and minc " are the means 
to the results thereof. On the other hand the performance of other 
duties is attended with the false notions above referred to; they are 
impure: their results are transient and their performance is a rich 
. Source of sin. > 


The use of a raw drug may lead to disease, but when it is 
purified and used the disease may be cured. In the same way action 
(Karma) leads to worldly life, but when performed without egotism 
it leads to emancipation. 


The devout duty is that in performing which sense of inde- 
pendent agentship and sense of ownership are absent. The fruit 
of performing devout duties is described in:— 


242. 4 eafiagia aa aa ARA maA Å: | 
rauas agaa agaa Aa: l 6-16-43 


T. Unerring is Thy sight (will and judgment), by which indeed 
the Dharma (duty) of Thy devotces has been defined and taught; 
and the duty so taught is observed by the worshipful sages whose 
Em of all beings mobile and immobile do not differ from the 
truth. 


Those who practise spiritual duty contemplate Sri Hari in all 
objects and they know that such contemplation is God's worship 
which never fails to bear fruit or never yields trifling fruit. No 
action performed with the view that it is God's worship will be 
fruitless. The purpose of avatara as Védavyàsa has been fulfilled 
a eee B Pur spiritual duties. This indicates another 

efinition of spiritual duty viz., what i a: 101 
tHE- Nergis Ryani else BIRANA oo with the view 
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248. qaaa: fane faust 
sies ART: az Beare: | 
Jana: vhdge(r q; 
PS TRA ATA RAT gA || 10-82-42 


T. The Almighty Lord the dust under whose lotus-feet Maha 
Laksmi wears on her head (whereby she is cternally blessed) as 
well as Brahma, Rudra and all the gods that rule and protect the 
world, who at times sportively reveals Himself in (seemingly) 
finite forms for protecting the limits of righteous duties taught by 
Himself, —may that Almighty Lord find delight in His own acti- 
vities! 


The definition of the Bhagavata Dharma (spiritual religious 
or devotional duty) consists of four aspects; first, that which is 
promulgated by God Himself (see verse No. 239) and second, 
that in performing which egotism is absent (verse No. 241) third, 
what is performed with the sense that it is God's worship (verse 242) 
and fourth, what is performed with the sense that God is the real 
doer (verse 243). 


The following verse indicates that the word Bhagavan and its 
compounds often occurring in the Bhagavata Purina denote 
Visnu and no other:— 


244. start uses qu ERNER: | 
a ARA TATRA SH men (| 1-18-21 


T. By customary usage the word Bhagavan denotes none but 
Visnu, for example in the sentence ' Sri Bhagavan Uvüca' often 
occurring in the Bhagavad Gita, the word Bhagavan denotes Sri 
Krsna avatüra of Vişņu. Even if we take the etymological meaning 
of the word i.e., Supreme Lord, it refers to Visnu because it is 
Visnu that bestows final beatitude and who else deserves the appel- 
lation of Supreme Lord than He who alone can grant final beatitude. 
If it be argued that the ordinary meaning of the word is “ deserving 
respect ” and that the word may be applied to Brahma, Vignu or 


; is that 
Maheawara who are all lords eren iue pup 
it showidnprimania ig ae Digitized by sceno 
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Lord respected and adored by His devotees Brahma and Rudra 
as proved by the fact that the. water (Ganges river) flowing from 
the tip of the toes of Visnu, was for worshipping the Lord fetched 
by Brahma and it purifies the people of the world including Rudra 
who bears it on his head. 


Sincerity (sm4) isto be alike in deed, word and thought. 
In the following verse it is: explained that duty should be performed 
with sincerity for securing eternal bliss:— 


O45 ata qa were frd: rag AA: | 
aaa: AST E aaa Ra REA | 4-21-82 


T. In order to attain that final bliss which you may deserve 
according to your fitness’ you should perform your prescribed 
duties in all sincerity unifying the best activities of your mind, 
tongue and body and dedicate them to the lotus-feet of the merciful 
Lord Sri Hari, which fulfil the desires of their votaries. 


Final emancipation from worldly bondage can be secured 
only by adherence to God, free from hypocrisy, that is by rectitude 
and sincerity. The following verse shows that sincerity is necessary 
not only to attain the summum bonuin of life but also to acquire a 
knowledge of it:— z TAM 


246. wd wj; Tad qc See TIRTA: | 
MSHA VACA Asa deme pneu | ^ 11-9-98 


T. He who devotes himself to the sweet fragrance of the lotus- 
feet of Sri Hari with unceasing devotion performing the prescribed 
pious duties with sincerity can alone understand the true glory of 


Sri Hari who is of incomprehensible prowess, bears the disc (chakra) 
and protects His adherents. : 


The following verse shows how to acquire devotion which 


forwards the performance of.the prescribed religious duties and 
which is the way to true knowled 9 
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24T. ge We RAe | 
aA amA age mAg TaN II 
10-103-40 


T. He who aspires to be a dcvotee at the feet of Sri Hari should 
sing the illustrious deeds performed in the avatüra He is pleased 
to make for protecting the path of godly duties (to be) observed 
by His devotees and to absolve them from sin. 
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The following verse shows how that devotion can be developed: 


248. AAAI sitsers Self | 
TSA TAFT ATA Arla fleas eri | 
10-1038-41 


T. With devotion growing more and more intense from day 
to day by listening to accounts of, and by contemplating the glorious 
deeds of illustrious Hari a mortal attains to that place which cannot 
be gained by means of righteous acts (works), and for which kings 
proceed to the forest abdicating their throne. 


In the next verse it is, pointed out in what time progressive 
devotional worship leads to final emancipation; 


249. safa maka RAA: ea Tana ARA IT: | 
- wu gaa aaa aA Warm ll 1-8-39 


T. Those who hear of, sing, extol and contemplate Thy stories 
with firm reverence and delight quickly reach Thy lotus-like feet 
which afford protection from the turmoil of births and deaths. 


In the above five verses Nos. 245 to 249 sincerity (amisi) 
which is one of the 30 spiritual duties of man to God is described. 


Rsaba one of the avatürs of. Visnu addressed His sons as 
follows:— 


350. quj efus sedat p et PLU 
co infan GAB. o * Tn i 
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T. O sons, you should at every step regard all animate and 
inanimate objects as my abodes. By regarding all my beings as 
my abodes I am indeed adored. 


The summum bonum of life is indeed reached by worshipping 
Him. 


Having thus explained how an aspirant for final bliss should 
worship Sri Hari, the difficulties which he has to face when he 
neglects to worship Him are shown in the following verse:— 


951. AnA ae urna Y Rakd wd | 
ar garda aama alee: || 5-5-27 


252. d argu Ra adia SAAR cea feat GUI I 
aRagaia Ev ut au qa Agaa no 1122-41 


T. A person cannot escape the punishment of Yama unless 
he shows his ‘respect towards My beings, sometimes in thought, 
at other times in words, sometimes with looks and again with his 
sense organs. Respect shown to My beings is verily the worship 
rendered to Me. The sky, the air, the fire, the water, the stars, 
the rivers, the oceans, the animals, the cardinal points and all 
other things are under the sole control of God. They are all His 
body. A devotee should without shyness bow to them all mentally 
(ie. in spirit) by word of mouth and prostrating the physical 
body and he realises God in them. 


In the Bhigavata verses X1-29-16 to 19 it is prescribed that 
& devotee should without hesitation or shyness pay homage to 
all beings from a Brahmin down to a candala among men, from 
a cow down to a dog among beasts, and from Tulasi (sacred basil) 
plant down to the meanest herb among inanimate objects in thought, 
word and deed until God is realised in them. 


258. sua gaat ae GAT = aha AR | 
afar ama aaah marae fere 1) 11-2-39 


T. Whenever the glorious deeds of Sri Hari in relation to 


His sevsral evat&ras are ynnrrated ar swnadaithe housaefeny friend, 
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stranger, enemy or even a worthless person 
listen to them with attention, loudly sing His gl 
tation, give up his attachment to worldly concern 
fix his mind on Him recognising His various 
that may come into view and feel happy. 


a devotee should 
ories without hesi- 
s without diffidence, 
forms in any object 


The above 4 verses relate to God's omni 
of which is one of the 30 spiritual duties. 
of non-violence or shunning of anger, 
Prahlada addressed his father thus:— 


presence the recognition 
The next verse treats 
another spiritual duty, . 


254. Te aaa AAA: Ud p ea qp aha ff: | 
SRRSÍSRITRTU SERRE, SÉGHITTEI ARAETA ll 
1-8-10 


T. Put down your cruel (Asura) nature, Let the attitude of 
your mind towards all beings be similar. There are no enemies 
other than the uncontrolled mind set on the unrighteous path, 
nor even neutrals, nor friends; only mental defect shows others 
to be friends, neutrals or foes; equal treatment of all beings is the 
highest worship of God. It pleases Sri Hari and He bestows 
on thee thc summum bonum of life. 


The mental perplexity of wicked people is described below:— 


255. q gi manaa rege TA Risa ATI 
gaaf Adag fame: || 11-28-49 


256. gaa gt afifa ga rad h f RN WI | 


Faraasya Gael fai a: GMAT: Fe: R | 5 


à : ble quarrels with 
T. Some (foolish people) pick up unreasonab’s qm 
their friends being unable to overcome the indifferent gi e 
attitude of their mind whose violent d ru adu 
and becomes mortifying and leads to grief. Some ignorant men ar 


ganc- in their own self, 
unable to conquer their six internal foes iL points 
Whilectheyurboasti m having RARE of Dil ima Gand fieart 


A wise person who is free from envy and w 
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are under control and who treats all beings equally can have no 
neutrals or enemies who exist only in the deluded mind. 


To subdue the mind and other foes that progress towards 
the attainment of the goal of life, to be friendly with those that 
help on such progress and to be indifferent to neutrals are the three 
qualifications to be secured by every righteous person. 


O57. aha fairs AR at uf ASAT: | 
a weg wes eese mista: I 6-18-19 


T. The Lord's feet can be reached by a person who by followirig 
the spiritual path of non-violence causes no harm to others and 
creates no enemies to himself, but not by those who by following 
their own mental promptings cause injury to others. Such kings 
sometimes conquer others and at other times are conquered by 
them. They start with the presumption that the kingdom is their 
own and they die in battle. They cannot obtain salvation. 


The above 4 verses relate to he spiritual duty of non-violence 
or conquest of anger (afgat) The following 12 verses relate to 
another spiritual duty, viz., constant communion with God (wera). 


258. ged wT «uri SMT Gata aT efi se STRUD STATI 
adam f AAR sera fb iE sa: RAUTA SAT II 


T. How can a person attain complete attachment (devotion) 
to God and take his place among sincere devotees unless his mind 
is incessantly employed in thinking of the Supreme Being, his 
eyes in beholding his images his speech in praising Him, (his body 
and) his hands in active duties such as clearing His temples of 


worship, his ears in listening to his stories and thus his six organs 
actively employed towards Him. 


To devote the six organs to God as indicated above is an 
essential factor in devout attachment to Him. 


RR SSPE gE bn Eat ipe © 
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259. aol genes smi sal 

el a mH ERU UTR | 

Te RIS ge Um 

af: dat ANSI. RS II: "10-11-89 


T. God of the gods may our mind be engaged in remembering 
Thy feet, our heads in bowing down to Thee, our eyes in beholding 
the righteous who are Thy images (forms), our speech in rebounting 
Thy glories, our ears in listening to Thy stories and our hands in 
cleaning Thy temples of worship! 


260. qp REGEL GU ge FÀ Sep ATA | 
«Rau Reng sug agaa: a wu; || 10-98-19 


261. fine aR aem wig, g: 1 
aati faerat Tate mp efe REA I 
10-98-20 


262. a à ws; ganna AAA i 
m aenak si aae | 9-8-6 


268 gga À IEAAERISREA | 
ai a agada AA sage ve ufq q eT 
264. qa) at: gari RID aAA | 
sett g an a g BRAT ERIT Ña l 
a 9-6-8 
265, ug war western: shims RCNA | im 
di Render cifre SW ET 0n 
T. ]t is tongue .that „utters (sings) the: glories, of- the Infinite 


` ive in worshipping Him, 
Being: hands,.ands b that are active in + who 
ees it us Vor ilr Combo 
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pervades all animate and inanimate beings and those are the ears 
which are lucky in listening to His purifying stories. The head 
which makes obeisance to the animate as well as inanimate Images 
of God, the eyes which look at Vignu and His devotees, and the 
Imbs which are sprinkled with the water used in washing their 
feet daily are blessed. He (the emperor Ambarisa) fixed his mind 
in meditation on the lotus-fcet of Šri Krsna, used his tongue in 
uttering His attributes,employed his hands in cleaning His temples 
and gave his ears to hearing of His stories narrated. He exercised 
his eyes in seeng the temples of Sri Hari, his sense of touch in 
embracing His devotees, his nosc in smelling the fragrance cf 
the sacred basil (tulasi) used in worshipping the lotus-fect of Sri 
Hari and his tongue in tasting the food offered to Him. He 
employed his feet in going of pilgrimages to the sacred places of 
Sri Hari, his head in bowing down at His feet, his desire in being 
His servant, not towards worldly objects and his affection in resorting 
to the company of His devotees. (It is said in the Purana that) 
the emperor Ambarisa ruled his cmpire closely following the 
advice of God’s devotees, pious always fixing the Supreme Being 
as the goal of all the activities of the 16 elements of his physical 
body. : 


Saunaka addresses Sita as follows:— 


266. fae sale mE a smod: HGS E | 
farsa «réf b aa enm wnat || — 2-8-20 


267. wq: wt ANAR 4 NEFA | 
Aa R A Fed: AA Renag aT 2-3-21 


268 qiia d aaa nmi femi Fonts dea 3 1 
Gal qui db qa Rani atgawa eral i 2-3-22 


260. sheet wwÍPRS] s ang melle ug | 
MÜSST WESTERN ade mul a 3a WAA ll 
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T. Worthless and abominable holes are the ears of a man 
which are not given to hearing of the glorious deeds of Hari: 
accursed like the tongue of the frog is the tongue which docs not 
loudly and enthusiastically utter the Hymns celebrating Šri Hari 
who is the one Supreme Being sung by all the Vedas. The head 
of a king adorned with a crown is only a dead weight (and there 
is no use of it) which does not bow to Sri Hari. The arms brilliant 
with rings and ornaments of gold are only the arms of a corpse 
(and are of no use) when they are not used in worshipping Sri 
Hari. A person's eyes which do not see the animate and inanimate 
images of Sri Hari are like the shining central spots in the feathers 
of peacock's tail, the feet which do not go to sacred places dedicated 
to Sri Hari are (of no use) veritable trees that vegetate, though 
they stand like trees. A person, who does not even once resort 
to the waters of the sacred River Ganges mixed with the dust of 
the Lord's feet is a living corpse. He who does not know the 
sweet fragrance of the sacred basil (Tulasi) offered at the Lord's 
feet is a breathing corpse. 


The first half of this verse may be interpreted to refer to a 
person who does not adore the devotees of God. This interpreta- 
tion would indicate that next to service to God, service to His 
devotees is also necessary. In the above 12 verses the spiritual 


duty of communion with God (AQT) has been described. 


In the next four verses contentment (7 efr weit) 
another spiritual duty is described. 


Preservation of one's own life is primary duty. An occupation 
is necessary for livelihood. Occupations are of two kinds, those 
which are not begging and those which are begging in fact. The 
former is of two varieties depending on what is got by chance and 
Bleaning ears of corn etc. The occupation involving Mie 
of three varieties, non-hoarding (8*4); limited pne cns 
and immense hoarding (refa). A person may a M Den 
of the above five means of livelihood in this world and P Ha 
with what he gets thereby. There are three dis us evel m 
those who are fully developed, those who are pa y 


f 
and those who are aspiring for devona e Ex eo 
devotees preserve, eeivalite, Wit Vifscigp Dii té»IiKemodthe 


the second class with gleaning ears 
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third adopt the career of non-hoarding, agriculture or home-life, 
Out of the above five ways, the first is better than the second, the 
second than the third, the third than the fourth and the fourth, 
than the fifth. The behaviour of devotees of the first class who 


depend on what is got by chance is described in the following 
verse :— 


270. feral nagn: RIT FEVASASMATAT: | 


mieia sup a Aten fe fe: Te OU" dI 
11-14-17 


T. Those who have no desire to earn anything more than 
what is absolutely necessary to preserve life in their bodies cherish 
the most intense love for Me and are kind to all My beings. They 
are the highest of My devotees. They are satisfied with what is 
got by chance for their livelihood and their heart is not perturbed 
in any way by desires. They have no worldly concerns. They are 
contented with what they have and they fully enjoy the happiness 
of hearing My stories. 


The following verse describes the behaviour of the imperfect 


or partly developed devotees. The ascetic Viswarüpa addresses 
the celestials as follows:— 


211 afpa f a4 Rees a da Ratcargatena: | 
aa fae g alent: Wed wala ep min di 
6-7-87 


T. o celestials, to glean the scattered ears of corn is the wealth 
of the sinless Yogins, the means of my livelihood is gleaning ears 
of corn, which is prescribed for us. By that means I am discharging 
my sacrificial and other duties. ‘How can I do the work of @ 


priest as desired by you? The profession is bl: 
aod : ? and 
it is pleasing only to the evil-minded. ` ame or 


vot iring f DS " 
Goa RAS IRIE aro devslanmelt Veb aeenrting to the 


course of their activity is thus described:— 


GAVATAM ^ 
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212. ARERR aR eag i: | 
a: MOET INGE sta reser atta | 
5.18.10 


T. The best thing for us is to have no ties of family such as 
the house, wife, children, body and relations. If it is ordained 
that we should have a family, let its members be beloved of God. 
(The management of such a family is helpful to reach the goal 
of life). He who is satisfied with what is absolutely necessary to 
maintain life obtains control over the mind, purity of heart and 
fitness to do such religious duties as hearing of God’s stories and 
meditating on him, at no distance of time. He obtains direct 
perception of God, but not the one who seeks to gratify the senses. 
A person who is addicted to the pleasures of the senses falls into 
the turmoil of births and deaths. The best career is to renounce 
family and lead an ascetic life. To lead the life of a house-holder 
with wife and other. members devoted to God, for one contented 
with what is got by chance for maintaining life is also as good 
as ascetic life. Next to it in order is living on scattered grain (cars 
of corn) gleaned in fields without begging others. Working out 
one’s livelihood by: begging is inferior to the aforesaid ways which 
do not involve begging. Of many professions involving begging 
the best is'to acquire each day only so much as may be required 
for that day. This is known as non-hoarding (A4574). To acquire 
what may be required for a fortnight or a month is middling. 
It is known as limited hoarding (arafaratax). To acquire what 
may be required for a year's use is the lowest. It is koen as 
hoarding (meti). The purpose of introducing the idea of gr a- 
tion in the courses for earning the livelihood professions here Is 
to point out the composure or distraction of the mind. ue es 
is that a person should adopt such means for his livelihood as 

A aw : distraction, whether he has a 
give him composure of mind or no : X eatding GEO 
family or no family, begging or no begging and hoarding 
hoarding. GS. D 

The following verse is uote to show that (PEE 
which dsvusefalutondeyoters. io. eX IE. Digitized by eGangotri 
addressed Pariksit thus:— 
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218. a Reemi muere NRA xut fig: l 
wag aeaii fimul qu west Ag: I 2-2-6 


T. O king, once upon a time the four-faced Brahma stood 
on the ocean at the dissolution of the worlds anxious to have the 
knowledge necessary for creating the worlds; and he heard aword 
of two letters e.g., the sixteenth and the twenty-first consonants 
of the a phabet repeated twice; that word is “ Tapa ” contemplation 
(of the Supreme Lord) which is, the wise say, the treasure of sages. 


Just as common people use the treasures hoarded by them 
for their subsistence when circumstances go against them, so also 
sages use their treasure of “ Tapa" to overcome any misfortune 
that may befall them. This is what Sri Narayana told his son the 
four-faced Brahma. Inthe above four verses contentment, one 
of the 30 devotional duties, has been described. Hereafter the 
duty of securing purity .or freedom from desire, in performing 
one's worldly duties is described. In the following verse those 
who seek after worldly pleasures are condemned:— 


274 Aag wage a sna Regis R WU | 
qaf $u aay [esaka ep uage p 6-16-38 


T. Those who yearn for worldly pleasures are beasts among 
men. They do not adore Thee the Supreme Lord, but only the 
lesser gods who grant them worldly desires. Their fortunes dwindle 
into nothing like dynasties of kings. 


The boons secured by propitiating the other gods are neither 
stable nor complete. Even if they are enjoyed during an entire 
lifetime, hell must be their lot after death. Those who desire 
boons from the other gods are condemned in the previous verse 
and the lot of those who pray to the Supreme Lord for boons is 


described in the following verse:— 
218 RA AA camper: wp ed ARARAT | 
a ARG afa Seat atte, Faedo: I 
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T. O Lord, which wiseman would 
Lord, worldly favours, 
the gift of eternal bliss 
worldly favours which 


i ask of Thee the Supreem 
that ignorant men are fond of? When 
IS in Thy hands, who would ask of Thee 
even hellish creatures fond of them find? 


It is foolishness to ask of Sri Hari worldly blessings when 
he can bestow eternal bliss, It is like asking of Kubéra, lord of 
wealth, for a handful of straw. The following verse containing 
Sri Krgna’s words to Rukmini is to the same effect:— 


216. wi ma aifarasatienas aisha X aa uq cafu | 
q arqurat RASA 3 gaaaf gest: I 
10-76-57 


T. I am the Superme Lord and final release from worldly 
bondage is in My gift. Those who resort to Me for worldly blessings 
are unfortunate. Worldly pleasures arising from the objects of 
sense can be found and enjoyed even in hellish life of beasts. Even 
they enjoy pleasures of eating and drinking. 


Only the Superme Lord and no other can bestow eternal 
bliss on His devotees; and yet it is His will that some ask of Him 
pleasures of sense objects instead of eternal bliss, This point 
appears from the following verse;— 


277. ay figgedues araat d 3r at Taa: | 


epifq ramai pafa fa aede AASA ATA II 
4-10.9 


T. Certainly, by Thy will deluded is the sense of those that 
Worship Thee, who alone can grant release from the mundane 
bondage, for some other (limited and transient) purpose, ni 
they are like unto) those who worship the wish-yielding Eu y 
Tree (med) for a morsel of stale food which a destitute cegar s 
may ask for. Those who pray for sensual enjoyments E: i 
might be had even in hell, have certainly lost their sense. It i 
Thy will. Wise people refrain from making such requests. 


ice do not care - 
Those who are devoutly bent on Thy service CO 
evenCfog- Meiteasheyvef Vedrals paradisi. oAbids ne, onder that 
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they feel no interest in worldly concerns. This is the point in 
the following verse:— 


218. a «pg « « UAB «p rat sp CP | 
a Anga at atofa erate: MA: | 10-14-87 


T. Those who resort to the dust under Thy feet do not even 
think of either Indra's paradise or Brahma's throne to the universal 
sovereignty or lordship over the lower world or the attainment 
of supernatural powers such as becoming small like an atom or 
the general purpose even of release from worldly bondage. 


Nearness to God is higher bliss than the release itself (Moksa) 
, from: material bonds. His contact is higher than His nearness. 
His devotees attain the highest bliss. Indra’s paradise and other 
places are lower. The devotees do not therefore seek after them. 
Those who are absorbed in the bliss of listening to the stories of 
Šri Hari, are not interested even in the region from which there 
is no return to the turmoil of births and deaths. This is the point 
in the following verse:— 


219. areas fira dq Wu 
fe aaaf Ha seid | 
MSH BEAM STR: HAA: 
ACARI: HAST TAs |i 8-16.48 


T. O Lord, those who resort to thy feet and perceive the virtue 
of the laudable and purifying account of Thy glorious deeds do 
not count as the goal of life, even release from worldly bondage, 
which can be had only through Thy grace. It is needless to say 
that they are not interested in any other thing that trembles at 
the slightest twitch of Thy eye-brows. 


Emancipation from worldly bondage is necessarily obtained 
before the summum bonum of life is reached. This emancipation 
being common to all eligible souls is not regarded as a great thing 
by the devout adherents as their highest bliss is the discovery 
of the original form of the individual soul enjoying eternal happiness 
in the presence of God, and such presence is secured by them 
een ge nukshu Bhawan Varanasi Collection. Digitized by eGangotri 


BHAGAVATAM 127 
It is no wonder that devout adherents of God a i 

10 We I€ not interested 

in emancipation. They are absorbed in devotion even when 

they suffer the pangs of hell. It is needless to Say that they are 

free from desires. This is the spirit of the following verse:— 


280. mà Han gf ABT Balsa J A Aa | 
aaa gerere seta: gta qb quae Fits | 
3-11-49 


T. We can be happy even if we are damned in hell to. suffer 
the pangs of our sins, only if our minds constantly think of Thy 
feet like bees playing about lotus flowers, if our words constantly 
and loudly sing the glories of Thy feet and shine like the sacred . 
basil (Tulasi) offered at Thy feet, and if our ears are constantly 
filled with the nectar of Thy stories. . 


Devout adherents of God do not give up their devotion even 
when they are suffering pain; they are to reap enhanced blissfulness 
after release (in Mukti). In the next verse it is stated that one 
should practise worshipping Sri Hari, that there is only one boon 
which we should pray for and that all other things are obstacles 
in the way to salvation:— 


O81. « apis da urea fad | 


ARTA FEAE & quia a RATATAT || 
f 10-54-57 


T. O Lord, I do not beg of Thee any boon other than service 
at Thy feet, which is sought after by sages. O Hari, having propi- 
tiated Thee who canst grant emancipation from wordly bondage 
no wise person would pray for boons of a transient character 
which leads only to worldly- bondage. 


It may be admitted that the other gods should not be propi- 
tiated which is generally for worldly boons; but why should we 
Not ask Sri Hari to bestow worldly boons too on us? - Does He 
comply with such prayers or not? If after He is proniqeed He 
fails to bestow small worldly favours such as SERM. 
isit likely thatuewill-bestou: tlie great deron tnh mem MESO 


— P dd 
- 
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from worldly bondage to those who serve Him without any specific 
worldly desires? If He complies with prayers for worldly blessing, 
why should we not ask Him for them? These questions are thus 


answered :— 


282. way Raafiaafeen aut aia superet Aa: | 


zag AR aaaea fisiqraaga, |l ; 
5-19-27 


T. When the Almighty Lord is prayed to for sensual pleasures, 
He certainly grants them as a rule. In exceptional cases, He may 
not comply, in order that the votary’s conceit may not increase. 
The tender feet of the merciful Lord yield all reasonable wants 
in due time. 


A mother feeds her child with wholesome food which agress 


« with its constitution and does not affect its health. She refuses 


to give unwholesome things to the child even if it cries for them 
by virtue of its natural craving. In the same way God does not 
grant to His votaries those pleasures which may lead them to gricf and 
fll with obstacles their path towards salvation. To a sincere 
devotee who worships God without worldly desires, He will after 
duly testing the strength of his mind give him worldly as well as 
spiritual happiness in time. Temporal pleasures are transient 
and may lead to misery. To worship God with the object of secur- 
ing worldly happiness is blameworthy To be rid of desore or 
to secure mental purity is one of the religious duties. If it is 
practised in worshipping God eternal bliss is vouchsafed. In 


- the above 9 verses the spiritual duty of securing mental purity (a4) 


has been explained. 


He who remembers the good done to him by another is called 
a grateful man and becomes a favourite of the benefactor. He 
who gorgets it is called an ungrateful wretch. Remembering God's 


_ mercies is the spiritual duty known a friendship (aq) to God. 


The following verses describe it:— 


288. (fae a: faliealaaeaual 
Aas saat: | 
aa faarefa a at aaia 
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T. The Supreme Lord who is the foremost 
: Of all, whose wa 
are not fully known even to the highest spiritual lords, who is the 
creator, preserver and destroyer of the worlds, protedts, us and safe- 


guards our best interests. What is the use of our attempts at self 
protection? 


The Supreme Lord has furnished the individual soul with the 
physical frame and the sense organs, removes the obstacles that 
occur to him from time to time, fulfils his desires according to 
His will and protects him in all ways. With the view to emphasise 
the value of the virtue that this beneficence should be constantly 


kept in mind, the following verse blaming those who forget it, 
is quoted:— : 


284 q wp ww quip AR Gea: WD Wu aud: SSH | 
TO an gisara WESS qa | 8-4-24 


T. I bow with all submission to the Supreme Lord who dwells 
in this body constantly rendering His merciful beneficense to the 
individual soul occupying the body; and yet on account of stupidity 
the individual soul fails to perceive it. 


The ignorance is due to His will. Having stated that remem- 
brance of God's beneficence is essential, examples of persons who 
practised the virtue are quoted. Kunti, the mother of Pándaya's 
addressed Sri Krsna as follows:— 


285 aut git won ddl div cart Tall | 


athrate a aga FA aa HI gA Me i 


T. O Lord, as Thou settest at liberty Thy mother Dévaki from — 
the prison house in which she was greatly distressed confined for 
a long time by the cruel Kamsa; so Thou hast extricated me and 
my sons effectively. from the series of calamities to which we were 
constantly subjected. à Dx oi i 

The implication in this verse is that Kunti says that 3ri Krsna 
was most kind toher than to His own mother, because im his mother's 
case He liberated her and that but once: whereas 1m her own = 
He liberated not only herself, but also her sons is Kunti's 
too many times, The following Verse 15 the con ee [) 
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286 fragi: ngaa AERA: | 


a Asana Aae RAAT: l 2 
` -nH- T: 


T. O Hari, Thou protected'st us when deadly poison was 
administred to my second son, Bhima when the lac house 
built of inflammable materials in which we were lodged, was 
set on fire, when we were offered as prey to Hidimba and other 
demons, when Draupadi was stripped of her clothes in the court. 
of evil-minded men, when my sons were suffering in the forests 
when the missiles of war were aimed against my sons by great 
warriors and when Aàwatthüma finally attacked them with his 
cruel missile with a view to exterminate the line of Pandavas. 


The following 2 verses are from the song of praise by Kucéla 


987. qim W dereud area gaa seas ERI, | 
argus qure ANTAR: ll 10.99.85 


288. ara Fear wur G aA asa Prats aaa: | 


sdisaara faa: wa gaai fai Hales di 
| ! 19-99-86 


T. May I be blessed constantly in every life with the cordial 
and intimate friendship as well as with the servitude to Sri Krsna 
who willingly accepted the handful of flattened rice I offered Him: 
May I also be blessed liberally with the ennobling association of 
the devotees of the Supreme Lord of glorious attributes. 

The omniscient and merciful Lord has not endowed me with 
manifold riches, prosperity and sovereignty as my wisdom is little, 
for He knows of how the rich fall on account of their arrogance. 


These 2 verses describe the religious duty of Friendship or 
love (aeq ) to God. Hereafter God's worship and its details 
will be described :— 


289 QARININ: 
era qt ffir: | 


a: Wm: afa . wei 
: awe BARAT 11-6.10 
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T. Thy lotus-feet are borne at heart with devotion and love by 
sages and are worshipped in their religious practices by saints who 
have realised their own self as well as God in His four-fold forms of 
Vasudéva, Sankarsana; Pradyamna, and Aniruddha which are 


of equal splendour and prowess. May they (Thy feet) confer on 
us safety and be the end of our adversity. 


Though God is an embodiment of nothing but knowledge, 
bliss and other excellent and perfect attributes, He is thought of 
and worshipped with perishable materials by great sages in the 
four-fold forms of Vasudeva, Sankarsana, Pradyumana and Aniru- 
ddha, contemplating Him as Supreme Person with: special organs, 
sub-organs, ornaments and weapons, all being of the same substance 
viz., knowledge, bliss and other noble attributes. For those who 
do homage at the feet of such sages, worshipping God with 
materials is easy. Thought he existence of such frame and its members 
is an impossibility is the world, it is quite possible in the case of 
the omnipotent God in whom impossibilities are practicable. It 
is easy for all to worship God taking the earth as His feet, the sky 
as His head, with appropriate ornaments and weapons; bit this 
kind of adoration is gross. It has to be practised and is useful 
to lead to the practice of the subtler forms of worship, but it is 
not sufficient to help one directly to reach the final goal of life. 
Subtle worship is absolutely necessary for the realisation of the 
soul-pervading form of God. , This point has been dealt with at 
the beginning of chapter 17 above. Ordinarily karma or worldly 
action leads to bondage: but if it is performed with the conviction 
. that the real doer is God, it leads to emancipation. This is the 
purport of the following verse :— 


290. samara AI dig gp RAT | 


aa Jed acrafaeataad: ad 10-94-21 
T. O Lord, all actions good or bad appearing to be done by 
persons according to their capacity are really thine d ee 
actually performed by Thyself being present in thier bo e = 
in their sense organs as “Purusa”” and outside is = m r 
Wise men say that Thine own worship is done by mo var 
omnipotent in Thy orginal form as in Thy ayatüras or : 


As a matter of fact,it is God that does a Mi rur 
protatitblmelire uve Hiy devoteeso MEPS ES) Engot 
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prescribed acts only to Him. This is one of the duties of His votaries 
Acts done with this living conviction lead to the bliss of final emanci- 
pation from worldly bondage. The meaning of the expressions 
“Purusa” “ominipotent” and “in their sense organs" etc., is explaine 
in the following verse. quoted from praise offered by Dhruva:— 


291. alsa: mfaga wa «raft Seat 
deitas: STAT | 


sala SEA SHUT 
quet mad FETA qum 4-19-6 


T. Icrave for Thy favour and submissively bow to Thee the 
'omnipotent Lord who in the specially potential form of “Purusa” 
pervades the inanimate organs of tongue, hands, feet, ears, skin 
and other organs of this body, puts life into them and enables them 
to perform their respective functions. 


292. faamaise «aufer: caved Bg: | 
Serm Blea weg MAG Te wea T II 6.18.24 


T. I take refuge in the Supreme Lord in the particular form 
bearing the name “observer” whose presence in the body, in the 
sense organs, in the mind and in the discerning faculty, enables 
them to perform their several functions and non-manifestation 
of whose presence in them makes them powerless just as the presence 
of sufficient heat in iron makes it fit to be manufactured into 
various implementes as needles and arrow-heads and the adsence of | 
sufficient heat makes it unyielding. 


Implements can be made of iron, only when it is sufficiently 
heated. The human body and the sense-organs can perform 
their respective functions only when the Supreme Lord is pleased to 
manifest His presence in them. The Supreme Lord Narayana 

` dwells in this human frame out of compassion for His devotees 
and to accept their worship. He grants divine perception and final 
emancipation to those who devoutly practise subtle worship to 
Him. Without it emancipation is impossible. To state 
that those who seek after final beatitude should perform subtle 
worship, the following verse is quoted setting forth the religious 
duty of bowing submissively to Him (si i) 
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298 A IARAA are ARABA ge: FARAT 
Pema Waa aA mp end aA: || 24-14 


T. 1 offer my humble prostrations constantly with my body, 


` speech and mind to the Supreme Lord who is blessed in His match- 


less self-glory and perfect bliss, who bestows divine perception and 
other blessings on those devotees who properly do subtle worship 
to Him in the manner prescribed in the Pāñcarātra and who can 
never be understood by those that cannot control their sense organs 
and perform their duties with care. 


Verses Nos. 1, 2, 293, 294 and 319 relate to this religious duty 
of bowing (aaafa:) 


The religious duty of service to God (Seva) forms part of His 
worship. It deserves to be constantly practised in such forms as 


cleaning His temples. In the following the results of its practice 
are specified. 


294. meade TU ated agra aR Tae | 
Sener aa gat Frad IA JAA al T: y ^ 


T. I bow with all reverence to Sri Hari whose exalted name 
and glory purify the mind and whose glorious deeds narrated, 
stories heard, forms beheld, feet adored, and greatness contemplated 
and services rendered at whose feet destroy instantly all the sin 
of His votaries. > 


In the following verse the question whether He accepts the 
religious service rendered to Him is answered: . 


295. Sara: sae Aegi a sare tiga: ent afi | 
quil a feeda mpi Ta TREE Terent l 


T. The Supreme Lord of perfect bliss, 


absolute independence does not accept ne case of a person having 
to Him by an ignorant person. Pint then! for His own benefit 
religious cnowdee shaken VG risit dimipoperieet bliss and He 


because He is always in h! 


~ 
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has no wants or shortcomings. The worshipful services dedicated 
to Him by the wise person redounds to his own.credit and contri- 
butes to his attainment of the summum bonum of life in the same 
way as all the adornment of the face of a person is reflected in ' 
its image in the mirror and beautifies it. 


What is enjoyable to God may be classified into (1) self and 
(2) non-self. The latter again may be classified into (1) physical 
matter and (2) spiritual beings, Self or the form of God pervading 
the particular things offered to Him in adoration is the highest 
enjoyable thing to Him. Even the spiritual beings other than God 
existing in the physical things offered to God are enjoyable by 
Him as a receptacle or abode to Him. The physical part of 
the thing is also enjoyable by Him as a receptacle or abode, but 
it is unimportant. As an ignorant person does not understand ' 
this analysis and cannot offer the things in the three forms of God's 
self, other spiritual beings and matter, the merit earned by him 


' is inappreciable. As a wise person knows the aforesaid three 


aspects and offers anything to God with correct knowledge, he 
reaps the full benefit of his offering and is-thereby helped on in his 
path towards the final beatitude. The difference between the acts 
of worship done by an ignorant person and those by a wise man 
is thus very great. 


The following relates to subtle worship:— 


296. di BECTON agai AA AH TAIT 
AA garages venie Puer efi qued 
weee NEN ARENA | 5.3-5 


297. Raar Raava- 
ÜR daa aiar Pre aa agonf | 5-3-7 
298. aa suf 4 aaa sated 


MATA I 5-3.8 


299. ama ER aR R NiE ew 
fis aR araara aah I 
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T. o the most worshipful Lord, Thou acceptest the subtle 
worship in the form of mental submission and obeisance which 
we are taught by Thy devotees who propagate the knowledge of 
religious duties, which we offer to Thee as Thy servants everyday 
and in every act. This is subtle worship. What person who being 
inefficient and subject to mental illusion caused by sense-objects 
such as sound, can understand a thing only from its outward 
appearance, and ascertain the nature of the Supreme Lord by His 
names, forms or shapes (5-3-5)? O the Righest Lord Thou art pleased 
with the worship done to Thee devoutly by Thy servants with such 
materials as they can collect, namely praises, water, tender leaves, 
sacred basil (Tulasi) and grass blades. This refers to gross worship 
offered to God by those who are competent to perform subtle 
worship(5-3-7). We do not see the slightest advantage to Thee by 
our worshipping Thee with good ornaments studded with diamonds 
with delicious cakes, drinks and fruits and with brilliant lights, 
harmonious music, valuable clothes and fragrant scents(5-5-8). 
As Thyself consists of infinite excellent attributes viz., perfect 
knowledge, perfect bliss etc., which are un-interruptedly and 
through all eternity Thy conscious self present in all things without 
any difference of degree or kind in any of Thy forms or amsas 
pervading those things, though there are many differences, in the 
things themselves, and yet O Lord, this our worship is ordained for 
us to deserve Thy grace as welong to reach the goal of life and 
enjoy eternal bliss according to our fitness. It is Thy own will 
and pleasure to accept the worship only to bless the worshippers 
for Thou hast no advantage to gain by such worship as Thou art 
always perfect in every way and hast no wants or deficiencies. (5-5-9) 
This is praisc. 


800. aafaa RER Fatal zt ain 
evoca sapra esame 


aa queni aA Ad c 
PE. fi mia I 5-3-18 


T. May Thy blessed appellations such as Narayana os 
Thy special attributes be ever on opr Miaa coe m T 
^ x ontrol , 
mindcopoiThy dafs desh Viro lesiemspigtetarvinge [RR or 


in perilous conditions suc 
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yawning and to: remove all our sufferings and sorrows in the 
dangerous conditions of high fever or approaching death, 
(5-5-13): This relates to prayer. 


It is stated above that the worship performed by the ignorant 
is not accepted by the Supreme Lord so cordially as that offered 
by the wise. He does not accept even in the slightest degree the 
worship of any person who insults great men. Moreover such 
insult causes great harm to. him:— 


801. q wala gadni a gai aimara WF: | 
aaagenint aA fusi makay ag l 431-22 


T. The Supreme Lord. who is the favourite and prop' of poor 
saints and who enjoys the essence of things does not accept worship 
form vicious persons who with: arrogance due to riches, learning. 
family, status or achievements, sin against penniless sages. 


In the earliest period, Krtayuga of the world the Supreme 
Lord created all animals; but as they did not give Him satisfaction, 
He created human being endowed with intelligence, arranged them 
in classes and was gratified by receiving the homage done to Him 
present in the person of Brühmanas. In the subsequent period 


Tretüyuga mutual envy sprang up among them and worship of . 


Hari decayed; and wise men introduced image worship in the place 
of Brahman worship. Those who were free from envy adored 
God in the person of Brahmanas and were honoured and those 
who were full of envy adored Him in images or idols. Among 
them, those who discharge their spiritual duties are the highest. 
But at the present time (Kaliyuga) some people have lost their 
Sense on account of over arrogance due to learning, riches, family, 
status ‘or achievements; they disregard Brahmanas, worship idols 
with false-pomp and noise of gongs,recite verses from the Bhagavata 
loudly and falsely praise themselves. The worship offered by these 
hypocrites is like oblations thrown into ashes and is never accepta- 
ble to Sri Hari. He accepts only worship which is free from the 
sin of insult cast on great men. The above 9 verses relate to the 
four religious. duties of (1) worshipping God (2) Bowing down to 
Him (3) Singing His glories and (4) Service such as cleaning His 
temples of worship and bathing His flet t five verses 
b 


relate. tourevereriteotonaferrmasi olg copias t m 


rate God. 
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To listen to His stories with devotion lead 
encourage devotion the followin 
being that the scripture of Bh 


S to great results. To 
& verses are quoted, their purport 
agavata destroys sin:— 


902. a afai amar gA aferenfiiersgse | 
AMAIA salsa afa nafaa ur: 


|-5-14 

T. Scripture is that composition of words which is listened 

to and repeated and sung by devout adherents of God and which 

contain the names of the infinite Lord and tell us of His glories 

though the composition may not conform to the rules of grammar 
and rhetoric. It destroys sin and deserves devout attention. 


The following two verses are quoted to state that the Bhagavata 
scripture inspires Bhakti to God:— 


308. aAA: UNAS ARNIRTA: | 
aaa fedi ayaa goulsnet aima: 128-15 
304.  AANAARTNJA: IGA MARAA: | 
Kaans Beak adi aa agga || 5-12-12 


T. A person aspiring for absolute devotion to Sri Krsna should 
constantly study that scripture in which the splendid attributes 
of the Supreme Lord are constantly described as it destroys sin. 
Constant listening to and dwelling upon the narration of the glorious 
deeds of the Supreme Lord of infinite fame diverts the mind troa 
worldly concerns and leads to attaining the due knowledge of t e 
soul-pervading Vasudēva in the case of men seeking after emanci- 
pation from worldly bondage. : 

The following two verses set forth that the mapes ar 
secures not only divine knowledge but also. releases from worldly 
bondage:— : 


305. aN A RAA RTRT: l er 
| REO qa gui Role eee 
406. a et aang dun HTT AA | 
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T. Those words which do not speak of God are worthless, 
bad and harmful. Those words in which the glory of the illustrious 
Lord of glory is sung are truthful and good and pave the way to 
moksha or heavenly bliss, indicate supreme bliss, bestow merit 
and divine perception, purify, pleasc by creating new thoughts, 
ennoble the mind constantly, and dry up the sea of worldly bondage. 


This treats of the spiritual duty of attention to the scripture of 
the Bhàgavata. In the next four verses literary compositions 
not relating to God are condemned. 


S07. a «ip cama wd RRAN | 


Sera a age RR at Frade: 0 
. U-11-20 


T. A wise man should take no interest in those useless words 
which do not refer to the splendid work of My Original Self such 
as creating, protecting and destroying the worlds or to the glorious 
and spiritual deeds of My avatüras such as uprooting the twin 
Arjuna trees. Such literary compositions should be shunned. 


Such compositions not only render no helf in the way to salva- 


tion, but they also throw obstacles as arc stated in the following 
verse :— 


308. af quemad a mat X RAT a | | 
fitr abf art dat war vfi moet (11-11-19 


T. Most miserable is that man who cherishes the literature 
which docs not describe My glories. It is like a dry cow, an un- 
faithful wife, a slave’s person, a wicked son or unholy treasure 
not given in charity to good and pious people. He who undergoes 


trouble to protect them expecting future enjoyment never reaps 
any benefit. 


À aray Sompostions not glorifying God are shunned by His 
evotees. ey deserve t j i i 
vefse:0- Mumukshu Bhawan V po. feted, ds tate 8, insta following 
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309. a agafa EUIS anaa fr eRe | 
aga’ a g duüfu aegea fe aSa: I 
12-12-50 
T. s Literary productions may bc beautiful, but if they do not 
describe the glorious deeds of Sri Hari they are studied only by 
those whose minds are steeped in darkness, and not by those whose 


hearts are-sinless and bright. God's devotees whose hearts are 


bright and free from sin study the Bhagavata literature which is 
in praise of the eternal Lord. 


The words “ Harsa " and “ Paramaharhsa". occurring in the 
Bhagavata refer to those whose hearts are free from sin and not 
to the ascetics or Sanyāsins who have in form adopted the fourth 
order among the twice-born. If it were not so, house-holders 
(the men of second order) such as Janaka, celebates (men of the 
first order) such as Avadhüta and Vanaprasthas (of the third order) 
would not have been competent to study the Bhügavata. 


The next verse says that ungodly literature is studied for 
sensual gratification or with fond expectation of Supreme bliss:— 


310. a agaaa RA aaa eld ERA | 


agag digg aaa spp gat rasatenea |l : 
1-5-10 


T. For sense gratification or with fond expectation of Supreme 

bliss some people study literary compositions. which do not propa- 
` gate the ennobling name of Sri Hari and which are never resorted 
to by His devout worshippers for reading or hearing, like holy 
swans (Harhsas) resorting to the sacred lake (Manasa) for bathing. 
It is profane literature that is rejected by wise men like a crow’s 
pit. 


isan i In the next 

This is condemnation of ungodly literature. nex 
four verses the religious duty of observing silence ee : 
described. The word reticence is not used here in the ordinary 


t : lyi 
sense of refraining from talking but in the oe I eot 
all words tod. Erba following, vere S" Digitized by eGangotri 


(describe) God:— 


^ 
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911. age vdesmuesitgd ATA dafia | 
dha fa: Magdei um: || 5-18-82 


T.. The Supreme Lord alone is denoted by all names of various 
heavenly beings (Dévatas) such ‘as Indra, of sages (Rsis) such as 
Viswamitra, of the gods called (Pitrs) such as Aryama, mammals, 
and other animals, trees and other inanimates, men and quadrupeds 


. among mammals, Brahmana and other classes among men, horses - 


and other animals among quadrupeds, ascetic and other orders 
among Brühmins, bed-bugs and other insects born of perspiration, 
poultry and other birds born of eggs, heaven, the sky, earth, 
mountains, rivers, oceans, islands, planets, stars and all other 
objects. In fact all words denote Him and no other. 


Those who apply words to objects other than God are blamed 
thus: 3 


312 qaa R wa ws Gen eremi taR didi | 
aai wa a fads anad resur Bara: {I 2-2-2 


T. God alone is denoted (describe) by the whole world of words. 
Dwelling in the physical body as a result of ignorance the intelligent 
soul invokes Indra and other deities in pouring oblations, wrongly. 


applying the Vedic hymns to them, and therefore does not attain 
the desired results. : 


Indra means the Supreme Lord. As a matter of fact the 
Supreme Lordship is only in Sri Hari, but not in Indra. The 
goal of life is not reached by taking away the name from Sri Hari 
and misapplying it to Indra. This applies to other names also. 
The grand purpose of man can be attained by applying all words 
to the Supreme Lord knowing how all words describe Him. The 


following verse is quoted to explain by practical example the appli- ' 
cation of all words to Him:— 


818. ap fea agar aiad f farre ag eg | 
Cd THER AAAS elm ASS: ll 
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T. Just like a piece of gold called i 
ear-pendents, wrist-bands and fin by various names such as 


ger-rings into which it 
transformed, the Supreme Lord, ruler of the senses is cie 
known by the various secular names relating to the enjoyers Rn 


as father and mother, to the enjoyable objects such as food and 


water and to the implements such as leaf. i 

| s -plates and drinki 
vessels, and also to the various Vedic names of deities AE 
Indra and Candra, of oblations such as ghee and fried grain and 
of implements such as spoon and pestle (Sruk and Sruvam). 


Quoting the same example of gold the following verse explains 
how names which have no objects to denote before creation or 
after destruction come into use during the subsistence of the world. 


. The Lord says:— 


814. qup foi Ea quete whe fixum: | 
qd WE aA RENA aa || 11-18-20 


T. Iam like gold which bears the names such as ear-pendents 
and wrist-bands when it is transformed into those forms, though 
it is not called by those names before such transformation takes 
place or after such forms are destroyed. 


God manifests himself while creating the celestials, the human 
beings and the lower animals, enters them, assuming forms to 
coincide with each of them and prompts all their activities. The 
specific names of deities, men and animals apply to God’s forms 
pervading them during the subsistence of the world and not before 
its creation or after its dissolution. Wise men know that all words 
primarily describe God, thouglr for worldly transactions they are 
applied to other objects: To withdraw all secular words from 
worldly objects and apply them to God constitutes the religious 
duty known as “ Reticence” (Mounam). Similarly to study the 
Vedas with the understanding that all Vedic words denote God 
in the first instance is the religious duty of “ Vedio study (Adhya- 
yanam). It is absolutely necessary that these religious ee E 
performed. It may be argued that the simile of oe 5 a fhe 
appropriate in this connection, because the material of go 


itself transformed into ear-pendents, wrist-b | mal 
? e od into deities, men and animals. 
God d& metu higoselb Hans formed Into ection, Digitized by eGangotri 


stbaüds and rings, but | 
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The reply to the argument is that such incomplete similes are 


/ common e.g., God creating the universe is compared to the spider 


weaving its web though the material for the universe is not produced 
from God's body. Moreover, the object described in a simile 
is similar to the object to which it is compared only in some aspects, 
not in all: for example a face does not possess the speck visible 
in the moon to which the face is usually compared in a simile, 
Another point is that just as people know that ear-pendants, wrist- 
bands and finger-rings are really gold though they are known by 
different names and forms, so wise people recognise that the forms 
of God pervading deities, men and animals and things are absolutely 
identical with God. 


Answer is furnished in the following verse to the query, *' How 
can the physical body be maintained in life. if all words are under- 
stood as applying to God?” 


3:5. aa: paag aad: wrasse: |, 
fzsană « ada saat aa uem |) 2-2-3 


T. As it is necessary that all words should be understood as 
describing God alone in order to gain the highest purpose of man; 
a person sceking salvation should note that only troubles attend 
those who understand words as defining objects other than God, 
avoid. confusion and apply them (words) to worldly objects to - 
the extent absolutely necessary to preserve life in the physical body- 
If the preservation of the body is secured by means other than 
applying words to objects other than God, the devotee should 
abstain strictly from applying words to objects other than God. 


It is but reasonable that a thing should be given to a person 
to whom it belongs. All words belong to God and should therefore 
be given to Him. The great object of life is gained by doing so. 
By not doing so the object is frustrated, and great harm (misery) 
is also caused, as when we apply the word “ Ganges” to the rain 
waters passing through the hamlet of outcastes. A person having 
sufficient strength of mind sincerely believes that God provides 
the means of livelihood to every living being irrespective of its 
efforts for it in the same way that He causes births and deaths, 
and he unhesitatingly employs all words as naming and describing 


Ged alongksnóedsyotenoho bascnot. sufficient strength of mind 


. not applying words to objects o 
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may use words inrelation to objects other than God so far as such 
use may be absolutely to maintain his life, and must be full of 
regret at the same time for his doing a wrong thing: and he should 
otherwise employ words only in Tespect of God:— 

Developed devotees are of two kinds; those who are devoid 
of self-interest and those who have self-interest to a limited extent. 
The following verse describes the former class of devotees:— 


816. aai RA f wfürq munis! ARE usi fra | 
wea Tel f qwe five aA fe ew: 11 2-2-4 


T. What necessity is there for cotton beds when there is firm 
earth to lie down upon, or for pillows when there are arms to 
rest the head upon; for plates and cups when the cavity of folded 
hands is available to hold food and water; and for silks when 
cardinal points are clothes to cover the body? 


The second class of devotees thinks as follows:— 


317. fret fe ofa a ata Rata 
faai at afar: Gaza: RASAJ | 
«erp Ter: aged T meu: 
sers FAM SAA II 2-2-5 
T. Are there no rags on thc path? Do not trees that are 
Born to serve others provide us with alms (food)? Are rivers . 
(from which water to drink can be had) dried up? Are caves 
which provide room for dwelling, obstructed? As not Sri Krsna 
who protects present with us? , Why would wise men resort to 
those who are blind with pride due to their riches? : 
ibiti i i t wit 
. The prohibition against resorting to persons arrogan 
riches suggests that food may be accepted from adherents of God 


ing it wi and devotion. The practice of devotees 
REALI ther than God is described in the 


i actising the above virtue 
above two verses, in order that by pr s e 


and refraining from activities solely intended to gratiy 
one may ai rise to their status and position in the path 
leading to the realisation of self. — 
May Sri Hari be pleased with this the 20th a 
explaining our devotional duties to God. 


a — E 
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TWENTY-FIRST CHAPTER 


AININ. IPINA 


The form of God present in the essential 
self of Jivas 


Tet avin set forth the duties of man to God in the 
last chapter and proceeding to answer the 9th, 10th and 11th 
questions in the commentary to verse No. 209 about the soul-perva- 
- ding form of God, the following verse is quoted to create interest. 
in that form:— 


318 mAsa WIRT aret AA | 
saena a aa med qp, 112-88 


T. To a devotee who is afflicted with the sorrows of worldly 
bondage involving self-conceit (ahaùkāra) and selfishness (mama- 
kāra), I know that constant service at the lotus-feet of the invincible 
Lord is the consolation to get rid of them. It is enjoined in the 
* scriptures that the performance of the service completely annihilates 
the sorrows. 


Sorrows are caused on account of mental impurity.. Learning 
and other accomplishments partly clear the mind. Complete 
purity of mind is secured and sorrows of bondage are removed 


by fixing the mind on the lotus-feet of the Lord. This appears 
from the following verse:— è 


819. Aaa: mRNA AANT: | 
aaay sasana FMT frr maaa | 12-39-49 


T. The purity of mind secured by Vedic study, religious penance, 
breath control, philanthropy, bathing in holy waters rites and 


oe not so complete or thorough as that gained by fixing 
t t ç, . , 
c mund on the feet of the Supreme Lordi ORE sawn heart. : 


AVATAM 


520. argu aangaan ate: 
«ger Rad faze gla: | 
THAME aise C 
aaa Asea saci aa: |) 8-106 


T. Only till a person delays devoutly attaching himself to 
Thy feet, wicked self-interest conduces to Sorrow; and fears for 
treasures, physical body and friends, as well as deep grief; covetous- 
ness, disgrace and grecdiness continue to give trouble. 


The sorrows of bondage increase as long as a person is not 
devoted to the Lord's feet. When he is full of devotion the sorrows 
gradually decrease and when devotion is confirmed and becomes 
unswerving, the sorrows dwindlé and the Jiva is emancipated 
from bondage. 


821. af: R Asana) fiu A fae THAI: | 


FIA qubd: BE: WE: JASIN | 
11-2.42 


"T. Ina person practising religious meditation, the three qualities 
of devotion to his soul-pervading Lord, divine knowledge and 
detachment from worldly things develop simultaneously just as 
in a person taking his food, the three-fold effect of mental satis- 
faction, physical strength and appeasement of appetite is observed 
simultaneously with every morsel that is swallowed. 


822. garaie assar eA REPRE: | 
waa à amaaa e sd; «E eau SUN, l 


T. O king, in a devotee worshipping the feet cine E Liegt 
Lord with faith, attachment to Him, detaches; Ug i E 
affairs, and spiritual knowledge gradually increase 87 un 
final limit is reached, the troubles of the world cease to be auto 
cally without any-speciul effort. xs th filling 

am sement of hunger, the niin 
« PLE ERS Bieta 
10 
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first morsel is swallowed. They increase slightly after. the second 
morsel. There is more improvement after the third and so on 
until all the morsels are consumed, when the appetite is fully pacified. 
In the same way, attachment to God, detachment from worldly 
affairs and attainment to spiritual knowledge gradually develop 
with each act of worship and when the due limit is reached, the 
soul is released from worldly bondage. 


828. Ragu ARURMNTATRARA RATATAT: | 
GaGa fü me Tage geese Alaa: || 2-4-16 


T. I bow again and again to Sri Hari of illustrious name by 
worshipping Whose feet adepts in sacred lore, get rid of attachment 
to physical things of this and other worlds, acquire knowledge 
of the Supreme Lord and devout love for Him and in the end they 
attain final release from the troubles of worldly bondage. 


Adoration of God as present in Jivas’ self having been praised 


as above in order that interest in it may be created, the following 


verse is quoted to describe the particular form of God is taught 
by sages to Janaka:— 


924 JARE a: MUHSIRSÍUS Wesen |... 
-o Wager aha Ba aAa AR ui RA II 
a : 11-8-86 


: T. O king, know Him to be the Supreme Lord (Bimba) who 
is the first fundamental cause of the creation, protection and 
destruction of this universe, Who has no cause for Himself, who 
dwells inside the soul in all its conditions of waking, dreaming 
and sleeping without any concern fot-Himself, Who infuses life 
and prompts activity in the body, the sense organs, the life breath 
and the mind to enable them to discharge their respective functions. 


The following verse is quoted to answer the tenth query at 
the beginning of chapter 10 about the seat of the “ Birhba " (the 
form of God abiding in Jiva). It is from the conversation between 
the king Rahugaga and the ascetic (saint), While Rahugana 
was travelling in a palanquin, a vacancy occurred among the 
bearers.” A sage in the garb of an ascetic. was caught'hold of and 
thrust intos thewacancyasiAsliheionulditzet theeSapade with the 
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professional bearers, the king derided hi 
that the trouble of bearing the palanquin and "hn : 
does not vest in him but in m Su nd carrying it to a distance 


: 5 preme Lord. Anticipati 
that the king would think of the Lord as dwelling sre 
heart of the Jiva or outside the body and that he would entertain 


a doubt about his bearing the palanquin, the sai 
king thus:— quin, the saint addressed the 


925 ya ge RMAF WR a RIA uni | 
TARR Ase agga Haat acid |] 6-12-11 


T. What sages call Vasudéva is known as Visnu perfect in 
every excellence, the highest, the absolute, the eternal, the unper- 
turbed, the purest, the embodiment of absolute consciousness, 
and full of knowledge. He dwells neither exclusively in the heart 
nor exclusively outside. He pervades the individual soul. He is 
called ** Pratyak" and is the **Bimba" the original, of which 
the “ Jiva ” individual soul is like a reflection. 


m. The saint replied 


The word “ Pratyak” is ordinarily applied to the individual 
soul, but it refers also to the form of God which permeates the 
soul from eternity to eternity in all details, Lord's head in Jiva's 
head, face in face and so on in every point in all time and space 
ever enjoying His essential blissfulness. This form is the original 
of which the soul is the reflection. In the same way the word 
* Atman ” denoting the soul is also applied to the body on account 
of their mutual proximity; the word “ Pratyak " denoting God is 
applied to the individual soul also. The idea in the saint's reply 
to the king is that as God “ Birhba ” permeates the whole frame 
and every organ of it, the burden of bearing the palanquin is borne 
by Him. This solves the 10th query at the beginning of chapter 18 
pointing out the seat of *Birba." His object In $0 dwelling is 
not for any benefit to Himself but to guide the soul in the path 
to self-realisation. The saint continued his address to the king 
as follows:— 


826. quier a arf a fien RAEE | T. 
3 weder ata werfen agris ll 5-:2- 

iti t sages by 

T. O Rahugana, unless a person propitiates grea emu 
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of the principles enunciated by me, either by practising austerities 
or by studying the Vedas or by renouncing home life or by bathing 
in sacred rivers or by performing religious sacrifices or by worship- 
ping the sun. (On account of merit earned by you in previous 
lives I met you and expounded this to you). 


Release from the turmoil of births and deaths and self-reali- 
sation can be obtained only on directly seeing the Birhba form of 
God. It is enjoined in the following verse that such knowledge 
should be acquired by service to preceptors and other means:— 
827. d HEMI Bal Wed 

AAA SHATATAR | 
afte fauta wat aaka | 
fatale aAA TE N 4-11-60 


T. You can cut the knot of spiritual ignorance hardened by 
false ideas of self (Ahankara) and self-interest (Mamakara) and 
acquire devout loyalty to the eternal omnipotent Lord of prefect 
bliss permeating the individual soul and enjoying-His own blissful 
Self. 5 ; 


May this please Sri Hari. 


G t DoD? 
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TWENTY SECOND CHAPTER 
Pao amv TRUA. 


Bimba worship or self surrender. 


C ap word surrender is used as equivalent to Samarpana. 


Surrender of things to God means recognition that they belong 
to Him. 


Surrender of actions to God means recognition that He is 
the doer of them. 


Surrender of self means recognition that self entirely depends 
on Him. 


_ All Hail to Sri Raaganatha! In the previous chapter the form 
of ** Bimba ” and in this chapter His worship are treated of. Service 
to God is of two-fold description, internal service to “‘ Birhba™ 
and external service to forms other than Bimba. Surrender is 
of two aspects, Surrender of self and surrender of be longings. 
The latter is of three kinds surrender of possessions, of actions 
and’ of sense-objects. This four fold surrender is identical with 
contemplation of Bimba. Just as bathing is a preliminary step 
to taking meals, external service is preliminary to contemplation 
of Bimba. ‘It is described in the following verse:— - 


828° aqaa fada 
aA REAA I: | 
gAn quf gemere 
na, mifi aet qa Ter, Uu po 1861 


»: ; "ched. by- of grief arising from 
TiO Lord, being scorched, by the fire of erie 

having objects of of dislike and not having objects au d 

in various (celestial, human or animal) lives I am mistaking 


is really not an antidote, for an antidote, to the v ^". my 
activities dendo. Duties AN Eds Shan 
Me with disposition to do extern: servi : 
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service to Thee which is prescribed by Thy votaries as the means 
to devotion which puts an end to all troubles of worldly bondage, 


Service to God is one of the 30 religious duties. In the next 
verse Birhba-worship or internal service is described:— 


399. miaa afi a ARafeat Seen «uil Rider | 


ap azae Rane wa aA Bet: WHA YE: I 
i 7-6-82 


T. I consider that complete surrender of self and belongings 
to the Supreme Lord and intimate friend of the soul is the end 
and aim of knowing and pursuing the three-fold objects of human 
life enjoined in the scriptures e.g., good works, wealth and sense 
enjoyments, of reciting and comprehending the meaning of the 
three Vedas, of studying and understanding the purport of the 
ethical and the penal codes, of learning the arts of agriculture 
and commerce and in fact of all literature, sciences and arts. They 
are useful only if their end and’ aim be as stated above. If it is 
not so they are useless. 


The Vedas and other scriptures are promulgated with a view 
to teach how to secure Divine pleasure to which worshipping 
the. “ Bimba ”? form of God by self surrender is the chief means. 
To the person. who fails to grasp this means from the scriptures, 
they are of no use. Surrendering self to God uninterruptedly 
for specific periods daily is the prescribed religious duty of Bimba- 
worship. When no such time limits are observed it is only ordinary 
service to God. The religious duty of:self-surrender or service to 
Bithba is the highest of the 30 duties of man to God. Therefore 
it is treated of at the end. The next verse:sets forth that self 
surrender is the highest of all duties: — 


980. agan aR aa IREA | 
We afiada: Tan aF a g AAT I 
it t : "i 1-9-1 


T. .I consider that even the lowest chandala attending at the 


feet of Sri Hari is by fi attending 
E EE aT aae T a 


rd, though he may be endow 
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with the twelve disciplines of knowledge, tr i 
calmness, spitelessness, modesty, ds e px 
religious charity, sacrifice, austerity and learning. A disci i 
who has dedicated his mind, speech, body, house and life to the 
Supreme Lord purifies all visible objects, whereas a Brahmin who 
is obsessed with selt-conciet and self-interest cannot. _ 


Birth in.a good family and other favourable conditions are 
of no use in the absence of devotion to the feet of Sri Hari. * Attach- 
ment to His feet makes up for all short-comings such as birth 
in a low family and enables one to achieve the (grand) purpose 
of life. He who is beloved of God is great and He who is not 
is low. God is not propitiated by any religious practices if the 
duty of self-surrender is not performed. He is propitiated if that 
duty is discharged. Self-surrender is, the highest of all religious 
duties. The purport of scriptures is to inculcate it. This verse 
confirms the point of the previous verse. 


Surrender of self having been described surrender of possessions, 
that is, property is thus stated:— 


981. FARREA ae gw wem RR | 
adi Ara AR wem! 10-99-94 


T. A great thing offered to God without due reverence begets 
a small reward. A small thing offered with due reverence begets 
a great reward. He is very kind to His devotees. He accepted 
with regard the single handful of fried rice which from my poor 
house I took as a present to Him. —— b 
So said Kuchele. Those who, seck after self-realisation should 
resign (offer) their dearest things to God. ‘In the next verse surrender 
of action is described :— 


382 as ater seed SUIT SER UT 
^ ex ees RA spam gai (Raa) Ad 
oie i à sati dec baci 9i ..19-2-93 
ves c eds mature and the, wil 
T. A person impelled by his own innate mature an 
of Gag a ht, tg, surrender consciously 'to ithe Supreme d 
Navan al te Aven pasada urea HE, gf;his body, 
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speech, reflective mind, sénse-organs, faculty of discretion and 
intellect. 


L A soul may not be endowed with the disposition to surrender 
actions to God in the course of some lives or in some periods 
of one and the same life. Moreover it has no control over such 
actions as cremating its body after death. A person should there- 
fore surrender to God all his past, present and future actions 
when God has favoured him with the disposition to do so, and 
thereby achieve his purpose. The surrendering of actions made 
out, of time can never be irreligious though it may not be strictly 
religious.: Confirmed devotees make such surrender to deserve 
enhanced bliss or to set an example to others. 


988. Fogrqacreqauraafaa a waa seme PRATA | 


HA: FA: Space sp afta PA ACTA |i 
15.12 


T. Spiritual knowledge prescribed in scriptures as antidote 
to sin may lead to liberation from worldly bondage, but it does 
not if it is devoid of the mental process of surrender (resigning) 
to Sri Hari. Afortiori sacrificial acts tainted. with sacrifice of 
animal life and not prescribed as the means to liberation are fit 
to be condemned if they are not resigned to God. 


|. A wise man should therefore surrender all his activities to 


‘Him and thereby attain the great purpose. of man. 


384. quf aan aaa maa arate: ERN: | 


sea RA a Pide far adu ae mue aa aa: 11 
2.4217 


T. Neither practice of austerities, nor liberal gifts by way of 
charity, nor fame, nor scriptural lore, nor religious rites enable 
a person to attain the object of human life, unless they are dedicated 
to the Supreme Lord of illustrious renown. To Him I humbly 
make my obeisance again and again. 


'. The idea is that all actions should be surrendered to the Lord, 


for cacts/notisocsürrendéfedndi Te Tae 2" tHe BOEF Riman life. 
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385. qup QW quud REANG: | 
MONIES adfa? qus aaas |) 4-31-14 


T. Just as the trunk, the branches and the shoots of a tree 
receive nourishment and put forth twigs and flowers when its 
roots are irrigated, the senses and organs are drawn away from 
the Sense-objects when the life breath is restrained; so the lesser 
deitics are all worshipped when their Supreme Lord is worshipped. 
(They do not require separate worship). 


The example of tree and its branches indicates that the worship 
of the whole satisfies the parts, and the example of the life-breath 
and sense organs indicates that the attention bestowed on the 
chief object extends to subsidiary objects as well. The relation 
of God to the auxiliary deities being firstly that of a whole to its 
parts and secondly that of the main object to the subsidiary objects: 
the sense is that the worship of God by way of resigning everything 
to Him propitiates also the lesser deities and insures their blessings. 
It is implied that service to spiritual preceptors, such as adoration 
and bowing should also be rendered. 


May the glorious Lord Sri Krsna be pleased with this 
the 22nd Chapter. 
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‘PEWENTY THIRD “CHAPTER .- 
et > ae fa D see e D. 
q - it 


i . The: importance of Devotion 


FN to Lakşmi Veñkatēša! A devotee practising the 30 religious 
duties of man to God detailed in chapter 20, the most important 
of which is self-surrender, acqires unshaken devotion to. God. The 
purpose of the remaining portion of this book is;to show that devout 
attachment to God leads to shaking off worldly ties and getting 
over *Máya". ‘Maya is of two kinds, one being God's. Will identi- 
cal with him the efficient cause of the, universe and the other being 
“Prakrti” or matter!) different. from Him and composed of the 
three. constituents, :*Satva", i*Tamas". and ‘Rajas? which are 
the: matérial cause of the universe. The first kind of: Maya or 
God's will puts the individual souls in bondage, the second Maya 
being its instruments, The means‘to get over. the first Maya is to 
obtain God’s grace by devotion to Him. To get over the second 
Maya is to‘renounce it. The object of this chapter is to commend 
“Bhakti” (devotion). The following verse sets forth that it destroys 
sin:— 


336 spur wad "er faa gigi Zale was | 
Rest zara Tad a ashes Baa gef || 11- 14-21 


T. Faltering tone, a melting heart, coustantly flowing tears, 
occasilnal smiles, unabahsed singing and dancing are the charac- 
teristics of My "confirmed devotees. He is free from sin and he 
sanctifies those who come in contact with him. 

The greatness of Bhakti is again sung in the following verse; 
as observed in YaSoda and Nanda, foster parents of Sri Krgna- 


981 für AARE aac pU | 
ard aai ani Were fe amETE zeal: mener di 
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T. Both of you have unsparingly cherished your Bhakti (devo- 
tional services) to the glorious Narayana who is the first cause of 
the universe and who has appeared on earth as Sri Krsna for the 
benefit of His devotees. What other good work have you yet to do? 


The idea is that they were blessed with Bhakti which is the 
end and aim of all good works. The next verse indicates that 
Bhakti is the way to deserve the highest grace of Sri Hari. 


989. wel werfen: aN- 

Ws: qure ena: | 

amaa f& af quu det 

Wea guy aA ANA [| 1-9-9 
T. Iconsiderthatthe merits of good family, personal appearance, 
religious austerities, learning, endurance, brightness, greatness, 
physical strength, courage (great power), discretion and mental 


concentration do not secure the grece of Sri Hari. Was he not 


pleased with mere Bhakti in the case of the great elephant as sung 
in the Puránas? 


The elephant, king (Gajendra) caught in the jaws of a crocodile 
in a pond was rescued by Sri Hari who cut off the crocodile's 
head, pleased with the sincere Bhakti of the elephant. Bhakti 
is the means to secure His grace. . 


Hanuman said to Arstisena as follows:— 


989. q sed TA Heal a Glas ale ENARA: | 


faafaa À AAR uel Fa SAAT: if A 


840. guiseRl apu «iss Ala: BARAT A: HERD FTAA 
aaa Ua AGMA aft a saraaa aT || 5-198 
T. Well, it is indeed clear that neither noble birth, nor affiuence, 


nor superiority of intellect, nor personal beauty aes 3 m a 
nanimous Sri Rama who made friends with us thou; 


. a a 1 f great persons. 
borr isthe mats 9 i 
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means worship Sri Rama avatara of the Supreme Lord in human 
form, who for their virtuous acts and devotion led the inhabitants 
of Ayodhyà to heaven. 


The following verse sets forth that there are God's devotees 
even among Asuras (demons):— 


S41. esie amat Bay uenia EI | 
A GASAE MAER eSI" || 3-2-24 


T. I believe that some Asuras are also devotees of Visnu, heir 
minds being impregnated with Bhakti through the medium of anger. 
They saw Sri Hari proceeding aginst them in battle armed with the 
disc(Cakra) and borne on the shoulders of the king of birds (Garuda). 


The reference here is to Jaya and Vijaya, gate keepers of Visnu’s 
palace in heaven (Vaikugta). Having been cursed by sages for 
some error they were born, as Asuras in three lives as. Hiran- 
yaksa and Hiranyakasipa, Ravana and Kumbakarna Sisupala 
and Dantavaktra. They were lifted up from those lives by Sri 
Hari in His avataras of Nrsimha, Rama and Krsya respectively 
and they were taken back into Vaikunta. They were sincere 
devotees of Visnu and the spirit of devotion was never absent from 
their heart though they were engaged in battles with Vignu avataras, 
The moral is that Bhakti is the highest vitue and it should be acquircd 
by practising the religious duties of man to God. 


May this please Sri Krsna! 


j e 
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TWENTY FOURTH CHAPTER 
ARERIA IRO, 


Characteristics of Bhakti 


FIN to Sri Laksminarayana! Bhakti havin been commen- 

gain io, lan chapter p s) of a PAR endowed 
} tı are set forth in this chapter. Hi i 

described in the following 2 verses:— ud o n 


942. w qq: aaam sage gated À: | 
gaad IRR Mi mPrepuRRe Raf asa: ll 
11-2-40 


948. ahigacradfaa efigaka aah rA: | 
few maraghei Haka aot uua AST: N 
11.3.18 


T. A person constant in his religious duties and full of Bhakti 
listens to the glorious deeds of Hari narrated by others, lauglis 
loudly or cries or weeps or sings or dances strangely with a melting 
heart like a mad man. At one time they (God's devotees) weep 
longing for the sight of Sri Hari, at another time they laugh recalling 
to mind His glorious deeds, at other times they rejoice in listening 
to or narrate His stories unasked or imitate His actions or dance 
or sing or lapse into silence meditating on Him without any order. 


There are three stages in devotion, viz., undeveloped, partly 
developed and fully developed. Smiles and other outward symp- 
toms resemble those of a boy in an undeveloped devotee, those 
of a mad man ina partly developed, and in a fully developed devotee 
those of a person possessed by a devil. The devotees of the Bt 
class are not described as they are not prominent. The secon 
class is described in verses Nos. 338 and 399 above. In the following 
three verses the third class is described:— 


B44. Fara mei spreta, dal ceret Sah | 
. coo pflegen en ARMA TARA T 90 
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846. aur sg ga ARERR Tafa ead SAA | 
gg: aerate R sud anemia 17-897 


946 aar gagan WWE Ud Haare: | 


fevediergael niaar srl RAAT I : 
-7-38 


T. Whenever a devotee of fully developed Bhakti hears others 
narrating Sri Hari's inimitable deeds, supernatural qualities or 
acts of prowess done in His avataras, he is thrilled with joy; tears 
of joy fill his eyes and his speech falters. He sings loudly in a high 
pitch, cries out and dances. When, like one possessed by a devil, 
the developed devotee laughs, talks incoherently at another time, 
weeps, bows submissively to people, sighs attributing God's deeds 
to himself or often cries out the appellations of God “Hari”, 
*Jagatpati," “Narayana”, then he sees that all the activites of his 
mind speech and body coincide with and depend on God's activities 
(e.g) that he walks because God walks, that he speaks because God 
speaks and that he wishes because God wishes; what remains 
unenjoyed of the fruit of his former actions is burnt down, his 
devotion becomes overwhelming, he perceives the soul pervading 
form of God with his essential eye and he is finaly emancipated 
from worldly bondage. 


B4T. RREN wx TAA ARUTATI: | 
a Afda ge fond sene mag gd: | 2-8-24 
' T. If on hearing God's names indicating His glorious deeds 


and qualities a person's heart does not. melt exhibiting joy in the 


face, tears in the eyes and thrill in the hairs of the body, it is 
.hard like a solid stone. 3 


A person having Bhakti is praiseworthy, The ‘life of a person 
having no Bhakti is blameworthy. f L5 


P^ May this please Sri Hari; 


teil ici 
` ! 


t E S "T 
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` "TWENTY FIFTH CHAPTER 
Avoidance of False Notions 


ENS to Sri Vedavyasa! Asthose whoentertain false opinions 
about God's devotees on accout of their extraordinary behaviour 
described in the last'chapter are doomed .the present chapter is 
introduced to obviate such blameworthy opinions. The. ex- 
traordinary behaviour of devotees is described in the following verse: 


948. 4 Weg Wd d Us i cul Em: | 
Ta aaa: Uum El Ua SH spp RARE: | 
wie Té Ny 4.4.19 
T. The external conduct of the high-minded Siva constantly 
enjoying the vision of the internal form of Sri Hari pervading his 
soul is not in consonance with the apparent teachings of the Vedas 
that one should: bow down to his father-in-law, but follows their 
real spirit ascertained by the context and other indications. The 
standard of the gods differs from that of men. An ordinary: person 
discharging the duties prescribed for him should not deride another 
endowed with higher intelligence and spiritual knowledge. 


This verse is quoted from the address of Sati (Parvati) to her 
father Daksa who reviled her husband Siva when he attended the 
religious sacrifice performed by Daksa. The purport of it is that 
human beings have no business to follow or to question the ways 
of the celestial: beings,and that’ those..who perform their worldly 
duties in accordance with the apparent teachings of the scriptures 
should not attempt either to follow or scorn the strange behaviour 
of wise men who have imbided the right of the scriptures and 
follow it in shaping their behaviour. > 


fh ie "E 
In the same connection Siva addressed his wife as follows: 


348. seaeaseraonfiarae efle rg fia: ERUNT | 
CC-OSFR URS ga RT: GAA AAEM 5-90 
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T. O charming woman, when wise men meet they approach 
each other and bow down submissively to show respect towards 
the Supreme Lord dwelling in their hearts and not towards their 
individual souls occupying their physical frames. 


Sankara (Siva) knew that the right import of the scriptural 
injunction that a father-in-law should be adored is that the Supreme 
Lord dwelling in his heart should be adored. He abstained from 
bowing down to his father-in-law in order to test the strength of his 
mind. Daksa the fathre-in-law who did not understand the right 
import was offended and trubles ensued. The idea is that those 
who seek happiness should not deride great men for any strange 
behaviour found in them. 


The following concluding verse points out that derision of 
great men leads to God’s disfavour and should be avoided. 


950. far eiaa Fear ers BIT ssp UI | 


analara: akana uatsqueued altar Ge: |i 
11.5.9 


T. Wicked men whose sense is obscured by self-conceit which 
is due to physical beauty, worldly prosperity, family greatness, 
deep learning, appropriate charity, personal appearance or merito- 
rious deeds, disrespect devotees and Sri Hari in them . 


The devotees are highly religious and then surrender to God 
the disrespect shown towards them by wicked persons. Those 
who desire prosperity should get rid of and allow no room to 
wrong notions in their minds: 


I dedicate this to Lord Sri Krsna. 


e 
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TWENTY SIXTH CHAPTER 


TA TRA 


Thoughts about Preceptors 


[n has been stated before that a person earnestly and constantly 
worshipping *Birba" form of God develops devotion (Bhakti) 
and is blessed with the vision of Birhba. The purpose of the 
present chapter is to state that such perception cannot be had without 
the grace of God and the preceptor. Preceptors giving instruction 
about the universal form (Brahma) and individual form (Birnba) 
of God are special to every one. Sri Hari and the four-faced 


Brahma are common preceptors to all beings. The following 
verse refers to them:— 


S51 JaA Fa ASA ER: Ud: | 


Asaia Agaa eag wae pi Ü 


T. O Lord, present in the form of Vasudéva in the hearts of 
all beings and of the four-faced Brahma outside Thou destroyest 
the sins of their mind, speech and body and instil lost knowledge 
of Bimba into them. Even wise Jivas like the four-faced Brahma 
are unable to repay Thy debt of gratitude by their adoration, and 
yet itis but meet that beneficence should be remembered gratefully 
with ardour. 


Sri Hari in the four-faced and in individual hearts is the principal — 
preceptor. The four-faced is next to Him in importance. Both 
of them are common preceptors to all beings. 


May Sri Krsna be pleased with this the 26th chapter 1 


ki H 
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TWENTY SEVENTH CHAPTER 


SU SARUM, 


God realization. 


Ig Lar Srinivasa ! The following verse shows that the percep- 
tion of Bimba is secured by the favour of preceptors:— 


352 — qa wed spit fafa Ur aaa seu | 
aafia aa wer feel qe faim Sftareas li 5-18-38 . 


T. ‘I offer my respectful obeisance to Sri Hari who directs 
the mind, Whose perception is sought after by sages versed in spiri- 
tual lore exercising their minds of the purpose of realising Him 
in their own self-pervading (Birnba )form in their bodics to contem- 
plate Him, like clever men who rub the churning sticks for drawing 
out the latent fire (Agni) for worshipping Him by offering Him 
oblations of ghee: and other sacrificial things. S 


858. qaaa aA ARAR | 
a qaaa RARA aA aa; p 5-18-87 


T. Again and again I make my humble obeisance to the Supreme 
Lord of blissful essence directly perceived by Saükara, Garuda, 
Brahma and Vayu (deities presiding over things, actions, cause and 


place respectively), in the gross physical bodies while their minds 
are devoted to Him. 


Though Brahma and other gods have a physical body unlike 
the Supreme Lord, yet they are rulers of the various things under 
His control. They mainly practise the means of attaining the 
goal of their existence and have obtained direct perception of God. 
It is worthwhile to practise the means of attaining direct perception 
of Birhba and realise Him as several wise men have done. 


May this the 27th chapter please Lord Sri Krsna! 


e 
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TWENTY EIGHTH CHAPTER 


Woah Seo 


Freedom from material bondage. 


Ilan. to Sri Krsna! The purpose of this chapter is to explain 
in what way release from mundane bondage is attained through 
devotion developed for a long time and the direct perception of God: 


354. aaas R gat agfa Nara aT | 


ae daear Aa get feats cp, lI 
11-92-88 


T. A person constantly meditating on worldly objects is led 
away by the false idea that the body, house and other possessions 
which are external to the individual soul, which are really created 
and controlled by God and which cause him grief on account of 
delusion, like horses and other objects in a dream, belong to him, 
though as a matter of fact they are not his. A person should there- 
fore recognise that Sri Hari is the Creator and Lord of all things, 
withdraw his reflective mind from worldly ties, surrender the acti- 
vities of the mind as well as the sense objects to Him and thereby 
attain final release from worldly bondage. 


things is Rajasa (passionate). He who has lost his mind is Tamasa. 


i d is Nirguna (spiritual). Means of accom- 
ESSO TET O f prs arietis "Secluded forest life is Sathwika. 


i | three varieties. 
the means of accomplishment are of three va 
The nay Nirguga is added to indicate gp d 
May this the 28th chapter propitiate Sri no 


TWENTY NINTH CHAPTER . 
MATA TOTAL 
The glory of gods names 


Ilan. Sri Rama! It isexplained in the previous chapters that 
the practice of the religious duties of man to God leads to devotion 
which conduces to the preceptors’ favour through which direct 
perception of God is secured and devotion becomes stronger whereby 
the individual soul is emancipated from worldly bondage and 
proceeds to enjoy eternal bliss. The purpose of this chapter is 
to state that those who cannot adopt the above course should resort 
to the goal of human life. To create interest in the subject the 
following verse is quoted stating that the religious practice of reciting 
God's names is efficacious to obviate the sorrows of hell:— 


B55. age TRISHA Ada UAT | 
aire ET geared ur fuse afra est faafia Il 
6.1.8 


T. Asharm results from not expiating sin, a wise person should 
by all means attempt to make atonement for his sins without delay 
in this life before he undergoes the agony of death, just as an efficient 
physician diagnoses a disease and prescribes medicine. 


The troubles which befall a person who does not make amends 
for sins in this life are described in the following verse;— 


856 q RaR aiga: Hae melee: | 
34 a X ep fRargfa p Afia T wee: II 
le 


T. If a person fails to make sufficient amends in this life for 


‘sins committed in thought, word and deed he will inevitably undergo ` 


the acute tortures of hell after death as described by me to you. 


E "rhe details described in the 25th chapter of the Sth section 
of Cre lisgiobe éevtatotergeréoiowRo WeSKerduanewAE guests 


A 


N è 
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and takes others’ money to hoard it is thrown into the hell of 
Sucimukha (needle points); he who fails to make proper distribu- 
tion of his wealth falls into the hell of Krimibhéjana (worm food); 
he who praises himself and reviles great men falls into the hell of 
Ksarakardama (salt bog); one who commits incest and fails to 
control his passions is made to embrace a hot iron female image; 
one who violates the vedic laws and adopts atheistic doctrines is 
thrown into a forest of knife-like sharp leaves; he who performs 

religious rites involving animal sacrifices for the purpose of earning 

livelihood is butchered, he who causes pain to animals unnecessarily 

is thrown among Danda Sukha (venomous snakes) and he who 

destroys the path of virtue is thrown into Vitharani (river of hell). 

The turmoils of hell indicated above are obviated by reciting the 

names of God. Such recital is the best antidote to sins of thought, 

word and deed. There is no need to think of other religious duties. 

Those who cannot perform them should recite His names. Its 

fruits were enjoyed previously as shown in the examples quoted 

in the following verse:— 


85. qaae a Gat data usd) quedar | 
fame gamers, sashes anado faa gum 
= giq |) 6-3-24 


T. To sing in praise of the qualities, deeds and names of God 
is sufficient atonement for the sins of human beings and the 
turmoils of hell are avoided thereby. The sinful Brahman Ajamila 
having called out his son by God’s name Narayana when he (Ajamila) 
was on his death-bed, obtained final emancipation from worldly 
bondage. 


A pious Brahman Ajamila by name unfortunately strayed 
away from the path of virtue, associated himself with an outcast 


' woman who borehim 10 sons, the last of whom he had named 


Narayana. On his death-bed Ajamila called out Nea 
name in a loud tone as he was specially fond of the boy. 3 e 
messengers of Vişņu arrived immediately. and released a B 
the bonds of the messengers of Yama (god of ene ae 
dragging him away. Full of remorse he rece cases 
ways, fixed his mind on God and was taken over bythem 


of Viggo rrekctenthaway Hemibis stated ibatia person 339 geese 
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from the bonds of Yama for having uttered the name of God on 
account of affection for his son, is it necessary to say that afortiori 
the turmoils of hell are avoided by devoutly reciting the names of 
God from whom proceed all things and actions. Recital of God's 
names and other religious activites divert a person from sin, instil 
Bhakti in him and lead him to final emancipation. To this end, 
the means is spiritual knowledge in Krita Yuga period, performance 
of sacrificial rites in Treta Yuga, service to God in Dwapara and 
recital of His names in Kali Yuga. 


958 gAn ag alee a EDS SEAT fanifzaatiad MANTA | 


qai adem gaai Sar ef df gama: |i 
6-3-25 


T. Itis on account of gross ignorance that some people are 
blind to the doctrine of worldly bondage and emancipation. Their 
intellect is deluded by the mysterious Divine will. They rely on 
the misinterpretation of the Vedas that their purpose is to procure 
material comfrots such as residence in Indra’s paradise and they 
engage themselves in the performance of religious rites involving 
animal slaughter and waste of labour and money. 


The following verses contain the god of death Yama’s instruc- 
tions to his servants:— ' 


359. uà AUA gaa waaa Tata Aa wg WNA | 
q Wd a gogara aiai wm aÀ agea: Il 
6-3-26 


360. gi A; arate gaat RaR aga | 
afa agina: RA Aver aaa agaa || 6-3-18 
861 gene faea sara Gaara APERE | 
fanaa: viue WHERE MAH TETA Il 
8.8.95 
302. fiat a «fn aagana Aaa sr RUE Tae | 
SON À sap ARR THAI gSA- 
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T. In recognition of the Supreme merit attained by the practice 
of spiritual duties wise men sincerely devote their minds, spoech 
and body to the Service of the infinite Being, and they do not deserve 
any punishment from me. The recital of God’s names by them 
destroys any sin they may have committed. The wonderful messen- 
gers of Visnu dazzling with their glory and adored by celestials 
protect His devotees from me as well as from others in all ways. 
Bring to me those vicious persons who are addicted to family life 
leading to sin being ever averse to Sri Hari's lotus feet, the nectar 
of which is enjoyed by pious devotees detached from worldly ties 
and conversant with real truth. Bring to me those unworthy beings 
who have not discharged their duties to Visnu, whose tongue never 
attered the names or qualities of the Supreme Lord, whose minds 
were never set on His lotus feet and whose heads never bowed 
down with reverence to Him. 


To repeat God's names duly bears fruit to His devotees and 
not to those who are not devoted to Him. Only worthy souls 
are endowed with devotion and not vicious souls. God condones 
any lapses on the part of His devotees in the same way that a father 
excuses the defaults of his sons. The Brahman Ajamila was a 
pious devotee by nature. Though at one time he lapsed into bad 
ways, he soon recovered, and was saved by recollecting Him. The 
hell into which a devotee may fall is sometimes in the form of brute 
life or ignorance which in the case of a devotee is worse than real 
hell. For the same offences committed by a minister, a prince, a 
servant and a thief, the punishment awarded by the king is not 
similar but differs according to the status of the offender. Yama 
the god of death punishes unrightcous people with burning, cooking, 
beating and threatening, but in the case of good souls by nature 
devoted to God, punishment is not severe for sins unfortunately 
committed. Devotees are not subject to Yama's punishment 
after they are blessed with direct percepi (arepan b 

i tion. The reference in this verse 
Rec eR. etc., applies only to unrighteous people. 
The god of death Yama apologised to Visnu as follows fo 
canduct of his servants in respect of Ajamila:— 


863. qq gaat a WAA, qe TL AAT: ATRIA si: |. 
wu x feat furere feud aa: TA AH I 
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T. Ianswer for the offence committed by my servants and I 
creve the pardon of the Supreme Lord Narayana whose messengers 
saved Ajamila. To condone the offences of His erring but repentent 
servants is His motto. I bow humbly to him the Lord of perfect 
bliss. 


The moral of Ajamila‘s story is thus told by Šri Suka to 
Parikst:— 


364. gui aiai maaka we Fetal EIE JUN 
Sara A map SE p Pur ws Sfet 
UHL || 6-982 


T. O king, to hear the glorious greatness of Visnu thus told 
by their master the servants of Yama were astonished and from 
that time forward they are afraid of even looking at votaries of 
Sri Hari lest they should offend such adherents and bring any 
suffering on themselves. 


In order to encourage the constant uttering of God's names, 
those who are devoid of this virtue are condemned in this verse:— 


966. agaa AAA lur aM dq A ge | 
Aga sgg gue aga uefaad | 8-34-17 


T. Indeed even a chandala (meanest person) the tip of whose 
tongue is graced with Thy (God's) name is superior to a religiously 
austere Brahman who does not utter Thy names. Those who 
utter Thy names are indeed such as have propitiated Thee by austeri- 
ties, have satisfied the celestials by their religious sacrifices and 
have mastered the scriptural lore. 


A The life of a person not uttering God's names is worthless. 
This religious duty deserves to be practised. 


May Sri Krsna be plesed with this the 29th chapter! 


e 
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THIRTIETH CHAPTER 


TITAN THT A 3 


Presentation to the Preceptor 


an performance of spiritual duties leading to salvation 
and realisation of self indicated in the preceding 29 chapters is 
impracticable without waiting upon devout adherents of God who 
are unconcerned with worldly affairs. Spiritual knowledge which 
is necessary for attaining final beatitude cannot be had from ordinary 
hereditary teachers. It was first imparted directly by Sri Narayana 
to Narada as stated in the verse quoted below to create interest 
in the subject:— 


366. se Tamas STATE ATA AE: RS ART | 


CHa WAC TANASE Ae Il 
1-8 bd 38 


T. All this spiritual knowledge which is ordinarily inaccessible 
was imparted to Narada by Narayana one of the two simulataneous 
avataras Nara and Narayana of Visnu . It can be had only by those 
who wait upon (literally bathe in the dust of) the lotus feet of His 
devout adherents, unconcerned with worldly affairs. 


The use of the word Nara in this verse indicates that this 
knowledge was imparted by Sesha to Saunaka and others, 
and by them to sankhyana, this being the second path through 
which the Bhügavata came down into this world as set forth at 
the end of chapter 1 of this book. 


The theme having been concluded, the following verse 1s 
quoted from the ER of the emperor Prithu to his prm 
Sanatkumara at this appropriate opportunity to explain vi 
honour is due to a teacher who by means of paire ee 
through this composition, vlevated the sould to final beatitude: 
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967. Shed weed urere cater rff: mas a: | 
^ gum SIRT: FEA Aa A ara RRR 
fanaa || 4-22-49 


T. Self-surrender alone and nothing else is always the proper 
offering which pleases the most mereciful preceptors who instil 
spiritual knowledge into our minds through scriptures whose 
doctrines are expounded by Vedic Rişhis to elevate individual 
souls. He who entertains the mistaken idea that he could suffici- 
ently reward them makes himself a laughing-stock. 


That spiritual preceptors expect no remuneration is no flattery. 
They seek nothing but devotion to God. What do they want 
from ordinary men. The following verse is quoted from the 
address of Rishabha (avatara of Vignu ) to his sons:— 


868. misaa: WaT Balsamic RR | ; 
Ini Fa Beat maikan Rama | 5-5-25 


T. What gift is there which My austere devotees expect from 
others? For they do not ask anything even of Me though I am 
Supreme Lord of infinite glory and master of all physical and 
spiritual bliss. 


May this the 30th chapter satisfy Sri Krsna! 


CONCLUSION 


This composition having been completed, obeisance is NOW 
made finally to Him who is adored in the begining; it is urged that 
the composition does not deserve to be disregarded, as what is done 
initis only collection and arrangement of a few verses from the 
great work Bhagavata; and the following verse is quoted at the 
end indicating the fruits of the work like that verse which is quoted 
at the beginning containing an auspicious introduction in the 
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T. He who hears from, or narrates to others, this discourse 
on the Supreme Lord of infinite glory as told by Sri Suka, the 
venerable son of Sri Vedavyasa, a grace to the ears of His devotees 
and absolution of their sin séttles his mind on Him and attains to 
His blissful. heaven. 1 


The preceptorship of Sri Suka is indicated by the expression — 
"Vedavyasa's son” in this verse. In quoting the following verse 
submission is again offered to that Supreme Lord by offering 
obeisance to whom, this work is successfully completed :— 


910. qug SHIRE, | 
qR era Sew False || 12-12-67 


T. Hail to the eternal, infinite, indwelling Lord of perfect bliss 
who essentially creates, protects and destroys the worlds and whose 
praises the celestial lords Brahma, Indra and Rudra can never 
hope to sing exhaustively. 

It is noteworthy that a comparison of God's attributes in 
this concluding verse with those in the commencing verse of this 
book shows that the sense of both verses is one and the same. 
Obeisance is again offered to Him in the ecstacy of devotion as 
follows:— 


911. gafraaaatenta t STER RA AEA | 
Wad SSA FETA aA: Tardy || 12-12-68 


T. Hail again to the eternal Supreme Deity whose form is 
perfect knowledge and other glorious attributed and who protects 
all animate and inanimate beings, Himself being the efficient cause 
and the nine (powers) elements the material cause. 

l Primary substance, 


ts tal principles are -Ticht 
The nine fundamental princip ind, Ether, Air, Light, 


iti i ahat) Ego (Aham), M Ar, Hig 
(Prakriti) Magnitude (M a g ¢ may also mean the nine original 
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forms of Visnuviz., Narayana, Parabrahma, Vasudeva, Sankarshana, 
Pradyumna,- -Anirudha, Narasimha, Varaha and Paranjyoti. The 
expression *Sthirajangamapalanaya" in the verse may also be inter- 
préted as to bestow spiritual knowledge or self-realisation on those 
whose ininds are fixed on Him. By analysis the attributes of 
God described in this verse can be shown to coincide with those 
in ae second verse of this. book. 


a Reraaat «mfi sema: SRT | 
fag ahaftararoseta: MAT AA: II 


T. This work has been undertaken neither from pride of learning 
nor even from love of renown, but only for finding gelisa in the 
lotus feet of Sri Hari. 


This is dedicated to Sri Krsna on His birth-day 
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